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Foreword 


= Dr. Bimalendu Mohanty has 
| embarked on revising his earlier 
publication ‘Glimpses of Buddhist 
| Legacy’. In the revised edition he has 
taken care to include some new sites of 
importance. He has enriched his work 
by analytical study of images and 
sculptures discovered at different places 
of the State. It has been proved beyond 
doubt that people of Odisha played an 
important role in growth and 
development of Buddhism. Everyone knows that Buddhism 
was practiced by people of Kalinga since the time of Buddha. 
The first two lay disciples of Buddha were two merchants from 
Utkal Tapassu and Bhallika. It has been clearly written in Vinaya 
Pitaka and in Baudha Jataka that Tapassu and Bhallika were 
inhabitants of Utkal. They had erected Kesha Stupa and Nakha 
Stupa in Odisha. In every chapter Dr. Mohanty has given details 
of the place and monuments for the benefit of the visitors. The 
chapter on Unique Buddhist Monuments- Lalitgiri, Udayagiri, 
Ratnagiri and Langudi hills standout par excellence in all aspects. 
These four are in the nature of great study centre (Viharas) 
situated very close to each other which were visited by Hiuen- 
Tsang in 7* century AD. 
Not much work done on Buddhism in Odisha has come 
to limelight besides the works of Dr. Nabin Kumar Sahu, T.E. 
Donaldson, Prof. Karuna Sagar Behera and Prof. Prabhat Kumar 
Mukherjee. It is heartening to know that Dr. Achyuta Samanta, 
Founder of KIIT and KISS University, during my meeting with 
him on 5* of this month when 93 monks and Buddhist devotees 
from Thailand were felicitating him told that he has established 
International Centre for Buddhist Studies and Researh to 
promote serious research work on Buddhism. 


I congratulate Dr. Bimalendu Mohanty for the illuminating 
work he has done for highlighting Buddhism in Odisha. 


of ke: 


- 


Ven. P. Seewalee Thero 
General Secretary 
Maha Bodhi Society of India 
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Foreword 


I am happy to know that the 
| revised and enlarged edition of the 
| book Glimpses of Buddhist Legacy 
| authored by Dr. Bimalendu Mohanty, 
Former Vice-Chancellor, Utkal 
| University of Culture, Bhubaneswar, is 
| being published with new facts and 
figures. Dr. Mohanty has made a 
| commendable effort in bringing to light 
I~ dl the essential information on Buddhism 
in brief. This book is an excellent compilation of facts gleaned 
from historical and archaeological sources. Odisha’s link with 
Buddhism vis-a-vis the other parts of our country is next to 
none. Historically after the Kalinga War in 261 BC with Asoka’s 
acquiescence to the socio-religious spirit of the land and its 
people, Odisha served as a springboard for the propagation of 
Buddhism to distant countries like Sri Lanka, Indonesia etc. It 
augured well for Odisha that a religious creed being nurtured 
by it, rose to the stature of world religion. 


Odisha is an unfathomable treasure trove of art and 
architecture, Buddhist or otherwise. So far as Buddhism is concerned 
itis dotted with huge number of monuments and architectural sites 
including monasteries, domed structures (chaityas), statues, pillars 
(stupa) and mounds alongwith artistic images of deities and delicate 
motives, carved during the Tantrayanic period under Hindu 
influence. Periodic excavations are unfolding newer vistas. 
Buddhism has had its heyday in Odisha over the ages. A study of 
Buddhism is an extensive field of fruitful enquiry. While sizable 
work has been done on Buddhism in relation to the other parts of 
our country, our own work in this direction is meagre. Dr. Mohanty 
has made efforts to fill up the void. I hope that this book Glimpses 
of Buddhist Legacy will evoke interest among all sections of people 
specially students and researchers inspiring them to look back to 


our glorious past and the holistic culture. 
Lan ied 2 


Dr. Achyuta Samanta 
Founder, KIIT & KISS 
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Preface 


In the year 2006, the entire world celebrated the 2550th 
birth anniversary of Mahakarunika Buddha,(the enlightened). 
The philosophy of Buddhism was so simple and pristine that it 
attracted the laity to the religion propagated by Buddhist monks 
and disciples. 


Indian society, in the 6th century B.C. was caste-ridden. 
The upper class, especially Brahmins, by misinterpreting the 
essence of the Vedas and the Upanishads were oppressing lower 
caste people, to which the then rulers, kings and emperors 
were mute spectators and abettors of the capricious activities 
of the upper classes. 


Everyday happenings in our country as reported in the 
media about religious intolerance, caste differences, cruelty 
towards women and children and use of caste and religious 
differences to the disadvantaged upset the citizen. How riven 
is our land, which is very sacred, our civilisation which is 5,000 
years old of which we are proud, where Mahakarunika Buddha 
propagated his teachings without any intention of establishing 
a religion, where intolerance and violence continue unabated! 


Mahatma Gandhi’s principle of non-violence—-love all and 
hate none, is derived from the ethics enunciated by Tathagata. 
In the words of Swami Vivekananda, who appreciated loudly 
the principles of Buddhism — 


“The unique element of Buddhism was its social element. 
Buddha was the first to teach universal brotherhood of men. 


Vil 
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He was the only Indian philosopher, who did not recognise 
caste. He was the greatest preacher of equality of man.” 


These words echoed in the mind of every intellectual. 
These gospel principles are extremely relevant for a reformative, 
elegant, pure and clean society in the present context. All 
educated people are aware of these noble principles but they 
remain mute spectators without making issues against the 
growing ills taking place in the society. Dr. B.R. Ambedkar, 
the maker of our Constitution embraced Buddhism in October, 
1956 in preference to other religions and this incident could be 
said to be a turning point in Buddhism in modern India. Nothing 
seems to have changed in the 2550 years since the advent of 
the Lord. The eternal nature of His message has to contend 
with the stubborn capacity of human beings to perpetuate their 
misery. Then, for about 1000 years in the recent past, Buddhism 
and its wisdom faced the fury of renascent Hinduism. Many 
Buddhist artefacts and treatises were destroyed. Buddhist 
adherents were forced into submission. Even today, in Tibet, 
the persecution continues. 


However, in the 21st century, we notice a heightened 
interest in the Buddha's teachings and his Middle Path. His 
message of calmness and moderation ring clear in an age of 
excess. This book is an humble attempt to add to the tonal 
essence of that ring. Many secrets of Buddhism are now 
expected to come to light, now that a more conducive 
environment prevails. 


Odisha, undoubtedly, is the land where Buddhism was 
prevalent from the very beginning and has witnessed its rise 
and, decline. Nevertheless, Buddhism still continues to be 
practised by some sections of people, who, however, are not 
even aware of what they do! People of Odisha down the 
centuries have contributed significantly to the proliferation and 
spread of Buddhism. The first two disciples of Buddha - 
Tapassu and Bhallika - were two traders from Odisha. 


During my tenure as the first Vice-Chancellor of Utkal 
University of Culture at Bhubaneswar from 1999 to 2001 (two 
years), pursuant to my intensive and feverish desire to provide 
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scope for rejuvenation of Buddhism through studies and 
research, a Post-graduate course in Buddhist Studies was 
introduced for the first time in Odisha. It attracted young 
students to study the said course with great enthusiasm and 
zeal. Unfortunately, this course was dropped soon after I 
demitted office. After a lapse of four years, I feel delighted 
that the said course has been re-introduced in the University. 
In the first two years, I approached the High Commission of 
Srilanka which favourably responded in sending Prof. G.D. 
Sumanpal of Kelania University as a visiting Professor. He came 
and taught important aspects of Buddhism. It is gratifying to 
mention that the National Institute of Social Welfare and Social 
Sciences (NISW ASS), an affiliated institution of Utkal University, 
in Bhubaneswar has also started a centre of Buddhist Studies 
sponsored by the University Grants Commission and headed 
by a former Professor of Buddhist Studies of Delhi University. 
It is my honest intention that scholars of Odisha should make 
serious efforts in conducting research availing themselves of 
the abundant scope and opportunities available from the various 
Buddhist monuments in the State and contribute their might to 
revive the glorious past of Buddhism, its spread and 
popularisation all over India and abroad, emulating the example 
set by our predecessors. 


Tathagata’s message of ‘Truth, Peace, Compassion and 
Tolerance’ is more relevant today than in the days when it was 
preached and practised centuries ago. 


Current excavations of Lalitgiri, Ratnagiri and Udayagiri 
by Archaeological Survey of India reveal that during the rise 
and heydays of Buddhism in Odisha, the Buddhist centres here 
contributed largely to the growth of art and architecture, besides 
learning. This zone of Bhubaneswar-Puri-Cuttack is, therefore, 
appropriately called the ‘Golden Triangle of Buddhism’ in 
Odisha’. 


Most of the monuments are dated between 3rd Century 
B.C. and 12th Century A.D, which speak of the great tradition 
of architecture and sculptural excellence. However our Chief 
Minister Naveen Patnaik whois a lover of Art and Architecture, 
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has stated that more than 200 Buddhist sites have been explored 
in recent times. 


The intention and spirit behind my efforts in authoring 
this book is to provide, in a nut-shell, the historically important 
places in Odisha where Buddhism had flourished over centuries, 
its rich heritage, culture, academic importance, and the 
sculptural and archaeological evidences available. I sincerely 
hope that this book will be useful as a Reference book for 
conducting further research and propagation of the doctrines 
of Buddhism for the ultimate benefit of the humankind in 
eschewing hatred and ill-will, promoting good-will and to live 
in eternal peace. 


I hope, atso, that this book will help attract people from 
outside India to visit these monuments and contribute their 
mite for the growth of knowledge of Buddhism. 


A ftohanh 


Bimalendu Mohanty 


Digitized by srujanika@gmail.com 


ACKNOWLEDGMENT 


Since long, the priceless and magnificent monuments 
and relics of Buddhism spread all over the State of Odisha 
speaking of the glorious past have been engaging my attention. 
I have visited most of the sites and decided to bring all that I 
have seen, to the notice of the people. I then toyed with the 
idea of attempting a book which could be made possible after 
strenuous efforts. 


I am deeply indebted to Late Prof. Trilochan Mishra, 
former Vice Chancellor, Sri Jagannath Sanskrit University, Puri, 
who was my teacher for his sincere interest in scrutinising the 
book at draft stage and offering valuable modifications 
wherever necessary. I am highly thankful to my classmate and 
good friend since Ravenshaw College days Late Prof. Karuna 
Sagar Behera, former Vice Chancellor, Fakir Mohan University 
and an eminent historian for the constant guidance given to 
me in making my task easier. 


I acknowledge with thanks, the help rendered by Dr. 
Surendra Kumar Moharana and Shri Amar Prasad Satpathy, 
former Minister, who were a great source of inspiration for 
me. I am grateful to Prof. Raj Kishore Mishra, Shri Baishnab 
Prasad Mohanty and Shri Priyabrata Mohanty for their unstinted 
support. 


I also offer my sincere thanks to Dr. Harekrushna Patra, 
Secretary, Kedarnath Gabeshana Parishad, Bhubaneswar, 
whose help I had taken at different stages. I am also grateful to 
Shri Basant Das, eminent journalist, for his support and 
encouragement. 


Digitized by srujanika@gmail.com 


My nephew Shri Simanta Mohanty, who has authored 
manv books and is a well-known Quiz Master of the country 
spent valuable days in lending his thought to make some 
chapters worthier. I owe my thanks to him. 


The inspiration that has always been provided to me in 
writing this book came from the eminent Linguist Prof. Debi 
Prasanna Pattanayak (Padmashree) for which I am grateful to 
him. 


My wife, Dr. Bedabati Mohanty, former Professor of 
Economics, Utkal University played an important role in making 
corrections of typographical mistakes noticed by her in the proof 
copy. Without her help this book could not have been 
completed. I owe my deep gratitude to her. I heartily appreciate 
the interest evinced by my son Dr. Susant Mohanty and my 
daughter-in-law Dr. Neeta Mohanty for persuading me to 
complete the book early. I am delighted by the persistent 
inquiries made about Buddha by my inquisitive grandson 
Nishant, who was deeply impressed with the photographs and 
expressed great satisfaction. 


No words are adequate to offer my sincere gratitude to 
my friend Late Shri R. B. Patnaik, former Deputy Secretary to 
the Governor of Odisha, who made indefatigable efforts from 
day-one till the end in finalising the draft and in bringing out 
this book to the present shape and standard. I am indebted to 
him for his unabated devotion and sincerity. 


Iam grateful to Advocate Saroj Kumar Mishra for giving 
me all types of help and specially typing of the book. 


/2/C har 


Bimalendu Mohanty 


: 


Digitized by srujanika@gmail.com 


Guru Padmasambhava 


Digitized by srujanika@gmail.com 


His Holiness Dalai Lama, Tenzin Gyatso 
Chief Patron of Maha Bodhi Society of India 


Digitized by srujanika@gmail.com 


9 - 
3 i. 
rp 
¢ ଏ n+ - 
ଏ po 0 4 4. 
a ” Ml A a "4 
Pr s ES RES dr EES RO Tet re = DTS 


Ven. P. Seewalee Thero 
General Secretary, Maha Bodhi Society of India 


Digitized by srujanika@gmail.com 


ଵଠ" - 


$ . 
NCE. dis 24 oO 


Ven. Dr. Dodamgoda Rewatha Thero 


Former General Secretary, Maha Bodhi Society of India and 
Chief Sanghanayake of India 


Digitized by srujanika@gmail.com 


\ 
a 


Hon’ble Dasho Passang Dorji 
President, Maha Bodhi Society of India 
& Former Speaker of Royal Bhutan Parliament 


Digitized by srujanika@gmail.com 


Venerable Dr. Bodagama Chandima Thero 
Chief Sanghanayaka, Taiwan 


Digitized by srujanika@gmail.com 


pr rer 


undp ant)” rot 4 


a hh tiie 


Dr. Sourendra Kumar Mohapatra 


Secretary 
Maha Bodhi Society of India, Odisha Centre 


Digitized by srujanika@gmail.com 


IPO 
a 
® 
Tih 


Po 


ip: 
“Im 
i 


oe 


Digitized by srujanika@gmail.com 


Contents 


Page No. 
Foreword pe 
Preface Vii - ix 
Acknowledgment xi - xii 
Contents xiii 


Chapter - 1 Buddhism and Its Development in Odisha 1 - 10 
Chapter - 2 Asoka’s Kalinga War - Its impact on Odisha 11-15 


Chapter - 3 Significance of Asoka’s Special 16 - 24 
Kalinga Rock Edicts at Dhauli and Jaugarh 

Chapter - 4 Odisha’s Contribution for Propagation 25 - 31 
of Buddhism in India and Abroad 

Chapter - 5 Unique Buddhist Monuments - Lalitgiri, 32 - 44 
Udayagiri and Ratnagiri 

Chapter - 6 Other Important Buddhist Monuments of Odisha 45 - 63 

Chapter - 7 Special Features of Buddhist Centre, 64 - 69 
Achyutarajpur 

Chapter - 8 Important Buddhist Sites and Monuments 70 - 81 
in India 

Chapter - 9 Discoveries at Langudi Hill in 82 - 83 
Jajpur District 

Chapter - 10 Discoveries of Buddhist Sites since 1997 84 - 87 

Chapter - 11 Buddhist Peace Pagoda of Dhauli 88 - 97 

Chapter - 12 Buddhism and Indian Culture 98 - 104 


Chapter- 13 Buddhists in Odisha - Their Cultural Identity 105 -112 
and Socio-economic conditions 


Chapter- 14 Tibetan Settlement at Chandragiri 113-114 
(Padmasambhava Mahavihara Monastery) 

Epilogue Siddhartha 115-116 

Appendix Bibliography 117-118 


Digitized by srujanika@gmail.com 


CHAPTER -1 


Buddhism and Its Development in Odisha 


In the Bhagavadgita, thus says Krishna to Arjuna regarding 
the eternal nature of Dharma : 


Whenever righteousness declines, 
And Evil increases in full, 

I make myself into a person, 

In every age I come back 

To deliver the upright, 

To destroy the doers of Evil, 

And reestablish dharma 


If this is true of dharma, the same is illustrated best in 
case of the Buddha. He appeared at a critical juncture in India’s 
spiritual culture during the post-vedic period, when religion 
was at a low ebb. Its essence, the inner light of spiritual 
experience, was shrouded by the outer fold of blind formalities. 
Spiritualism was getting stifled under the dead weight of 
rituals, sacrifices, discrimination as to caste and sex, and 
violence to animals. The Buddha protested against such a 
disorder and dedicated His life to relume the light of true 
religion in every heart by way of preaching purity of desire 
and rightness of conduct. He was the then spiritual voice of 
India. 


The Buddha's life is too well-known to be recounted here. 
Born as Prince Sidhartha in 560 B.C. to King Suddhodana and 
Queen Mayadevi at Kapilavastu in northern India, he grew 
up in a cradle of roses, as it were, under the meticulous 
supervision of his apprehensive father, married the beautiful 
Princess Yasodhara, and had a son born to him named Rahul. 


Mla 
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Legend has it that at Prince Sidhartha’s birth it was prophesied 
that he would become either the greatest monarch on earth, or 
the greatest religious leader, if stung by the sufferings of 
mankind. Despite royal precautions, the prince at the age of 
30 was cut to the quick at the sight of an old man, a leper and 
a corpse - physical embodiments of weariness, disease and 
death, man is subject to. What Suddhodana feared came true ! 


The inevitable therefore, had to come about. Prince 
Sidhartha renounced the world at the call of human suffering 
and moved in quest of Truth. Firmly resolved to realise the 
Truth, he at last sat under a Bo-tree in Gaya. After prolonged 
wrestling with the Spirit he discovered the secret of life and 
death, and realised the true knowledge about good life of purity 
and peace leading to eternal peace or liberation. On attainment 
of this illumination he came to be known as the Maha Karunika 
Buddha, i.e. the Enlightened One. He also came to be called 
Tathagata, which means ‘He who has attained the highest 
truth’ (Nirvana). 


After enlightenment the Buddha preached His first 
sermon at Sarnath near Banaras. There for the first time He 
used the term nirvana to define the eternal peace and freedom 
He had realised to be the ultimate goal of mundane life. 
Philosophically, the Buddhist nirvana is identical with moksha 
in Hindu philosophy, which is freedom from the bondage of 
karma due to ignorance. The Buddha's followers were allowed 
to join an Order, the Sangha, and women were eligible to 
become members. For more than 40 years the Buddha travelled 
widely and preached his Truth till he passed away at 
Kusinagar, U.P. at the age of 80. 


Unlike Vedic texts, Buddhist Texts did not have 
agreement and there were always differences among the 
disciples of the Buddha on interpretations of His sayings. The 
Buddha’s sayings which were heard by His followers, were 
passed on to the disciples scattered all over India. It is common 
knowledge that during the time of the Buddha, His cousin 
Devadatta was always conspiring with King Ajata Satru 
against the Buddha and he also tried to kill Him. Devadatta 
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engineered divisions among the Buddhist Sangha by fomenting 
issues. After the Buddha's Mahaparinirvana, He did not 
nominate his successor. He had only told his personal attendant 
Ananda, that the Dharma and the Vinaya will be the supreme 
authority. When the first Buddhist Council was held at Rajgriha 
in 487 B.C. with a view to consolidating and formulating 
Buddhist canons, dissensions openly came to the fore, and 
eminent monks differed on what they had heard from 
Mahakarunika Buddha. 


The original teachings of the Buddha which had been 
orally transmitted until they came to be codified in writing in 
80 B.C. were classified into three sections, known as Tripitakas, 
(in Pali meaning three baskets), consisting of Vinayapitaka, 
(Rules for the conduct of monks), Suttapitaka (tales, parables, 
etc. elucidating spiritual attainments) and Abhidhammapitaka 
(Doctrines relating to psychology and ethics). 


About a hundred years after, a second Council met at 
Vaisali. The orthodox monks, called Elders, were insisting upon 
stricter conditions of living for monks, advocating a life of 
purity and austerity. On the other hand a progressive group 
was rising within the Order, who were in favour of following 
easier and liberal conditions. The progressives were gaining 
in number and they also had a Council of their own called by 
them the Great Council, which virtually broke the solidarity 
of the Order. By the time of Asoka different sects had multiplied 
and the number had gone upto 18. 


The Third Council was held at Pataliputra under the aegis 
of Priyadarshi Asoka. By that time Buddhism had lost its 
original homogenity. Among the different sects, we are told, 
three were dominant, namely the Theravadins, the Sarvastivadins 
and the Mnhasanghikas. Rather than binding up the divisive 
tendency growing within the Order, the Council paid greater 
attention to the propagation and spread of Buddhism both 
inside and outside the country. More than two centuries after, 
the Fourth Council was organised under the auspices of 
Emperor Kaniska in the 1st century A.D. It was in this Council 
that Buddhism split up into two significant schools, namely 
Theravada and Mahayana, the two conforming on the whole 
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to the original orthodox school of Theravada and the newly 
risen progressive school respectively. 


The earliest teachings of Buddha are found in Pali 
literature which belong to the School of Theravadins or the 
orthodox school of Buddhism called Theravada. It is in this 
School that Buddhists abstained from all kinds of evil and 
followed all that is pure and retired from wordly life continuing 
themselves to stay as recluses in monasteries. 


The other School of Buddhism, where the teachings of 
Mahakarunika Buddha were written in Sanskrit medium and 
preached easier and liberal ways of life of the monks, is called 
the Mahayana School. ‘Mahayana’ is a developed stage of 
Buddhism characterised by its emphasis on ‘Maitri and 
Karuna’. The broadness of outlook and liberal attitude, it is 
said by eminent scholars, saved Buddhism from its rigid 
scholastic dogmatism coupled with rigorous moral discipline. 
Monks of the Mahayana School made sincere efforts to make 
Buddhism acceptable to all classes of the people by adjusting 
with the changed environment and incorporating popular 
ceremonies and practices. It may be remembered that during 
the reign of Asoka, Buddhist monks of the Theravada and 
Sarvastivada sects had their influence in Kalinga. Asoka’s 
brother Tissa who preferred to stay in Kalinga in the monastery 
Bhojakagiri Vihara was an adherent of the Theravada sect, 
while Dhitika, another great spiritual teacher who also stayed 
in Kalinga belonged to the Sarvastivada sect. Thus, at the 
beginning the orthodox view, i.e. the Theravada view point had 
strong roots is Odisha. However, with advancement of time, 
the number of people willing to embrace the liberal school of 
philosophy, the Mahayana School, swelled as the school 
became popular in Odisha and also in India upto 8® century 


Further changes occurred during 8® century A.D. when 
Mantra, Mudra, Mandala and many other popular religious 
practices began to make their way into the fold of Buddhism, 
giving rise to evolution of ‘Vajrayana’ School. This School made 
different interpretations of the cardinal principles of Buddhism 
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enunciated by Mahakarunika Buddha and ultimately accepted 
Tantrism as a new phase. All the sects taken together came 
into this fold. The general name of Vajrayana is derived from 
the word ‘Vajra’ which is invulnerable and can never be 
destroyed. The Lord Supreme of this sect was called ‘Vajra 
Sattva’. The theory and practice of Vajrayana (including 
Tantrayana) gradually popularised Hindu Gods like Indra, 
Varuna, Iswara, Vishnu, Kubera and Goddesses like Tara, 
Ambika, Marici, Basudhara, etc. who were all worshipped by 
the disciples. With passage of time, images and sculptures of 
these Gods and Goddesses were included in the Buddhist 
pantheon, and archaeological excavations conducted in Odisha 
have unearthed a number of these Buddhist artefacts. 


THERAVADA BUDDHISM IN ODISHA 


A strongly cerebral body of teachings like Buddhism was 
bound to be open to several interpretations. Though the 
Buddha gave no evidence that he was interested in founding 
a religion or a sect, his teachings quickly gave birth to an 
organized religion. With the Buddha’s passing away from the 
affairs of this world, the Mahaparinirvana, his suttas were now 
considered the prime force of his teachings and were supposed 
to be the sacred records of his words. Soon enough, as the Light 
of Asia, had foreseen, during his lifetime, his monks began to 
interpret his teachings differently. 


The dichotomy between Theravada and Mahayana was 
in a sense a separation of orthodoxy and reformism, of 
hierarchy and democracy, of exclusion and inclusion. The 
schism principally was between the orthodox Theravadins and 
the reformist Mahasanghikas. Though several sects originated 
in between, during the 1st century AD., they all spun off into 
two major schools, Theravada and Mahayana. A closer analysis 
of the two schools reveals that they were agreed on the 
fundamentals : the eight-fold path, the Tripitakas, the four 
noble truths and the theory of Karma among other canons. 
They, however, interpreted several teachings differently. While 
Theravada texts were mainly in Pali, Mahayana texts were 
mainly in Sanskrit. 
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Theravada Buddhism laid stress on ritualistic purificatory 
practices and continence in order to progress towards Nirvana. 
It stressed discipline and self-control. The Mahayanists, on the 
other hand, deified the Buddhas and the Boddhisattvas. It was 
a paradigm shift that could not be held together in one mental 
construct. Soon, these sects attained the form of two schools 
and attracted devotees. A third, the Tantric School also held 
sway over the Buddhist followers. Many Buddhists often began 
in one school and ended in another. The Buddhist monk 
Dingnaga is an example. Born in the south of India, near Kanchi, 
he lived in the fifth century AD. He is regarded as the founder 
of the school of Buddhist logic. He was first a Theravada 
Buddhist, but changed over to the Mahayana sect. He toured 
the prime citadels of Buddhism extensively, including Odivisa 
(as Tibetan texts call Odisha). The author of several scholarly 
texts, who took on several great minds of his time in debates, 
Dingnaga is said to have died in an Odishan jungle. 


Many scholars have attributed the development of Pali 
language to the ancient Kalinga region. While that is still a 
matter of research, there is ample proof that Theravada 
Buddhism had taken strong roots in ancient Kalinga, even as 
it spread to the Near and Far East. This, in turn, enabled Kalinga 
to forge strong cultural and commercial bonds with its 
neighbours. The Kalyani inscription in Pegu (Burma, now 
Myanmar) speaks of monastic missions to the land, where 
Buddhism established itself. Missionaries from Kalinga played 
a crucial role in the foundations of Theravada Buddhism in 
Burma. The Gandhamardana Hills in Odisha housed the 
monasteries that sent forth the monks to distant lands. Many 
Kalinga natives settled for good in lands like Burma, Ceylon 
and Indonesia. The most notable development in the early part 
of the 4th century A.D. was the conveyance of the Sacred Tooth 
Relic from Kalinga by Danta Kumara and the Kalinga princess, 
Hema Mala, to Ceylon. The development of Theravada 
Buddhism in all these lands also fed the growing tide of the 
sect in Kalinga. 
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Many pilgrims from Ceylon and other islands came to 
visit Buddhist sacred lands through Kalinga. All of this received 
tremendous impetus from Dharma-Asoka’s efforts to propagate 
Buddhism, through inscriptions, monastic missions and 
patronage of monasteries. Asoka helped the religion to take 
firm roots in Kalinga and elsewhere. Many inscriptions refer to 
the flourishing of the Theravada school in Kalinga. An inscription 
found in Nagarjunakonda refers to the monastic work of 
Theravada monks in Toshali and Pushpagiri, both in modern- 
day Odisha. 


The phase of Theravada Buddhism in Odisha saw the 
building of many magnificent stupas and great cultural 
efflorescence. Many monks from various parts of Asia 
contributed to this dynamic phase. Pali texts from various 
countries extol the capital of Kalinga, Dantapura, where the 
sacred Tooth Relic was once housed. In the Sacred Temple of 
the Tooth in Kandy in Sri Lanka, several paintings on metal 
sheets proudly proclaim the connection of Kandy with 
Dantapura. The inscriptions tell the story of how Kalinga king 
Guhasiva sent the sacred relic with Danta Kumara and Hema 
Mala. 


Later, the stupa at Pushpagiri attracted the pilgrims and 
developed into a centre of worship. After the flight of the Sacred 
Tooth Relic to Ceylon, Pushpagiri emerged as the Buddhist 
destination of choice. By the 7" century A.D. it had firmly 
established itself in the Buddhist map and mind. Many ancient 
texts provide glorious accounts of the stupa. Theravada 
Buddhism was well rounded in its development in Odisha and 
attracted considerable attention from many far-off lands. It was 
only a matter of time before Mahayana Buddhism also gained 
ascendancy in Odisha. 


MAHAYANA BUDDHISM IN ODISHA 


While Theravada Buddhism helped to firmly establish 
the Buddha's teachings in Odisha, Mahayana Buddhism sought 
to attract more converts and adherents. As has been stated 
earlier, many Buddhists started in one school and migrated to 
the other. Harsha Vardhana, king of Kannauj, was one such 
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Buddhist. He was a Theravadain to start with but turned to 
Mahavana Buddhism under the influence of the Chinese monk, 
Hieun Tsang whom he met while returning from his conquest 
of Odisha. 


Certainly Mahayana Buddhism succeeded in attracting 
adherents on the strength of its emphasis on compassion, on 
the Avatar nature of Bodhisattvas and Buddhas, on its gentle 
monastic rites and a warmer, more human face. For the 
naturally devoted and God-loving people of Odisha, Mahayana 
Buddhism proved a powerful attraction. The emergence of 
Mahayana Buddhism in Odisha foresaw a similar trend in 
Hinduism which would emerge, many centuries later, as the 
Bhakti movement. The language of Mahayana Buddhism, 
Sanskrit, was closer to Hinduism. Of great appeal to the 
common person was that Mahayana Buddhism was less severe, 
more hearty than Theravada Buddhism. Its Avataric 
conception of the Buddha and Boddhisattvas was an idea that 
the laity could understand and process for mental 
identification. Many historians have found evidence that 
suggest that Mahayana Buddhism originated in Odisha, the 
Kalinga and Utkala of ancient times. It is not difficult to see 
that the God-loving people of Odisha would have conceived 
of Mahayana Buddhism, with its stress on the heart aspect of 
religion. There is little doubt that Mahayana Buddhism 
emerged in the Dakshinapatha and Odisha quickly came under 
its sway. By the time the Chinese pilgrim, Hieun Tsang visited 
Odisha in the 7® century AD, Mahayana Buddhism had taken 
strong roots and flourished in monasteries. 


Buddhism did pass through its highs and lows between 
7* and 10 century AD, but it survived in Odisha. The 
Bhuamakara kings were particular in extending it great 
patronage. In centres like Toshali, Pushpagiri, Dhauligiri, Talcher 
and others, the Mahayanists held the fort of this religion. 


In various parts of Odisha, in its many hills and valleys, 
Mahayanist settlements grew. Brilliant Mahayana literature 
emerged, especially the Prajna-paramita works that laid down 
the chief credo of Mahayana Buddhism, that of Dharma 
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Sunnyata. Hieun Tsang’s visit to Odisha added to the glory of 
Mahayana Buddhism. Coastal Odisha was particularly well- 
endowed with temples and carvings of the Mahayana school. 
Puri, Konark, Cuttack, Dhauli and nearby areas were awash 
with the brilliance of Mahayana Buddhism. Ratnagiri, Lalitgiri 
and Udaygiri were also in its grip. In all, therefore, it can be 
said that Mahayana Buddhism flourished in many monasteries 
in Odisha and had found it rightful space alongside Hinduism 
in many places in Odisha, including Puri. 


Excavations of archaeologists have revealed evidence of 
the efflorescence of art and architecture. In many parts of 
Odisha, in far-flung rural areas, beautiful Buddhist temples 
and statues have been found. In philosophy, the works of 
Nagarjuna influenced the Odia mind considerably. Many 
eminent Buddhist scholars of Odisha were his disciples and 
were under his tutelage for long. Mention may be made of 
saints like Kharamapala, Chandragomin, Sthiramati and 
Aryadeva, who contributed to the rise and spread of Mahayana 
Buddhism in Odisha. 


The spread of Mahayana Buddhism also gave rise to 
intellectual discourse and debates that shaped the intellectual 
enterprise and literature of Odisha. 


Many scholars feel that Buddhism is not one religion, 
but three : Mahayana, Theravada and Tantrayana. But it is more 
reasonable to consider them sects and interpretations within 
Buddhism, rather than separate religions. It is true that in many 
cases they exhibit tendencies of distinct religions, like in the 
conception and enunciation of the Ultimate Reality. Mahayana 
and Theravada schools developed into distinct cults, yet they 
are both firmly tied to the same umbilical cord of Buddhism. 
Odisha was fortunate enough that it imbibed the spirit of both. 


A discussion on various schools of Buddhism and their 
impact is not complete till we discuss the emergence and 
growth of theTantrayana School. The Tantrayana school is also 
supposed to have originated in Odisha. Along with its profound 
contribution to the growth and spread of Mahayana Buddhism, 
Odisha’s contribution to Tantrayana makes it the true fount of 
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Buddhist knowledge in the world. Odisha is the crucible in 
which Buddhism was shaped for the world. 


TANTRAYANA IN ODISHA 
The Tantra school is said to have been founded by the 


Odishan king Subhakara. It was from Odisha that the Tantra 
school reached the shores of Japan and China by the 8* century 
A.D. The Tantra school contained magic rites and secret 
spiritual practices. Tantra means ‘method’ and proponents of 
this school practised several secret methods to attain 
enlightenment. Three distinct schools evolved within 
Tantrayana, Vajrayana, Sahajayana and Kalachakrayana. 

Tantrayana Buddhism had a lasting impact on the eastern 
and north-eastern parts of India, not to mention Tibet and 
China. Because of the inlay of these regions, Tantrayana is 
suffused with esoteric names and practices. Many scholars 
accept that one of the centres of Tantrayana Buddhism, 
Sambhala, was actually, Sambalpur in Odisha. Biraja, near 
Jajpur, was also an important centre. Many important Gurus 
of Tantrayana, like Guru Padmasambhava, are deeply 
associated with Odisha. Tantrayana literature, however, is 
steeped in mystery but scholars have decoded the location of 
many places associated with the sects, like Lankapur (near 
Sonepur) and Zahor (near Keonjhar). The river Mahanadi also 
features often in Tantrayana literature. 

Odisha itself, is mentioned as ‘Uddiyana’ in Tantric 
inscriptions, though some scholars locate Uddiyana elsewhere. 
Be that as it may, Odisha can be said to have played a major 
role in the evolution of Tantric Buddhism. Ratnagiri, in Odisha, 
was a major centre of Tantric Buddhism, notably the 
Kalachakra tradition. Many monks came to Ratnagiri 
monastery. 

Thus it is seen that Odisha had a major role to play in the 
evolution of all the three forms of Buddhism. Odisha’s 
contribution to Buddhism is rich and profound. It is only a 
matter of time before this legacy of Odisha catches the attention 
of the world and is recognized and developed into a priceless 
jewel of world heritage. 
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CHAPTER - 2 


Asoka’s Kalinga War - Its Impact on Odisha 


Asoka, son of Bindusara succeeded to the throne of 
Maurya empire in 273 B.C. At that point of time, the people of 
Kalinga were very prosperous. Kalinga, in fact, had 
monopolised the over-seas trade that flourished then for which 
the whole kingdom of Kalinga was economically very sound. 
The Mauryas were not equipped with naval communication 
systems and hence lagged behind in over-seas trade. Important 
trade routes from the valley of River Ganga to the Deccan and 
further south of India, passed through Kalinga which had 
many ports on the coast of Bay of Bengal as well as on big 
rivers through which trade ships passed. Asoka had a jealous 
eye on the prosperity of Kalinga and decided to invade the 
kingdom with a mighty force. He declared war with Kalinga 
which took place, according to historians, in 261 B.C. with a 
large army comprising 600,000 men, 9,000 elephants, 30,000 
cavalry and 8,000 war chariots with additional contigents from 
Prasi, Uttarapatha, Avanti and Suvarnagiri kingdoms. People 
of Kalinga offered a gallant defence against the agression. Yet 
the forces of Kalinga had to face defeat in spite of relentlessly 
fighting the battle with the mighty army of Asoka resulting in 
an unprecedented carnage in the history of wars. The 
description of the Kalinga war as noticed from the Rock Edict 
XIII indicates that as many as 1,50,000 were taken captive, 
1,00,000 were slain and many times that number later 
succumbed to death due to injuries and pestilence in the 
aftermath of the War. This Rock Edict is the only literal record 
of history of the War, presenting the horrid tale of the havoc, 
the bloodshed and the colossal plight and miseries of people 
of Kalinga after the War. 
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The Kalinga War brought about intense feelings of 
remorse and penitence in the mind of Asoka and this 
transformation from a tyrant to a compassionate person made 
Asoka embrace Buddhism (Dhamma or Dharma). Historians 
describe this as a change from Chandasoka to Dharmasoka, 
which had a great significance on the appeal of Buddhism itself. 
This symbolised the consolidation of Buddhism in the fabled 
land of Kalinga. The common people were instinctively 
attracted towards Buddhism which they accepted as a religion 
and avowed themselves as Upasakas (disciples). 


The aftermath of the Kalinga War, despite the physical 
devastation, saw intense spiritual regeneration. A brutalized 
people took refuge at the feet of Mahakarunika Buddha. Odisha 
sought a balm for its wounds and was blessed. Thus Buddhism 
which was confined to the middle Gangetic valley during pre- 
Asokan period suddenly took a vigorous dimension all over 
India, and in particular, Kalinga. Buddhism also transcended 
geographical boundaries, spreading from India to Burma, 
Greece, Indonesia, China, Japan, Ceylon and many other 
countries of the world. Scholars are of the opinion that behind 
this transformation of Buddhism from the status of an obscure 
creed to that of a world religion, lies a historical force generated 
from the carnage and sufferings and sacrifice of the people of 
Kalinga . 


Odisha was the crucible, therefore, in which the great 
tradition of Buddhsim was forged. Led by the zeal of 
Dharmasoka, Odisha contributed actively to the spread of 
Buddhism. The Kalinga War is compared with the great wars 
fought by Xerxes, Alexander, Mahapadmananda and 
Chandragupta. The unique consequence of this great war was 
creation of an era of spiritual embrace combined with love and 
compassion as against the policy of militarism killing human 
masses in large numbers. The world thus got a new message, 
i.e. the message of peace, fraternity and non-violence. Asoka 
preached the policy of ‘Dharmavijaya’ (conquest by piety) and 
ordered shunning of violence. 
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Emperor Asoka installed a large number of Rock Edicts 
all over the then empire (its geographical boundaries differ 
from those of India now) laying down the rules and principles 
of administration, ethics, morales, principles of law and 
penalties for failure in discharge of functions among other 
messages. He employed officers for cultural and religious 
missions in the lands beyond the boundaries. Buddhist 
missionaries attempted to carry out the religious scheme of 
the Sangha (the Federation of Buddhism) which had nineteen 
different schools. Important among them were the Theravada, 
Sarvastivada and Mahasanghika which played a dominant role 
in making India pre-eminently a land of Buddhism during the 
reign of Asoka. Prominent among the scholars were 
Moggaliputta Tissa, Upagupta and Mahadeva. They directed 
the missionaries to actively propagate the ideology of 
Buddhism within India, which then included Burma and 
Srilanka. Kalinga was the meeting place of the doctrines 
propagated by the missionaries of the 3 schools namely 
Theravada, Sarvastivada and Mahasanghika. Among the 
missions for spreading Buddhism abroad, the most famous 
mission was that of Mahinda, none other than the son of the 
Emperor Asoka to Srilanka (then Ceylon). Sanghamitra, wife 
of prince Agnibrahma and daughter of Asoka sailed by ship 
from Tamralipti to Ceylon. She ordained the Chief Queen of 
Tissa, the king of Ceylon to organise the order of nuns. Asoka 
sent a sapling of Bodhi tree to Ceylon with his daughter who 
was accompanied by eight Buddhist families of Kalinga, who 
settled in Ceylon and formed the nucleus for development of 
Theravada Buddhism there. Thus the Odishan Buddhists served 
as religious ambassadors from India to Ceylon. 


The achievement of Emperor Asoka is more pronounced 
in his ideal of peace and zeal for promotion of the Law of Piety 
than his military prowess. His conversion from a military 
imperalistic ruler to a staunch Buddhist as a result of Kalinga 
War, purified his life and introduced the spirit of Buddhism 
into his administration heralding a regime of peace and love 
among the humanity accelerating the progress of Buddhism 
as a religion and culture. Thus Asoka stands unique in the 
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history of the world and is considered great for his policy of 
Dharmavijaya. 


Buddhism, according to a few historians, was not 
unknown to the people of Kalinga before the Kalinga War. It 
had gradually penetrated into Kalinga in response to the open 
attitude and mindset of the people which influenced the social 
structure of the Kalinga kingdom, as a whole, before it was 
invaded by Asoka. It was during the reign of Asoka that 
systematic and thorough propaganda was carried on by the 
Buddhist monks of different schools for which Buddhism was 
able to make much headway in this territory. Tissa, the brother 
of Asoka, chose Kalinga as his place for stay and a monastery 
known as Bhojakagiri Vihara was built by Asoka for him. The 
location of Bhojakagiri is still shrouded in mystery needing 
intensive studies and research by scholars. Tissa and a group 
of his followers who settled in Kalinga, were a source of 
inspiration for the Buddhists of Theravada School in Kalinga. 
Other Acharyas namely Mahadeva, Dhitika, Upagupta also 
visited Kalinga making whirlwind tours and made unremitting 
efforts in popularising Buddhism in this part. 


Emperor Asoka followed and practised the policy of 
religious tolerance and did not take preachers of other religions 
to task for the sake of propagation of Buddhism. Thus, a climate 
of friendliness among different persons practising different 
religions prevailed so that no domination of one religion over 
the other took place. The resurgence of Kalingan Buddhism, is 
regarded as a part of Buddhist movement in India resulting in 
phenomenal missionary activities of celebrated Acharyas 
(preachers). The tradition of ‘Acharyas’ (religious heads) of 
different grades which prevailed in India during Asoka’s 
regime had a full grip over the different Buddhist institutions 
and establishments in the country in general, and in Kalinga 
in partcular, which is believed to have prevailed even four 
centuries after the Nirvana of Buddha. 


Before concluding this chapter, a few lines from the book 
Outline of History by the illustrious historian H.G. Wells may 
be quoted thus : 
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“ Amidst the tens of thousands of names of monarchs 
that crowd the columns of History, their majesties, and 
graciousness and serenities and royal highnesses and the like, 
the name of Ashoka shines and shines almost alone, a star, 
from the Volga to Japan, his name is still honoured. More living 
men cherish his memory today than have ever heard the names 
of Constantine or Charle Magne.” 
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CHAPTER - 3 


Significance of Asoka’s Special Kalinga 
Rock Edicts at Dhauli and Jaugarh 


The transformation of Emperor Asoka from the life of a 
ruthless invader to a lover of peace, after the colossal carnage 
of Kalinga war was a significant event not only in Asoka’s 
personal life, but also in the then India which sent a popular 
appeal for Buddhism to be embraced by all citizens. The 
common people were deeply attracted towards Buddhism and 
turned into Upasakas and Upnsikas. After his conversion, 
Emperor Asoka, in his prudence, nade several administrative 
reforms to alleviate the resentment among the people of 
Kalinga against Magadha’s domination and restore peaceful 
co-existence in a harmonious atmosphere and issued elaborate 
instructions through Rock Edicts installed at several places in 
the entire empire. The idea was that the common people as 
well as the officers of different departments under his reign 
should have access to these instructions/ orders in order to 
carry on their responsibilities and duties effectively without 
fear or favour. The most appealing sentences of Asoka’s 
proclamation are — 


“All men are my children. As I desire for my children 
that they all should enjoy bliss and happiness in this world 
and in the other world, so also I desire for all my men.” 


In Odisha, out of the 14 Rock Edicts of Asoka, two sets 
of Rock Edicts have been discovered - one at Dhauli in Khurda 
district and the other at Jaugarh in Ganjam district. In place of 
Rock Edicts XI, XII and XIII which are not existing at these 
places, two special Edicts are engraved known as Separate Rock 
Edicts I and II. Rock Edict XIII which contains detailed 
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description of the Kalinga War is found at Shahbazgarhi. Since 
Kalinga War of Asoka has been given in the relevant chapter, 
it is deemed relevant that the entire R.E. XIII could be given at 
the end of this chapter for information. 


For convenience of readers, the significance of the Special 
Rock Edict at Dhauli (Khurda district) and at Jaugarh (Ganjam 
district) has been attempted with the English rendering of the 
contents as follows :- 


AT DHAULI: 


Separate Rock Edict I : The instructions of Emperor 
Asoka after his conversion to Buddhism engraved on this Rock 
Edict are in 26 lines. They are : 


1. By order of the ‘Beloved of the Gods’, the Minister and 
the City Judiciaries of Tosali should appeal to themselves 
thus : whatever I see to be right that I desire to achieve 
through action and by effective means. This is what I 
consider to be the best and instruct you all for this 
purpose. 


2. You are all appointed in charge of many thousands of 
persons, so you should cultivate love for all persons. All 
men are my children and just as I desire for my own 
children that they should have bliss and happiness both 
in this world and the other world, so also 1 desire the 
same for all men. 


3. But you do not realise this to the extent its meaning can 
reach. If possibly one among you can realise this that 
even he does only in part and not in its entirety. You all 
being well placed, should perceive this principle well. 


4. In affairs of administration, there may be persons who 
would suffer imprisonment or coercion. In that also, may 
occur accidental deaths in prison and many other people 
may suffer heavily for that. So you all should desire and 
follow this - you should strive to practise impartiality. 
But it cannot be practised by those who have jealousy, 
anger, harshness, rashness, irregularity, idleness or 


#17 ॥ 


Digitized by srujanika@gmail.com 


slackness. So you all should desire that these blemishes 
should not be in you. At the root of all these lie 
equanimity and serenity of mind. 


5. Inaffairs of administration, if one is fatigued, one should 
not exert; so while acting you should have patience and 
proceed forward. Those among you who approve of this, 
should say- do not see anything else, such and such are 
the instructions of the ‘Beloved of the Gods’. Carrying 
out these instructions in right manner would lead to great 
merit, and improper practice of these would result in 
great loss because by disregarding these, you would gain 
neither heaven nor royal favour. 


6. Why do I devote my mind so extensively to the fact of 
discharging this duty in two different manners ? Because, 
by proper performance you will not only gain heaven 
but will also discharge your debt to me. 


7. This edict should be read out by you on ‘Tisya Nakshatra 
Day’, and at intervals between the Tisya days you should 
read it out even to a single man. By doing this you will 
get inspiration for proper performance of duty. 


8. This edict is inscribed here with the purpose that the 
city judiciaries should always act upto it so that people 
should not suffer from sudden arrest and ill-considered 
prosecution. And for this purpose, I shall send out on 
tour in every five years, the Mahamatras (Ministers) who, 
realising the purpose of it, would not be harsh in 
behaviour and pugnacious in temper and would strive 
with pleasing manners to act according to my 
instructions. 


9. The prince at Ujjayini should also send out for this 
purpose, similar officers at intervals not exceeding three 
years, so also will be in case of Taksasila. 


10. Whenever the Mahamatras would go out on tour, they 
shall, without neglecting their own duties, realise that 
they are doing that which conforms to the instructions 
of the king. 
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From the rendering of the imperial orders of the Emperor 
Asoka, who is titled by the kings men as ‘Beloved of the Gods’, 
it is apparent that the Emperor was not only a compassionate 
ruler with serious intentions for restoring peace, welfare and 
happiness in the society of the then Kalinga province annexed 
to the Mauryan Empire, but also a strict disciplinarian in regard 
to the functional aspects of his officers in the field - the 
Executive and the Judiciary. These Officers were again subject 
to supervisory control over their functions by Ministers to be 
deputed once in every five years to make quinquiennial 
reviews, with the ultimate object that the orders of the Emperor 
should be assiduously followed for the benefit of the mankind. 
The significant aspect of these instructions is again the 
inculcation of the fear of God by using the words ‘neither gain 
heaven’ on one side, and apprehension of penalty by use of 
words ‘nor Royal favour’ on the other, among the field 
functionaries. The other important aspect is that these orders 
or instructions were not confined to the Royal Office at Asoka’s 
headquarters (like what is done in the present-day 
administration), but made transparent with easy access to the 
ruled and the Ruler’s officials alike. Another significant factor 
is that even the Ministers who were commanded to make 
quinquiennial reviews of performance of the officials during 
their visits were not given absolute freedom to do what they 
liked, but the rider fixed was that their orders should be in 
conformity with the King’s instructions. These instructions 
engraved on the Separate Rock Edict No. I at Dhauli are almost 
identical with the principles contained in the relevant articles 
of the Constituion of India. One cannot but admire the 
greatness of Asoka for his administrative acumen and skills 
about 23 centuries ago in India. 


AT JAUGARH 


Separate Rock Edict II : The Royal instructions of Asoka 
are contained in this Rock Edict in 16 lines. The English version 
is given hereunder : 


1. The ‘Beloved of the Gods’ orders thus : The Mahamatra 
(Minister) and the Rajavachanika (Officer in charge of 
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Royal Decrees) at Samapa should speak to themselves- 
whatever I approve of, I desire to achieve through action 
and by effective means. This is what I consider to be the 
best and I instruct you all for this purpose. 


tv 


All men are my children and just as I desire for my own 
children that they should have bliss and happiness both 
in this world and the other world so also I desire the 
same for all men. 


3. The unconquered people on my borders may ask- what 
is the policy of the king towards us ? They should be 
made to clearly understand that this is my desire with 
regard to them- The King desires that they should not be 
worried because of him. They should desire consolation 
from him and get from him happiness and not sorrow. 


4. They should understand this that the king will forgive 
them as far as it is possible on his part to forgive, and 
that they should practise Dhamma (Buddhism) for his 
sake and gain this world and the other world. 


5. I instruct you for the purpose that by doing so, I may 
discharge my debt towards you and also that I may make 
you know my policy that unflinching are my promises 
and determination. By honouring this, you perform your 
duties and console yourself. You realise this, that ‘the 
King is just like your father and as he feels for his own 
so also he feels for ourselves, as we are like the children 
of the King’. I instruct you for this and make you know 
my policy that unflinching are my promises and 
determination and all-pervading is my authority. 


6. You are all capable of giving them (frontier population) 
consolation as well as bliss and happiness in this world 
and the other world. By doing this you will attain heaven 
and also help me discharge my debt (to my people). 


7. This edict has been engraved here for the purpose that 
the Mahamatras (Ministers) shall all times attend the 
work of conciliation of the frontier people and of 
promoting Dhamma among them. This edict is to be read 
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out every four months on the day of Tisya and also at 
interval between Tisya days. At times, it may be read 
out even to a single person. By doing this, you will get 
inspiration to act according to my instructions. 


It may be seen from these imperial instructions that they 
are addressed to the subjects of Kalinga State in particular. 
The Emperor was found imbued with the spirit of paternalism 
towards his people which is unimpeachably proved by the 
use of the appealing words ‘All men are my children’ in this 
Edict as well as the Dhauli Edict. The Emperor assertively and 
firmly states that his promises and determination for welfare 
of the people were unflinching, i.e. irrevocable. His declarations 
to the people mentioned in this Edict are products of conscious 
consideration of the Emperor to heal the excruciating pain the 
population of Kalinga suffered in the Great War fought by him. 
His intention for a greater attention and more liberal treatment 
of Kalinga’s people is manifest from the language used in this 
Edict. Another significant factor is that in this Rock Edict too, 
he ordered the people to practise Dhamma for his sake thus 
injecting the spirit of religious fervour into their mind. 


The language used in this Rock Edict was evidently 
intended to pacify the people of Kalinga in the post-war period 
through administrative measures with expression of his great 
desire to maintain a benevolent and well-ordered system of 
administration by winning the hearts of his people - who took 
to Buddhism without hesitation. 


ROCK EDICT No. XIII 


This Rock Edict contains the graphic details of the great 
and unparalleled Kalinga War fought by Asoka to conquer and 
annex Kalinga to his Mauryan empire. Omission of Rock Edict 
XIII in Odisha was deliberate as Asoka did not desire to remind 
the people of Odisha of his carnage. But for the present readers, 
an English rendering of this Rock Edict XIII is given below : 


1. In the eighth year of his consecration, the ‘Beloved of 
the Gods’ the King Piyadasi (Asoka), conquered Kalinga. 
In that a hundred and fifty thousand people were 
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deported, a hundred thousand were killed and as many 
as that number perished. 


2. After that, with the recent acquisition of Kalinga, there 
commenced in the mind of the ‘Beloved of the Gods’ the 
ardent desire for practice of Dhamma, intense love for 
Dhamma and longing for inculcation of Dhamma. On 
conquering Kalinga, the King feels remorseful. 


3. When an unconquered country is conquered, the 
slaughter, death and deportation that occur there, are 
considered extremely painful and serious by the ‘Beloved 
of the Gods’. What is even more deplorable to him, is 
that those who dwell there, whether Brahamanas, 
Sramanas or other sects or house-holders, who practise 
obedience to elders, obedience to mother and father, 
obedience to teachers and also seemly behaviour and 
devotion towards friends, acquaintances, companions, 
relatives, slaves and servants, all of them suffer because 
of injury, slaughter or deportation of near and dear ones. 


4. Even those who are fortunate to have escaped and whose 
affection is undiminished (by the brutalising effects of 
the war), suffer from misfortunes of their friends, 
acquaintances, companions, and relatives. This 
participation of all men in suffering, weighs heavily on 
the mind of the ‘Beloved of the Gods’. There is not a 
single religious order which does not advocate peace. So 
if a hundredth or a thousandth part of those people who 
were killed, met death, or were deported at that time in 
Kalinga would now similarly suffer, it would be 
considered very deplorable by the ‘Beloved of the Gods’. 


5. [If any one does harm, that may be pardoned by the 
‘Beloved of the Gods’ as far as it can possibly be 
pardoned. To those Atavi people (jungle-dwellers) who 
are residing in the empire of the ‘Beloved of the Gods’, 
he appeals and warns that the ‘Beloved of the Gods’ has 
power even in his remorse and he tells them to desist 
from doing harm, as otherwise, they would be killed. 


I 22 | 


Digitized by srujanika@gmail.com 


The ‘Beloved of the Gods’ desires that all beings should 
be unharmed, have self-control and equanimity. 


The ‘Beloved of the Gods’ considers victory by Dhamma 
to be the best victory. More-over, the ‘Beloved of the 
Gods’ has obtained such victory in all outlying states to 
a distance of six hundred Yoyanas where reigns the Greek 
King named Antiochus and beyond the realm of that 
Antiochus in the lands of the four kings namely Ptolemy, 
Antigonus, Mages and Alexander; and in the south over 
the land of Cholas and Pandyas as far as Tamvapamni 
(Ceylon). 


Likewise, here in the imperial territories among the 
Greeks, Kambhojas, Nabhakas and Nabahapantis among 
the Bhojas and Pitinikas, Andhras and Paradas, 
everywhere people follow the inculcation of Dhamma of 
the ‘Beloved of the Gods’. Even in those lands where the 
envoys of the King have not paid visit, people, hearing 
of the account of Dhamma, the precepts and inculcation 
of Dhamma of the ‘Beloved of the Gods’, act according 
to Dhamma and would continue to do that. 


It is by this, that victory is obtained everywhere and 
victory everywhere is based on the sentiment of love. 
One obtains love through victory by Dhamma. Yet that 
love is of inferior type because the ‘Beloved of the Gods’ 
regards that only to be of great merit which pertains to 
the other world. 


The purpose for which this edict of Dhamma has been 
inscribed is that my sons and grandsons should not think 
of making new conquests and should be satisfied in 
abstaining from conquest by arms, as well as, in 
prescribing light punishment. They should consider 
conquest by Dhamma as the only conquest, as that is the 
value both in this world and in the other world. They all 
should take pleasure in that which is the pleasure of 
Dhamma because that is of value both in this world and 
the other world. 
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The sumum-bonum of the contents of Rock Edict No. 
XIII, one can see, is that victory obtained through Dhamma is 
superior to all types of victories and the effect of love obtained 
through victory by Dhamma will lead him, his heirs and his 
people to eternal bliss. Asoka wanted that his people should 
know that in the widest empire under his command from 
Greece to Ceylon, the significance of Dhamma is the 
fundamental factor and no other factor can surpass the path of 
Dhamma. 
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CHAPTER - 4 


Odisha’s Contribution for Propagation of 
Buddhism in India and Abroad 


Buddhism, as the embodiment of philosophy, principles 
and way of living a simple life, was documented by the 
disciples of Mahakarunika Buddha and it was accepted by the 
common man. Hindu religion, predominated and overlaid by 
rituals created by Brahmins wrongly interpreting the Vedic 
procedures of worship and introducing animal sacrifice and 
such procedures being oppressive to the common people was 
viewed with a contemptuous eye by a majority. Unfortunately, 
kings and rich people were supporting the Brahmins without 
understanding the basic tenets of Hindu religion which are 
simple and devoid of such practices. Be that as it may, the 
common citizens of India were resentful of the dictates of 
Brahmins and the means adopted by them in the name of 
Hindu religion. 


Odisha was a peaceful land inhabited by people of high 
castes like Brahmins, Khshatriyas, traders, as well as of low- 
castes, tribals and other castes who were then considered 
‘untouchables’. 


When Tapassu and Bhallika - the two merchants of 
Utkala (Odisha) became the first lay disciples of Buddha after 
their initiation to Dharma directly by Mahakarunika Buddha 
Himself and brought eight handfuls of His hair on their return 
to Odisha, after their commercial trip, the Buddha Dharma is 
believed to have touched this State during the 6th Century 
B.C. Since then, Buddhism started spreading in nooks and 
corners of Odisha, as a result of the reaction of the people the 
against whimsical Brahmanical operations. However, there is 
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lack of direct and authentic historical evidence, but the Buddhist 
scriptures and old literatures testify to the fact of gradual growth 
of Buddhism as a flourishing religion ridiculing the oppressive 
operations of the then high-handed Brahmin society. But strong 
evidences exist in early literature viz : the Vinaya Texts, the 
Nikayas, the Jatakas and Datha Vamsa (Simhalese) about existence 
of Buddhism during the pre-Asokan period. Jatakas refer to the 
visit of the king of Kalinga to Bodhgaya to pay tribute to the 
Bodhi tree. It is said that after the Mahaparinirvana (demise) of 
Mahakarunika Buddha, a portion of His mortal remains - one 
tooth was brought to Kalinga and enshrined in a Stupa at Rajpuri 
(the present Puri) over a hillock known as ‘Neelachal’ and from 
there, the cult of worshipping the tooth of Mahakarunika Buddha 
started. A detailed account of the history of the tooth relic finds 
mention in ‘Datha Vamsa’, a Buddhist record of great importance 
and significance. The tooth relic presently placed in Kandy (in 
Srilanka) was collected by Khema, the disciple of Sariputta. 
Initially, it was given to King Brahmadutta of Kalinga, who 
was a devout Buddhist. His son Kasiraja, studded the chamber 
of the sacred relic with a costly jewel which provided 
illumination to the chamber perpetually. This tooth relic had 
been worshipped by thousands of Buddhists of Kalinga. 


It was a wonder that King Guhasiva of Kalinga, who 
was a non-believer in anything supernatural about Buddhism, 
after observing the miracles at the site of tooth relic, started 
paying obeissance to the tooth relic of Buddha. When the 
subjects, who were also non-believers and were not satisfied 
with the change in the King, made a complaint to King Pandu 
at Pataliputra, he, in turn, commanded Citrayana, a 
subordinate king to produce King Guhasiva of Kalinga along 
with the relic in his court. In compliance with the Royal 
command, the king Pandu directed 60,000 heretics to burn the 
tooth in a pit filled with charcoal. When this command was 
complied with, the tooth relic performed miracles in the 
presence of Pandu, who castigated the objectors and embraced 
Buddhism. He also placed the tooth relic in a conspicuous place 
especially built for the purpose inside the city. After some days, 
he sent Guhasiva back to Kalinga along with the sacred tooth 
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relic. He was later appointed as its custodian. The nephews of 
Pandu waged war against Kalinga in which King Guhasiva 
laid down his life. Before his death, he sent his son-in-law and 
daughter to find refuge in Srilanka along with the sacred tooth 
relic. Mahasena, king of Srilanka had great reverence towards 
it. Before the shelter-seekers could reach, king Mahasena had 
expired. They, therefore, stayed in Meghagiri Vihara at 
Anuradhapura and sent a message to King Sirimeghavana who 
received them and the relic. It was placed in a shrine within 
the premises of the King’s palace from where Mahinda preached 
his first sermon. At the command of King Sirimeghavana, the 
tooth relic was taken to Abhayagiri Vihara and an annual 
festival was ordered to be held in its honour. Thus, the 
protection of Buddha's tooth relic by the rulers of Kalinga and 
their subjects, is evident. 


As per Mahacattarisaka Sutta of the Majjhima-Nikaya, two 
tribes of Utkal Desha called Vassa and Bhanna upheld the 
Buddhist philosophy being influenced by the Sermon of Great 
Forty preached by Buddha at Jetavana. Early Buddhism is 
found to have spread over Burma, Ceylon and Siam through 
the medium of Pali which was the language of ancient Kalinga 
which supports the view that Kalinga played a very prominent 
role in diffusion of Buddhism in countries beyond the seas. 


Evidence is also forthcoming that composition of 
Astasahasrika Prajnaparamita, the earliest Mahayanic literature 
on Buddhism was translated from Sanskrit to Chinese language 
sometime in the 1* century B.C. Lalitavistara, a Sanskrit text of 
Sarvastivadians in which the Paramita doctrine was fully 
developed, is also a product of early Christian era (1* century 
A.D.). On this basis, scholars concluded that Mahayana 
Buddhism truly had its start in Odisha as the earliest 
Prajnaparamita was composed in Odisha. Thus prevalence of 
Buddhism in Odisha before the Christian era and its acceptance 
and ramification in India and abroad has become indisputable. 


The great war of Kalinga waged by Emperor Asoka saw 
a new chapter in the spread of Buddhism not only in Kalinga, 
India, but also in foreign countries. Asoka, who had led the 
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troops to conquer Kalinga was greatly moved by the bravery 
of the Kalingan people, which has gone down in the annals of 
history as one of the greatest wars in ancient times in which 
one hundred thousand people were killed, a hundred and fifty 
thousand were taken captive and a hundred thousand more 
people suffered from the agony and pestilence after the War 
in Kalinga. The War history has been described in detail in the 
XIlIIth Rock Edict of Asoka, which bears living and perceptible 
evidence about the great war. Asoka, the tyrant monarch 
embraced Buddhism and followed the path of peace and 
prosperity thereafter. This happened only in the holy land of 
Odisha, where people of many religions lived peacefully and 
harmoniously over the centuries. Asoka had issued two Special 
Edicts only for the people of Odisha stating therein how the 
vanquished people of Odisha should be treated. One such 
Rock Edict is located at Dhauli, only 10 kms. away from 
Bhubaneswar and the other Edict is at Jaugarh (in Ganjam 
district) - 35 kms. away from Brahmapur. By receiving 
encouragement from Asoka, hundreds of people spread out 
in different directions of the country to preach Buddhism. 
Although after the Mauryan kings, Odisha was ruled by the 
kings of Chedi dynasty who were Jainas, Emperor Kharavela 
and his successors showed great tolerance to Buddhism and 
did not create any bottlenecks against Buddhism being 
practised. King Asoka sent his son Mahindra and daughter 
Sanghamuitra to Srilanka entrusting them with the mission of 
preaching the principles of Buddhism. Tissa, the brother of 
Asoka chose Kalinga as the place of his retirement and for him 
Asoka built a monastery known as Bhojakagiri-Vihara, which 
functioned as the Centre of Theravada school of Buddhism. 
Learned scholars of Buddhism namely Dharmaraksita and 
Dhitika had visited Odisha and influenced a large number of 
devotees by their impressive teachings. Two other great 
Acharyas namely Nala and Posadha also visited Kalinga, who 
made remarkable contributions to the spread of Buddhist faith 
in Kalinga. 


The Chinese pilgrim Hiuen Tsang visited Kalinga in the 
7® century A.D. He mentioned in his itinerary notes that at 
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least ten Buddhist monasteries and many Stupas were found 
in Kalinga where scholars and disciples of Buddhism were 
practising and preaching the philosophy of Buddhism in large 
numbers. The excavations so far conducted in Lalitgiri, 
Udayagiri and Ratnagiri, bear testimony to this observation, 
the details of which have been dealt with in another chapter. 


The glory of Odisha in relation to the growth and 
propagation of Buddhism is vouchsafed by the fact that a 
number of famous Siddhacharyas and Acharyas were born in 
Odivisa (Odisha). They are : 


Sarahapa - born in Odisha and earned the title of 
‘Brahmin-Buddhist sage’ who converted the King Ratnapala 
and his Brahmin Minister into staunch Buddhists by 
influencing them with his magical power. 


Savaripa - authored Vajrayanist works and is the 
composer of Sadhana connected with Kurukulla, a Goddess 
of Odisha. 


Luipa - born in a fishermen’s family in Odisha, was a 
great writer under the Odishan King. He was known as 
Samantasubha. 


Vajraghanta - a disciple of Luipa and hailed from a Royal 
family of Odisha. He completed twelve years in meditation 
which led him to Mahamudra-Siddhi. He converted many 
people into Tantrayana Buddhism. 


Kambhalapada - born in Odisha and a disciple of 
Vajraghanta though he was the prince. He mastered the 
Tripitaka theory. He initiated Indrabhuti, the king of Sambhala 
into Buddhism. 


Padmavajra - born in Odisha, earned great name and 
fame in Tantric Buddhism and authored a number of tantric 
works, prominent among them being Guhyasiddhi. 


Indrabhuti - was the king of Odisha (Uddiyana) and is 
regarded as the propounder of Vajrayana Buddhism. He is a 
prolific writer of books on Buddhism, the famous one being 
Jnana-Siddhi. His son, Padmasambhava was also a great 
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religious reformer who preached Tantrayana and organised 
the Lamas in Tibet. 


Laksmimkara - was the sister of Indrabhuti, the king of 
Odisha. She was influenced by the book Jnana-Siddhi written 
by her brother and authored a book known as Advayasiddhi in 
which she boldly rejected the worhip of Gods and Goddesses, 
bringing a stupendous change in Tantric ideology. 


Virupa - he hailed from Odisha and the river Birupa is 
supposed to have been named after him. Ten Tantric works 
were authored by him. 


Kanhupa - is an important Siddhacharya who came of a 
Brahmin family of Odisha. His other name is Krishnacharya. 
He is credited to have authored 69 Buddhist works which are 
preserved in the Tibettan Tangyur (Library). 


Darikapada and Pitopada - both hail from Odisha and 
became well-known Siddhacharyas teaching esoteric Yoga in 
the Buddhist monastery at Ratnagiri in Odisha. Pitopada 
authored a large number of texts on Kalachakrayana. 


Abhayakara Gupta - a reputed Siddhacharya born at 
Jharkhanda in Odisha, had his education in Nalanda on 
Buddhist philosophy, for many years. 


Thus, it is clear that Odivisa (Odisha) was a great land 
where professors, philosophers and teachers on Buddhism and 
authors of many Buddhist texts were born and did 
commendable work for protection, preservation and 
propagation of Buddhism for many centuries. Further, Odisha’s 
contribution for propagation of Buddhism upto 7th Century 
A.D. can be testified to from the events, viz : 


(a) The first two disciples of Buddha are believed to belong 
to Odisha; 


(b) The king of Odisha and the devotees of Budhism made 
commendable efforts to preserve and protect the tooth 
relic of Mahakarunika Buddha for a considerable length 
of time, before it was handed over to the King of Sri 
Lanka; 
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(c) The unprecedented sacrifice of the people of Kalinga 
forced the great Emperor Asoka (Chandasoka, i.e. the 
terrible Asoka) to be converted into Dharmasoka (Saint- 
Asoka); 


(d) The living legendary monuments on the art and 
architecture noticed in the various Viharas, Stupas and 
vestiges of Buddhism in Odisha bear testimony to the 
devotion and dedication of the people of Odisha towards 
Buddhism. 


Realising the splendour of Buddhism in Odisha, 
Venerable Fujii Guruji of a Buddhist Mission of Japan honoured 
Odisha by erecting the second world Peace Pagoda of India on 
the top of the historic Dhauligiri in 1972- the legendary place 
where the great Kalinga war was fought. 


Gradually, Buddhism assumed a level of pre-eminence 
among other religious cults. The resurgence of Buddhism in 
Kalinga is regarded as a part of the great Buddhist movement 
in India. 
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CHAPTER - 5 


Unique Buddhist Monuments - Lalitgiri, 
Udayagiri and Ratnagiri 


Buddhism had flourished in Odisha ever since Buddha 
initiated Tapassu and Bhallika - the two merchant brothers as 
his first Upasakas. These two merchant brothers, after returning 
to Odisha were the first persons to spread the teachings of 
Mahakarunika Buddha among the masses. When a lay man 
visits Odisha, he can come across a number of temples, most 
of which are Brahminical in character, but one cannot overlook 
the Buddhist Stupas, monasteries, monuments and architecture 
which are not fully discovered till date. Innumerable sculptures 
of Buddha and Buddhist divinities are found in different parts 
of Odisha. Many Buddhist sites are brought to the notice of 
Archaeological Survey of India. In 1869, C.S. Banerjee, the Sub 
Divisional Officer, Jajpur, had visited Udayagiri and Lalitgiri 
and was astounded to find the magnificent Buddhist remains 
at these two places. He gave a vivid account of his find in the 
Journal of Asiatic Society of Bengal which generated great 
interest among the archaeologists, historians and Buddhist 
scholars. Similarly, N.M. Chakrabarty, another Sub Divisional 
Officer, Jajpur, had visited Ratnagiri in 1890 and reported the 
existence of beautiful Buddhist images and other objects of 
sculptural excellence lying hither and thither. Among all the 
sites, Lalitgiri, Udayagiri and Ratnagiri stand out at par- 
excellence and are outstanding in all respects. These three are 
in the nature of great Study Centres (Viharas) situated at a 
distance of only ten kms. from each other. 


Till date, full-scale excavations have not yet taken place 
in the Buddhist complex of Lalitgiri, Udayagiri and Ratnagiri, 
but whatever has been excavated and found, has attracted the 
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attention of scholars around the world. It was only in the year 
1985 that an independent circle of Archeological Survey of India 
was established for Odisha with headquarters at Bhubaneswar, 
due to the untiring efforts of Shri Kamakshya Prasad Singh 
Deo, who was then the Minister of Culture, Government of 
India. A separate Excavation Branch of Archaeological Survey 
of India was also created at Bhubaneswar. The creation of a 
separate circle of Archaeological Survey and an independent 
excavation branch, has provided scope and opportunity for 
making independent archaeological research and finding out, 
after excavation, the rich Buddhist heritage in Odisha hitherfore 
shrouded in mystery. 


Evidence of the affluent state of Buddhism prevailing in 
Odisha, is available from the Tour Notes of the Chinese pilgrim 
Hiuen Tsang who had visited this part in 639 A.D. A few 
relevant sentences from his itinerary can be quoted thus : 


“The people were indefatigable students and many of 
them were Buddhists. There are more than 100 Buddhist 
monasteries and a myriad brethren and Mahayanas. The Stupa 
of monastery at Pushpagiri exhibited supernatural light from 
the roof and other miracles. In the north-east of this Stupa, 
there is another Stupa which also exhibits supernatural light.” 


Hiuen Tsang’s ‘Pue-sie-po-ki-li’ has been identified by 
some scholars with the Udayagiri, Lalitgiri and Ratnagiri 
complex. The extensive remains and topographical features 
support this view, leading to the inference that this was a great 
University Complex for teaching and research in Buddhism 
and Buddhist philosophy. A graphic account of the 
archaeological finds at these three legendary places on the basis 
of available materials is given hereunder : 


Lalitgiri 

Lalitgiri, a majestic Buddhist shrine is in Cuttack district. 
An institution dating back to the 3™ century A.D. of the 
Ikshwaku king Shri Birapurushadatta discovered in 


Nagarjunkonda refers to a Maha Vihar by name Pushpagiri, 
which was also referred to by the Chinese pilgrim Hiuen Tsang 
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in his tour diary. For the first time, Prof. Karuna Sagar Behera 
of Utkal University conducted initial test excavation of Lalitgiri 
in the vear 1977 from where he found post-Gupta sculptural 
art in the form of a life-size statue of Buddha, Bodhisattva and 
Tara. He also found an archer-type gold coin of Chandragupta- 
Il, Puri-Kushana coins and Andhra ceramics belonging to 
Andhra Satavahana period. Lalitgiri is located in between the 
hills of Parabhadi and Londa which are scattered hills of Assia 
range of Odisha, at a distance of 60 kms. from Cuttack. It is 
believed that a huge Buddhist settlement developed and 
continued to flourish for nearly 1200 years at Lalitgiri. At the 
foot of Parabhadi hill, there is a long shelf cut out of the hillside, 
known among the locals as ‘Hatikhalo’ or Elephant Cave. It 
can be seen today also that this rock-cut cave contained a 
gallery of large images of Padmapani Avalokiteswara. The 
Londa hill peak slopes towards the base of Parabadi peak. In 
the passage in between the two hills, there was a Buddhist 
shrine which has collapsed and the materials of this shrine 
were used to construct the temple of Tantrik Goddess Basuli. 
This image, still worshipped by the local population, is believed 
to be the image of Vajra Tara. There were six large images of 
Padmapani Avalokiteswara within the temple premises of 
Basuli, but these are now housed in the sculpture shed at 
Lalitgiri. There is a find engraved on the back of one of the 
images of Padmapani Avalokiteswara - ‘Ye Dhamma Hetu 
Prabhava, Hetus Teshan Tathagata’. This writing tells us that 
Tathagata (Buddha) preached about the causes of human 
sufferings and ways to overcome them. In the year 1869, C.S. 
Banerjee, the then Sub Divisional Officer, Jajpur wrote in the 
Journal of Asiatic Society of Bengal regarding finding of 
another Buddhist shrine which existed at a distance of only 
about 400 yards from the Basuli temple. Due to lack of proper 
maintenance the sanctum of the shrine and the porch collapsed 
long back but the fragments of monolithic pillars he had seen 
in course of his visit, were no longer seen. Only a few pieces of 
sculptured stones were lying around. The villagers dug out 
from this site, a life-size image of Bodhisattva Vajrapani around 
the year 1975 which is now preserved at the sculpture shed in 
the locality. At a mound of colossal size, there is a big Banyan 
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tree, which adds to the scenic beauty of the shrine area. At a 
little distance, a hermit had constructed a temple with a 
gateway flanked by several images, which he himself had 
carved out from the mound. The gateway and the images have 
now been preserved in the sculpture shed. The collection in 
the sculpture shed includes a life-size image of Padmapani 
Avalokiteswara, another image of Vajrapani with broken left 
hand, two images of Vajra Tara, one of them seated and the 
other one four-armed, standing in a graceful bending pose - 
two of her hands holding Vajra and a rosary. There is also an 
elegantly carved image of a sitting Buddha in cross-legged 
posture. The curled hair on the head of that image is tied with 
a fillet. Another sacred image of Buddha in the posture of 
granting benediction is also found. Another unique image of 
Aparajita Tara is found, decorating the wall of the hermit’s 
temple, but with a broken hand. 


Among the other glorious treasures of Lalitgiri, are three 
standing images of Buddha dressed in a loose outer garment, 
of which two have been shifted to Bhubaneswar and preserved 
in the Department of Archaeology. The drapery is an 
illustration of Gandhara art. The third one is a large-sized image 
of Buddha kept behind the gateway. One can also see in the 
sculpture shed at Lalitgiri, a big image of Buddha in a sitting 
posture, the hand touching the floor, in Bhumisparsha mudra. 
Two small heads of Buddha (2 feet in height), an image of 
Nagaraj under a seven-hooded canopy, an image of Maitreya, 
an image of Manjushree are also kept in the sculpture shed. 
Many more are believed to be lying buried under the two sides 
of the ground. 


In the year 1985, excavation operations by Archaeological 
Survey of India gained momentum. In course of excavation, 
the remains of the Drum and Pradakshina Patha, a stupa 
measuring about 36 meters in circumference, were unearthed. 
Excavation at Lalitgiri has proved the existence of a relic of 
Mahakarunika Buddha in Odisha. The team was successful in 
discovering from the core of the stupa three caskets made of 
Khandalite stone designed in the form of a votive stupa. After 
close examination, it has been confirmed by the Excavation 
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Team that these are not ordinary votive stupas but caskets 
containing the sacred relics of Buddha and two relics of his 
two disciples - Sariputta and Mahamagallana. The discovery 
has further proved that Buddhists of Lalitgiri had followed a 
technique in preservation of relics which was till date, 
unknown in India. Discoveries of the relics of Mahakarunika 
Buddha are reported from other important Buddhist sites like 
Sarnath, Sanchi, Vaisali, Nagarjunkonda and Amaravati, but 
relics were preserved in crystal caskets. The technique of 
preservation adopted by the Buddhists of Odisha is unique 
and unparallelled . In Lalitgiri, four sets of caskets forming 
one unit, which looks like Chinese Puzzle Box, kept one inside 
the other are recovered. The outer one is made out of Khandalite 
stone designed in the form of a votive Stupa made out of two 
pieces of stones. On the lower part in the Centre, a groove is 
made to accommodate a traditional steelite casket. Inside the 
steelite casket, a third container which is a silver casket is 
preserved. When the silver casket is opened, there exists the 
fourth container which is a gold casket and the relic is kept 
inside the gold casket. The impression whether Buddhists of 
Lalitgiri had, at any point of time, any contacts with China 
about the adoption of this unique techinque, needs to be 
investigated in detail futher. 


Excavation which began in the year 1987 and continued 
upto 1991, revealed a huge apsidal brick temple, east-west 
oriented measuring 22 meters in length and 11.40 meters in 
width, having a 3.30 meter thick wall with a circular Stupa at 
the end, like that of Karle and Bhajja. Apsidal temples had 
been reported from different places like Mathura, 
Nagarjunkonda, Chesrala, but not from Odisha except the 
existence of a solitary example of the laterite apsidal plan on 
Udayagiri hilltop. Presence of this huge apsidal ‘Chaityagriha’ 
at Lalitgiri discloses the great importance Buddhists were 
giving to Lalitgiri and the veneration with which they accepted 
Buddhism as the way of their life. Further, on the extreme 
south-east corner of this apsidal temple, one can come across 
Kushana-Brahmi inscriptions and remains of Gupta shell 
inscriptions on the stone slab in the front. These evidences 
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confirm that Lalitgiri earned the fame of a renowned Buddhist 
site from pre-Christian era which continued till 13th century 
A.D. 


Apart from the marvellous revelations of Buddhist 
shrines and monumental objects mentioned above, the 
excavation at Lalitgiri has also brought to light, four numbers 
of monasteries of legendary value. Further, the probability of 
presence of some more monasteries still to be unearthed, cannot 
be ruled out. All these four monasteries so far discovered, have 
faced decay and denudation owing to pilferage of the bricks 
and other work materials by local people over a period of 
centuries, the adverse effects of vagaries of nature and of 
weather. Archaeological Survey of India has given the number 
of monasteries according to the chronological order in which 
the excavation operations took place. Detailed findings on each 
of the 4 monasteries are given hereunder : 


Monastery 1. 


The first monastery is located close to the apsidal temple. 
It has a quadrangular plan measuring 36 x 36 meters facing 
the east. It has a porched entrance on the eastern side and an 
exit on the southern side. The sanctum chamber is on the west. 
The entrance porch 3.5 metres in width and 3 metres in length, 
has been found badly damaged. The mouldings and projections 
on the northern wall have helped identify its entrance porch. 
The existence of a curved wall on the south-eastern corner 
connected with a verandah is suggestive of a passage which 
existed for entry of selected persons. There is a running 
verandah approximately of a width of 2.70 meters which had 
pillared roof, a 2.05 metre high standing pillar in stone and 
square tenons of 1.12 metres wide and 0.22 metres high stone 
curved, separating the verandah from the courtyard. Each side 
of the verandah extends towards one corner, thus providing 
space for approach to the corner cells, and, therefore, it looks 
in plan as a cist chamber of magalithis or Swastic symbol. This 
feature has been noticed in almost all structural monasteries 
discovered in Odisha except Monastery No. 2 at Lalitgiri and 
the single-wing Monastery at Ratnagiri. This pattern was 
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followed by Buddhists in the rock-cut monasteries traced at 
Ajanta, Ellora, Bagh etc. A stair-case with four steps lying in 
tact proves the use of the upper storey by the Buddhist monks. 
A water reservoir measuring 7.05 metre long, 4.80 metre wide 
with depth of 3 metres has been found in the rear of the 
monastery. 


Monastery 2. 


This Monastery is situated on the north-eastern corner 
of Londa hill and was excavated in the year 1989-90. This was 
comparatively a smaller Monastery having only 8 to 10 cells. 
This monastery has been found in a badly damaged condition. 
The entrance porch of the edifice is found from the eastern 
corner and is marked with stone pavements. Whereas the walls 
are traced on other sides, there is no trace of any wall on the 
southern side. No image of any kind has been found in this 
Monastery. 


Monastery 3. 


This Monastery faces to the east forming a row of 
habitational sites, measuring 28 metres in length as well as 
breadth. Throughout the edifice, large-sized bricks were used 
and stones were sparingly used for decorative purposes. There 
are seven stone slabs at the entrance. The accommodation 
comprises 15 cells all around with a central chamber and a 
courtyard measuring 9 x 9 metres fully paved with stone. The 
cells are beautifully designed, most of them having door jambs, 
door sills and lintels. Small-sized (8 inches x 8 inches) bricks 
were used inside the cell region. Perfect hygienic methods are 
noticed in the orientation of this monastery, which is estimated 
to have been built during the 5®-6® century A.D. No other 
trace of any images or other kinds of monuments is found 
here. 


Monastery 4 


This Monastery is situated in front of Monastery 3 
measuring 30 metres in length and breadth of perfectly 
geometrical shape and size. The entrance followed by a 
verandah runs round the courtyard. There are only 5 cells, with 
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one shrine chamber in the middle connected with two chambers 
on either side. The entrance to the cells is decorated with stone 
door jambs and sills identical with those available in Monastery 
3. The sanctum of the main shrine lies in the middle point of 
the western side marked with stones on two sides and a porch 
to the shrine decorated with stone pillars. A huge image of 
Lord Buddha (without head - the head perhaps mutilated) 
measuring 7 feet in height with proportionate body is found 
seated on a pedestal flanked with two lion figures. In the middle 
portion of the pedestal, lotus root with images of two 
worshippers is also found. 


Udayagiri 


Udayagiri is situated at a distance of about 3 kms. from 
River Birupa on a hill in Jajpur district, the highest point of 
which is about 300 metres. After Archaeological Survey of India 
started excavation work in phases during 1985-89 and again 
from 1997 to 2000, fascinating remains of Buddhist heritage 
consisting of a grand monastery, an impressive Stupa and a 
walled residential area were found. Dr. G.C. Chauley, 
Superintending Archaeologist, Odisha Circle made sustained 
and relentless efforts in conducting the excavation work in 
1986-87. It revealed that there was a great monastic complex 
with traditional cells, courtyard, sanctum-sanctorum, a 
verandah with pillars, a gateway etc. The monastery is square 
in shape measuring 35 metres on each side with a central square 
-sized courtyard. There are 18 cells in all. A huge stone drain 
exists covered with vaulted roof serving the purpose of a 
second passage for entry inside the Shrine. The main entry is 
from the eastern side. A huge well measuring 24 feet built of 
rock with a depth of 24 feet having 31 steps was found. Due to 
the vagaries of nature, most of the splendour and beauty of 
the shrine were damaged, although an image of Lord Buddha 
was recovered after protracted exercise of digging operations. 
This image of Lord Buddha is found to have been made of 
bluish chlorite stone, marked with serenity and grace. 


In 1989 further excavations made enchanting revelations. 
They are - a huge Stupa made of brick surrounded by a 
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compound wall and a Pradakshinapatha of 25 metres width. Each 
side of the Stupa measures 10 metres. On all the four cardinal 
directions, wide niches to enshrine four unique figures of Dhyani 
Buddha (in a state of meditation) of a height of 1.5 metres 
were retrieved. The height of the Stupa is 7 metres from the 
ground. The beauty of the entrance of the Shrine Chamber is 
depicted by elegantly~— carved door jamb and lintel with scrolls, 
floral designs, Yaksha and Kinnaras, door-keepers etc. Besides, 
the images of Buddha in five popular poses viz : Bhumi-sparsa, 
Dharmachakra, Abhaya, Varada and Dhyana mudras were 
discovered in large numbers after digging out the debris. Such 
images are found nowhere else. From the cells of the monastery 
were found, over 126 sun-baked clay sealings with depiction 
of Dhamma Chakra containing the inscription : ‘Shri 
Madhavpura Mahavihara Arya Bhikshu Samgha’. 


Archaeological Survey of India, in its second phase of 
excavation in 1997 found a complete full-fledged monastery 
measuring 29 x 29 metres. This monastery consists of monk 
cells, a shrine chamber, courtyard, drain, etc. The Shrine 
chamber is found at the middle-end with a Pradakshinapatha all 
around. The cells of the monastery were found to be completely 
in tact. The monastery is double-storeyed and steps were 
provided to reach the upper storey. A water tank is found on 
the south-western side. On the north-western side, a shrine 
complex is found. The verandah is attached to the side and 
back wall of the shrine. One feature which is very different 
from the other two adjacent Buddhist shrines of Lalitgiri and 
Ratnagiri is the existence of a boundary wall in Udayagiri. This 
boundary wall could have maintained privacy in general and 
privacy of Bhikshunis (Nuns). It may also be interpreted that 
Vajrayana was practised here. Dr. B.K. Sinha, who led the 
excavation operations opines that the period of this shrine dates 
back to 7® century A.D. and that the shrine had continued to 
flourish upto 13% century A.D. 


Ratnagiri 


This place is situated on an isolated hill of Assia range of 
Odisha bounded on three sides by rivers Brahmani, Kimira 
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and Birupa in Jajpur district, at a distance of 10 kms. from 
Udayagiri. The location of this Buddhist monastic complex 
renders a presentable scenic beauty all around. The remains 
discovered after excavation operations in 1960 by 
Archaeological Survey of India comprise magnificently artistic 
objects. Firstly, there is an impressive lofty stupa surrounded 
by a large number of stupas of varying dimensions. Secondly, 2 
monasteries and 8 temples with small stupas around them, 
hundreds of votive stupas, myriads of sculptures, pieces of 
architectural exuberance have also been found - all in a compact 
area. The entrance complex of the monastery is elaborate and 
the doorway is richly ornamented — unique in India. Some of 
the votive stupas contain miniature images of Lord Buddha 
and some others, Vajrayana deities. Inside one of the stupas, a 
small urn containing charred bones has been found - believed 
to be the bone remnants of Lord Buddha. The base of the stupa 
is symmetrical made of brick measuring 14.35 metres consisting 
of 5 access rooms with 6 projections and a solid foundation. Its 
location is aptly selected affording a panoramic view of the 
surroundings. The two monasteries are made of brick. 
Monastery I is larger in size (55.3 x 54.8 metres) with four sides 
surrounded by 24 cells, a shrine, an outer chamber and an 
entrance complex. A colossal statue of Lord Buddha in the 
form of Bhumi-sparsha Mudra (touching the ground) flanked 
by two figures of Avalokiteswara is found at the entrance. There 
is a temple called Mahakala temple in dilapidated condition 
close to Monastery I. Monastery II is also made of brick 
separated from Monastery 1 by a passage of 3.65 metres in 
width and designed in such a manner though comparatively 
smaller than Monastery I with a central courtyard, a pillared 
verandah, 18 cells and a shrine chamber measuring 28.95 x 
28.95 metres, as to attract scholars to make their own 
interpretations. Excavation operations of Archaeological Survey 
of India retrieved a large number of stone, bronze and brass 
images of Buddha and of Buddhist pantheon, a number of stone 
sculptures, inscribed tablets and terracota seals. The inscription 
on a sealing runs - “Sri Ratnagiri Mahaviharaya Arya Bhikshu 
Samghasya”’. All these finds denote and confirm the inference 
that Buddhist establishment at Ratnagiri witnessed a 
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phenomenal progress in religion, art and architecture from the 
5® to 13" century A.D. 


Other noteworthy remains recovered at Ratnagiri are the 
stone images of Gods and Goddesses, namely, Tara, Lokesvara, 
Padmapani, Vajrapani, Aparajita, Heruka, Sambara, Vajra Tara 
and Hariti, which are the finest products of post-Gupta period 
of Indian art and architecture. Some of the female figures are 
famous for exhibition of grace and vivacity of life force. An 
attractive museum building has been constructed by 
Government of India in the natural slope of the hillock where 
the sculptures and other antiquities are housed and displayed. 


In the overwhelming number of monolithic stupas, 
Ratnagiri can safely compete with Bodh Gaya. Ratnagiri was a 
great learning centre and hundreds of scholars both from 
within and outside the country used to throng for taking up 
detailed studies of different Buddhist sects. Even scholars have 
opined unequivocally that Rantagiri Vihara can be safely 
compared as a great learning centre which had international 
fame alongside Nalanda. 


History of Buddhism - The work of Tibetan monk Lama 
Taranath, which was completed in 1608 A.D. states that King 
Buddhapaksha had constructed a temple called Ratnagiri, 
where he had kept three copies of manuscripts of Mahayana 
and Theravada. The king also maintained 500 monks. The name 
“Buddhapaksha” does not find place in any other historical 
records, but scholars have identified him with Gupta king 
Narasimha Gupta Baladitya, who was a great promoter of 
Buddhism and incidentally, Kalinga was an integral part of 
his kingdom during the first half of 6 century A.D. 


Ratnagiri was particularly famous for study of 
Kalachakra-tantra in the later half of 10th century and first half 
of 11" century A.D. 


Construction activities had continued at Ratnagiri till the 
end of 13th century A.D. When in other parts of India, Buddhist 
activities had gradually declined, they continued here without 
hindrance and impediments, although Royal patronage was 
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lacking. From the figures now discovered, those of Ganesha, 
Hayagriva, Yamari, Krishna, Basudhara displayed in the 
museum are in perfect form. The decline of Ratnagiri Vihara 
was slow and was not due to attack of any sort by rulers not 
supporting Buddhism. This Centre has remained one of the 
most important centres of Buddhism in the country, which 
can boast of a great monument. 


Ratnagiri attracts tourists, Buddhist scholars and history- 
lovers and intellectuals. A visit to this place is educative and 
enlightening. Tourists and pilgrims, both from India and 
abroad, get absorbed for hours looking at the magnificent 
images and into the techniques scientifically adopted in 
different temples and structures. Prof. Nabin Kumar Sahu has 
studied in detail the sculptures of Ratnagiri and published 
photographs of 8 sculptures. Charles Febri and many foreign 
scholars, who studied the art and architecture of Ratnagiri were 
spell-bound by the outstanding workmanship. Archaeological 
Survey of India, after much persuasion by historians of Odisha, 
especially Prof. Prabhat Kumar Mukherjee who had visited 
Ratnagiri Vihara many a times, took up excavation operations 
under the able guidance of Dr. Debala Mitra in 1957-58 at the 
initial stage. Archaeological Survey of India which conducted 
excavation from 1957 to 1962 came out with a Report published 
in two volumes known as ‘Memoir of Archaeological Survey 
of India (M.A.S.I. No. 80 Delhi, 1981). Dr. Debala Mitra, who 
subsequently became Director General, Archaeological Survey 
of India, was so impressed with the findings after excavation 
of Ratnagiri Vihara opined that this establishment can be 
compared with that of Nalanda. In the overwhelming number 
of portable monolithic stupas Ratnagiri can compete even with 
Bodh-Gaya. Recent excavations of 1998-1999 near Mahakala 
Temple revealed unique images of Avalokiteswara but more 
objects have remained buried under the earth which are yet to 
be excavated. It may be noted that there are innumerable 
Buddhist images are still buried underneath and parts of three 
are seen everywhere in the Ratnagiri premises. 


It may be noted that the inscriptional evidence of Ratnagiri 
Mahavihara and Madhavapura Mahavihara runs counter to 
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the identification of the Ratnagiri - Udayagiri-Lalitgiri complex 
with Pushpagiri by the earlier scholars like R.P, Chanda and 
R.D. Banerjee. Thus the discovery of Hieun Tsang’s Pue-sie- 
po-ki-li’ or Pushpagiri whch was situated at the South-west 
corner of the Odra country is still to be made and universally 
acknowledged. 

According to an inscription dating back to 2nd century 
A.D. discovered at Langudi Hill and deciphered by Prof. B. N. 
Mukherjee, it is possible to identify Pushpagiri. The inscription 
reads : (Pu) phagiri Ka-k (a)-nava-haladharakas 
Prarachavalasa” which was translated as ‘Of Prarachavala, the 
ploughman of Pushpagiri Kanana (garden). 
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CHAPTER - 6 


Other Important Buddhist Monuments of Odisha 


Apart from the three major Buddhist establishments, 
viz: Udayagiri, Lalitgiri and Ratnagiri, there are many other 
places dotted in different districts of Odisha where Buddhism 
was practised and Buddhist art and architecture flourished 
upto 14th century A.D. Archaeological Survey of India, 
Odisha Circle, with the limited staff and resources at its 
disposal, has not yet been able to conduct excavation to find 
all the rich treasure of Buddhist art and architecture. Except 
excavation operation conducted in the coastal districts of 
Jajpur and Cuttack and a few other places nearby, precious 
little has been done by the organisation for bringing other 
Buddhist centres to the limelight. The Government of Odisha, 
also equally handicapped on the financial and manpower 
resources front, is further constrained by the fact that its 
Archaeological wing of Culture Department, which does have 
experience, knowledgeable and competent staff, remains busy 
with preservation and protection of old and dilapidated 
temples and cannot take the initiative to bring to the forefront, 
the hitherto unknown Buddhist art and architecture. Attempt 
has been made in this Chapter to focus on different places 
where Buddhism had flourished and the local artisans had 
constructed monasteries, images and edifices of Buddha, 
Avalokitesvara, Tara and others which are products of their 
glorious workmanship and architectural exuberance. 


1. Achyutarajpur : 


Achyutarajpur is a big village located in Banpur Tehsil 
of Khurda district from where a large variety of Buddhist 
antiquities were discovered. Dr. Debala Mitra had visited this 
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site and found a large number of Bronze statues of various 
sizes and makes of the Buddha which are rare findings. The 
local people, not knowing the value of architectural wealth 
lving scattered around Banpur, constructed on a big mound, 
the building of Godavarish College and High School. While 
digging the foundation, a large number of Buddhist images 
and perhaps the ruins of a Buddha Vihar came to be noticed, 
but without stopping the work of construction on the mound, 
they completed the College and School buildings beneath 
which, the Buddhist Vihar remains buried forever. If the 
Government shifts the College and School at their cost to 
another nearby place and takes up excavation work, Stupas 
and images of Buddha could be retrieved. Presently, the 
Monastery Complex in ruins in front of the School hostel can 
be seen. A large number of votive Stupas were found lying 
around the Siva temple constructed by Saivites on the ruins of 
Buddhist monuments. On the wall of the Siva temple, Buddhist 
pantheon, viz : standing Buddha in Varadamudra is found on 
the southern side. Banpur was a great place of historical 
importance where Buddhism had flourished from the 
beginning of 7th century till the end of 11th century A.D. The 
Tara image now housed in the Godabarish High School is one 
of the best images found in the country. Government of India 
should, in right earnest, take up excavation of the Banpur belt 
of Buddhist heritage extensively from where innumerable 
Stupas and images of bronze and stone can be recovered. This 
is a site worth visiting, connected by an all-weather road from 
Balugaon R.S. (East Coast Railway) on the Howrah-Chennai 
railway line. A separate chapter on “Bronze from 
Achyutarajpur” follows. 


2. Aragada Hill : 


Aragada Hill is situated in the district of Khurda, on the 
bank of River Daya in Haripur Grampanchayat. This hill is 
full of remnants of Buddhist sculpture. It can be inferred from 
the mound that there had existed a Buddhist settlement for 
more than 400 years at this place. Archaeological Survey of 
India had visited this area several times and found cogent 
evidence that a great Stupa had once existed on this mound 
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which is similar to the Stupa at Lalitgiri. The great historian 
Dr. Nabin Kumar Sahu suggests “ Aragarh is the place where 
the famous ‘Bhorasailo’ Buddhist monastery had flourished 
by the 4th century A.D. and was the abode of ‘Dingnaga’ - the 
great scholar of Buddhism”. This site should be excavated by 
the Archaeological Survey of India and with least labour, great 
discoveries can come to light. But unfortunately, neither 
Government of Odisha nor Government of India have taken 
initiative in the matter. A Siva temple by name ‘Kuteswara’ 
temple has been built on the foothill of Aragada by rulers of 
Ganga dynasty in 13th Century A.D. 


3. Kakudia : 


On the Jatni-Pippili road of Khurda district, village 
Kakudia is situated. There is a small hillock where a Buddhist 
Stupa constructed with bricks, was found to have existed 
centuries ago. But everything is now in ruins and the original 
shrine is lying scattered. The foundation of the shrine can be 
seen within the debris. The local people, unaware of the 
historical value, have neglected to preserve the ruins. 


4. Bhubaneswar: 


It is widely believed that in and around Bhubaneswar, 
there was a huge Buddhist establishment. Eminent scholars 
like Dr. Krushna Chandra Panigrahi and Dr. B.B. Lal are of the 
opinion that the huge Linga of Sri Bhaskaresvara temple is the 
remnant of an Asokan Pillar as the Linga does not have the 
features ordinarily found in Sivalingas found in Siva temples 
in the country. In and around Bhaskaresvara temple, all other 
antiquities resemble remnants of Buddhist features. In the 1st 
century A.D. when Jainism had been practised and patronised 
by Emperor Kharavela, he did not discourage the Buddhists 
from continuing their activities in his kingdom. From 
Bhubaneswar suburbs, 4 Yaksha statues were found which are 
now housed in the State Museum. Images of Buddha, 
Lokesvara, Tara have been found from nearby areas of 
Brahmesvara temple. It is thus proved beyond doubt, that there 
must have been a Buddhist monument in this area. The images 
are dated from 8th to 12th century A.D. Dhauli, about which 
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we will discuss separately, was also a great Buddhist centre. 
Remnants of a Buddhist Vihara and a Stupa have been found 
from this area. Asoka’s special Kalinga Rock Edict has been 
found at Dhauli. Bhubaneswar is considered to be one of the 
earliest Buddhist sites contemporary to Mathura, Amaravati 
and Gandhara. But due to conflicts between Saivites and 
Buddhists, there was gradual disintegration leading to 
destruction of Buddhist Stupas and other monuments of great 
historical value. During visit to Bhubaneswar Museum, one 
will come across a good collection of Buddhist artefacts brought 
from different parts of Odisha, bearing abundant testimony to 
the glorious past of Buddhism in Odisha. 


5. Banesvaranasi : 


Banesvaranasi is a beautiful hillock situated by the side 
of River Mahanadi near Narsinghpur of Athgarh subdivision 
of Cuttack district. It is believed that a Buddhist establishment 
comparable to that of Lalitgiri and Ratnagiri had flourished 
here from the later part of 6th century A.D. and a beautiful 
image of Prajnya-Parimita attached to a niche of a shed can be 
seen, seated on a lotus pedestal. One image of Buddha and 
another of Padmapani Avalokitesvara found at this site, were 
taken from here and housed in the State Museum, 
Bhubaneswar. Two Tara images were also found here, one of 
which has been taken to Patna. Several images retrieved by 
the local people have been given names of Hindu deities and 
are worshipped by them. The site has a big mound indicative 
of Buddhist habitation in the past. Further excavation by 
Archaeological Survey of India might give startling revelations 
of Buddhist heritage of great importance here. Neither the State 
Government nor the Government of India have taken note of 
this important Buddhist site, though villages having Buddhist 
population even now, are in large number. This place is easily 
accessible by road from Cuttack. The Mahanad;i riverside and 
a number of temples all around provide a picturesque look 
and enduring satisfaction to visitors. 


6.Tarapur: 
On way to Paradeep (now in Jagatsinghpur district) from 
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Cuttack a largely-populated village named Tarapur is situated. 
Local people, while digging the ground, to their amazement, 
found figures and edifices of Buddha, Avalokitesvara, Prajnya- 
Paramita, Marichi, Tara, etc. Dilapidated brick structures are 
found in the embankment of Taladanda Canal and River 
Mahanadi which flows close by. Scholars are of opinion that 
in the early medieval period, Buddhist monuments were 
flourishing in this locality which can be dated in between 8 
century A.D. and 11" century A.D. 


7. Chowdwar: 


Chowdwar, just 15 kms. from Cuttack and located on 
the bank of River Birupa on the National Highway to 
Sambalpur was the capital of Odisha in the 9th century A.D. In 
the year 1928, Shri R.P. Chanda visited this area and found 
beautiful Buddhist images. A Prajnya Paramita image with four 
arms and lotus on both sides is seen along with figures of small 
Bodhisattva. Also images of Tara, Buddha, Heruka are also 
seen at this place. There are 2 standing Tara images ina Vishnu 
temple. A beautiful Lokesvara image collected from here has 
been taken away by the Indian Museum Authority, Calcutta. 
Padmashree Lakshmi Narayan Sahoo, in his house at 
Chowdwar, has kept a good collection of Buddhist images 
retrieved from this area and subsequently handed them over 
to the State Government for preservation. 


8. Kundeswar: 


A few Buddhist sculptures have been found in village 
Kundeswar located in Balikuda Tehsil of Jagatsinghpur 
distirict. Important among the images is a two-armed Tara 
seated on a Lotus throne. In the neighbourhood of the village, 
another broken Tara image with full feminine grace exists. 
Images of 5 Dhyani (meditating statue) Buddhas, Vajrasattva 
and Manusi Buddha are also seen ona slab. Another interesting 
image of a God seated on a lotus pedestal is found placing his 
right foot on the back of a naked girl, who lies on her breast 
looking upward with amorous face. The left hand of the God 
is damaged, but in the right hand, he carries a skull full of 
blood and his face is possessed of a youthful vigour, blooming 
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with a smile of contentment. It is presumed that this may be 
an image representing Tantric Buddhist deity Sambara. 


9. Brahmavana : 


Archaeological Wing of Culture Directorate, 
Government of Odisha have found at Brahmavana on the bank 
of river Chitrotpala in Cuttack district, evidence of existence 
of a Buddhist monastery. Very little excavation work has been 
done but a few sculptural products are found in the site. Images 
of Buddha seated in Bhumi-sparsa Mudra (touching the earth) 
and of Tara have been found. Further excavation is urgently 
needed to be undertaken by the Archaeological Survey of India 
to unearth the buried treasures of our great Buddhist heritage. 
Three lines of inscription have been engraved on the upper 
and left side of the Bhumisparsha Mudra. This inscription can 
palaeographically be assigned to 9-10" century AD. Images 
of Manjushri - the God of learning in the Buddhist pantheon 
and Padma Pani-Avalokitesvar also have been found in that 
place. But it is a matter of regret that all these images have 
been over-plastered with cement and other colours as a result 
of which the originality of these images has totally been 
damaged. The local people have also changed the appearance 
of images by colouring these images and worshipping them 
in different names such as Siva, Parvati and Brahma etc. At 
present these images have been kept inside a temporary 
thatched shed. 


10. Cuttack City : 


In Cuttack City, several Buddhist images had been found 
in the pre-Independence days. Local people, finding these 
beautiful images of exquisite quality, are worshipping them 
by constructing temples of Gods and Godesses. Mr. John 
Beames brought images of Jatamaktalokesvara and Amitab 
Buddha to Cuttack and they are worshipped at Sholo-po-maa 
temple located on Pilgrim Road of Cuttack city. Goddess 
‘Chunda’ whose figure is rarely found, is worshipped as Basuli- 
Thakurani at Bania Sahi. A female deity seated to the right 
side of the image Chunda at Bania Sahi is identified as the 
image of Tara. A detailed and intensive survey is necessary to 
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identify further the location of different images bearing 
different names of Gods and Godesses in and around Cuttack 
city belonging to Buddhist antiquity. Naraaz is located 14 kms 
towards west from Cuttack town. It was also once a famous 
seat of Buddhist culture and learning. Excavations by 
archaeologists in the past had revealed presence of various 
small and big Buddhist images from the spot. 


11. Paradeepgarh : 


Paradeepgarh, now in Jagatsinghpur district, is a place 
where Buddhism had flourished from the 7* century to 9 
century A.D. Presently in the Lokanath temple of 
Paradeepgarh, the image which is worshipped as Vishnu, was 
originally that of Avalokitesvara. An effigy of Dhyani Buddha 
Amitabha also is seen in this temple. No excavation work either 
by State Government or by Archaeological Survey of India has 
been taken up in the area, which could have unfolded objects 
of Buddhist heritage. 


12. Benupada : 


Benupada, a village located in Delang area of Puri district, 
had a Buddhist monastery. The great Buddhist scholar 
‘Dingnaga’ resided in Vorashila monastery, somewhere located 
in this area. There is a temple where 5 clay-made Stupas are 
presently worshipped. It is believed that these are 5 Dhyani- 
Buddhas. It is widely believed that the area of Delang is named 
after Dingnaga, maybe due to colloquial changes with the 
passage of time. Buddhist relics have been found from nearby 
villages of Haripur, Jharpada and Ghoradia. Several caves still 
exist in the hill near Tapang village, Argada Hill and Barunei 
Hill where Buddhist monks are believed to have resided. On 
the whole, Benupada can be considered as a great learning centre 
of Buddhism. 


13. Kuruma: 


8 kms. away from the famous Sun Temple, Konark, the 
village Kuruma is located. A large Buddhist monastery had 
existed in the area during 8® century A.D. and flourished for a 
few hundred years. Archaeological wing of the Directorate of 
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Culture, Govt. of Odisha has taken up excavation of the area 
and found brick walls of the monastery. Further excavation is 
badly needed which has not been taken up by the Archaeological 
Survey of India, Govt. of India, but as and when it is decided to 
do excavation operations, interesting details about the Buddhist 
monastery can come to light. 


14. Baudh: 


It is believed that the place ‘Baudh’ has been named after 
Buddha. Baudh is presently the district headquarters of Baudh 
district and situated on the bank of river Mahanadi. Buddhist 
antiquities have been found in Baudh town itself and at villages 
Paragalpur and Shyamsundarpur. A large-sized image of 
Buddha is presently seen at Baudh town. This beautiful image 
is seated in Bhumisparsha Mudra (touching the ground 
posture). In the Ramesvara temple in Baudh town, Tara image 
with an inscription of 10* century A.D. is seen. There are a few 
other images also. Several bronze statues of Buddhist pantheon 
were found in this area. This area has not been excavated yet, 
but needs urgent attention of Archaeological Survey of India 
and the State Government for conducting excavation operations, 
because Baudh area was dominated by Buddhist inhabitants 
for a long period and even today Buddhists are found as 
permanent residents. Scholars are of the opinion that 
Shyamsundarpur and Paragalpur and the areas nearby where 
Buddhist establishments are noticed, can be dated from the 
7* century A.D. till 10* century A.D. 


15. Ganiapalli (Bargarh district) : 


Charles Febri first reported that Buddhist remains were 
found lying scattered in village Ganiapalli presently located 
in Bargarh district. The village is situated on the bank of river 
Ang, and gives a picturesque view where a Buddhist 
monastery had flourished. In the year 1970, students of P.G. 
Department of History, Sambalpur University, took up 
excavation work and found out the remains of Buddhist 
monastery which is named as Muchhalinda monastery. Burnt 
bricks were used for construction of the structure of the 
monastery and those have been seen used in the walls and in 
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the foundation. Two life-size Buddha images representing 
Mucchalinda Buddha and another Buddha image were found 
in this area. A number of other objects have been found during 
excavation. Peculiar among the finds are ~ one iron safe and a 
lot of potshed of bowls and sprinklers. This site is ascribed to 
5*® century A.D. It needs excavation by Archaeological Survey 
of India, which should, without any reservation, take up the 
operation. Shri Prasanna Acharya, Member of Parliament, who 
hails from the area has been pursuing the matter. 


16. Jajpur : 


Jajpur, which is presently the district headquarters of 
Jajpur district, had long association with Buddhism. Kings of 
Bhoumakara dynasty were patronising Buddhism and during 
their rule in 8th and 9" Centuries A.D., they erected Buddhist 
monuments not only in and around the area, but also in 
different parts of their kingdom. Images of Buddha, 
Avalokitesvara, Manjushri, Maitreya, Tara are found in 
different parts of Jajpur district. The famous temple of Mother 
Goddess Biraja is located at Jajpur, which is worshipped by 
thousands of devotees. This is also called the ‘Nabhi Gaya’ 
having equal status with the famous ‘Gaya’ in Bihar where 
oblations are offered to departed souls of ancestors according 
to Hindu customs. 


17. Vajragiri : 


In the district of Jajpur, village Vajragiri is famous for 
Buddhist antiquities. A Buddhist establishment had flourished 
here from 9* to 12" century A.D. The images of Padamapani, 
Vajrapani and Manjushree were removed from Vajaragiri to 
Odisha State Museum at Bhubaneswar. Kolangiri, another place 
nearer to Vajragiri has remains of a Buddhist Stupa and a 
Monastery. A big image of Maitreya head is found lying in this 
area along with many small images of Buddhist pantheon. Small 
Buddhist images are found on the hillocks around Vajragiri and 
Kolangiri and the surrounding areas. These areas need extensive 
excavation which has remained neglected since long. 
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18.Tarangasagarpur : 


Situated 15 kms. away from Jajpur, Tarangasagarpur 
is a place known as Boudh-Diha. Two Buddha images in the 
form of Bhumisparsha seated on a lotus elevation are seen 
here. Evidence is also forthcoming to prove that there was a 
monastic complex at this place, as stone pillars and large- 
size bricks recovered from the area were used during its 
construction. At village Alada in close vicinity are found a 
number of votive stupas, images of Avalokitesvara and 
remains of a monastery. At another village named Kopala, 
images of Mahakarunika Buddha and Bodhisattva are also 
found. All these are believed to date back to a period from 5* 
to 8® Century A.D. Further excavations can give out startling 
revelations of the efflorescence of Buddhist culture in Odisha. 


19. Ayodhya (Balasore district) : 


25 kms. west of Balasore town, is located a beautiful 
village Ayodhya. Its beauty is multiplied by the three rivers 
flowing on three sides namely Sone, Gharghara and Sindhu. 
Itis very rich in Buddhist sculpture and remains, earlier visited 
by eminent scholars and historians. An image of 
Avalokitesvara had been taken away from here to the State 
Museum for preservation. There is a temple of Buddhist 
Goddess ‘Marichi’, where beautiful images of Manjusri, 
Lokesvara and Varahamukhi are also seen. A Buddhist 
inscription ‘Ye-Dhamma-Hetuprabhava’ is found on the slab 
and Dhyani Buddha image is seen adjacent to it. Local people 
have found archaeological objects of Buddhism in course of 
ploughing their fields for agricultural purposes. This area needs 
urgent excavation by Archaeological Survey of India to retrieve 
more priceless objects of Buddhist heritage. 


20. Solampur : 


Solampur village presently in Bhadrak district is situated 
on the bank of River Vaitarani . The name of the village finds 
mention in Neulpur plate of Subhakar Dev-I (790 A.D.) Quite a 
number of Mahayanic and Tantric deities can be seen in broken 
condition in and around the village. Some of the images are 
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fixed to the wall of Raghunath Jew temple. The most important 
and significant piece of art among this group is the 
representation in one big stone of eight great events of Buddha 
called by M. Foucher, ‘the Eight Miracles’. The main image is 
that of Buddha seated in earth-touching (Bhumisparsha) posture 
indicating his enlightenment at Urubela. To the left at the bottom, 
is depicted Buddha's birth from Mayadevi who stands with a 
female attendant holding the branch of an Asoka Tree in the 
Lumbini garden. There is a standing two armed image of 
Padmapani, Avalokiteswara flanked by two Tara figurines. A 
two-armed image of Tara standing in an inclined pose is found 
in the area. Images of Buddha and mutilated figures of other 
Buddhist icons are kept in another temple. Authorities of Indian 
Museum, Calcutta, have taken away from this site, a beautiful 
chlorite image of Vajrasattva. Archaeological Survey of India 
should consider that further excavation of the area brooks no 
delay and take up the work in right earnest. 


21. Kupari (Balasore District) : 


Kupari is located in Balasore District. A Buddhist 
monastery and a Buddha's temple had flourished in this area, 
as evidenced by a mass of hewn stones of large size. In this 
area Buddhist remains assigned to the 8® and 9" centuries A.D. 
have been restored. John Beams discovered at Kupari extensive 
ruins of a Buddhist monastery and also a Buddhist temple in 
which, he believes, there was a big image of Buddha. In each 
corner of the temple is a niche, one of which contains the image 
of Mayadevi, mother of Buddha. The image of Mahakarunika 
Buddha is now worshipped in a temple known as Baladev 
Temple. 


22. Soro and Kaupur (Balasore District) : 


In the Soro and Kaupur areas of Balasore District, several 
Buddha images are seen lying scattered. In Gohiriasahi village 
near Soro, on a Sivalinga, it has been inscribed ‘Ye Dharma 
Hetu Prabhava’, which clearly indicates that it was a part of 
Buddhist votive stupa. Near Kaupur, a beautiful image of Tara 
is found under a tree, but in a good condition. It is clear from 
the images that these belong to 8®-9* century A.D. 
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23. Khadipada : 


Khadipada is a largely populated village of Bhadrak 
district. Several life-size images of Buddha and Bodhisattva 
have been brought from this area and now housed in the State 
Museum at Bhubaneswar. It is believed that in the 7*"-8* 
centuries A.D., a Buddhist Stupa stood there and Buddhism 
flourished in this area. Till date, many images are lying helter- 
skelter. A statue of Mahakarunika Buddha in preaching posture 
and an image of Padmapani Avalokiteswara with inscription 
of Subhakaradeva carved onit, is found in this area. Excavation 
in this area should be taken up so that it will throw more light 
on the glorious past of Buddhist heritage in this part of Odisha. 


24. Jayarampur : 


Jayarampur is situated in Bhograi P.S. of Balasore district. 
There exists now a large mound in the village with old bricks 
scattered all around. A copper plate inscription has been 
discovered which is of the time of Maharajadhiraja 
Gopachandra. This inscription is assigned to 5*-6* centuries 
A.D. and a votive Bronze Buddha figure has been inscribed 
thereon. This inscription and other small images in broken 
condition suggest that this area was under great influence of 
Buddhism from 5* century A.D. 


25. Khiching (Mayurbhanj District) : 


Khiching is a prominent place situated in Karanjia 
subdivision of Mayurbhanj district and is famous for great 
artistic activities. There is a beautiful image of Dhyani Buddha 
with a repression of a Bodhi tree above his head. Excavation 
done since 1920 revealed magnificent features of Buddhist 
heritage. A colossal image of Mahakarunika Buddha in 
Bhumisparsha posture has been preserved in the local museum 
at Khiching. The figure is seated on a lotus throne in Yogic 
pose with a graceful face, dangling ear-rings and branches of 
Ashvattha tree akin to the Bodhi tree whereunder Siddhartha 
attained Enlightenment. A few figures of Vajrasana on a lotus 
pedestal with worshipping devotees under it, exist here. In 
1924, a colossal image of Bodhisattva Avalokitesvara was 
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recovered and preserved at the local museum. One image of 
Manjushree and another of Marichi recovered from Khiching 
were taken to be preserved in the museum at Baripada, the 
district headquarters of Mayurbhanj district. Both the images 
look graceful and vivacious. There is an inscription ‘Ye Dharma 
Hetu’ etc. which can be seen on the slab suggesting that 
Buddhism had flourished in this area before 10 century A.D. 
Systematic exploration and excavation operations need to be 
undertaken by Archaeological Survey of India which will bring 
to the limelight invaluable objects of Buddhist heritage and 
throw new light to the Buddhist world. This place is a must 
for all visitors and tourists, scholars and researchers, who will 
certainly benefit out of their visit and their experience will be 
an enduring one. 


26. Baripada and Udala (Mayurbhanj district) : 


Baripada is the district headquarters of Mayurbhanj 
district located on the Chennai-Calcutta National Highway No. 
5. Prof. N.M. Basu had given details about Buddhist images 
found from Mayurbhanj district in his monumental work “The 
Archaeological Survey of Mayurbhanj”. In Baripada Jagannath 
temple, an image of ‘Jambhala’ is attached to the wall at the 
gate. A small effigy of ‘Ratna-Sambhava’ is visible on the crown 
of the image. In Baripada area, many figures of Tara, 
Lokeswara, Dharmasitala - all Buddhist icons have been found 
and they are preserved in the Baripada Museum. All efforts 
need to be made to dig out the hidden Buddhist treasures in 
this area. 


In Udala area of Mayurbhanij district, Marichi images are 
found. They have been housed in Baripada Museum. No 
systematic study has been taken up in this area which, when 
undertaken, can reveal details of Buddhist heritage. 


27. Sitabinji (Keonjhar district) : 


Sitabinji is situated in a hilly region of Keonjhar district, 
where beautiful paintings are found. The Ravanachhaya 
painting is noteworthy. This painting depicting the scene of a 
Royal procession of the king seated on an elephant with an 
attendant at his back, preceded by a horseman seated on a 
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galloping horse and a band of retainers marching forward 
on foot, a female attendant following at the rear end, is a 
manifestation of rich artistic talents by indigenous artists. This 
painting is comparable to the paintings of Ajanta and Bagh 
caves of 5®-6* centuries A.D. Though archeaological evidence 
is not forthcoming to establish direct relationship with Buddhist 
Mahayanic art, it is believed that the inspiration of great 
Buddhist scholars like Nagarjuna, Aryadeva, Dingnaga, 
Vasumitra and Dharmakirti had a great hold in places like 
Tosali, Palur, Puspagiri, Tamralipti and Chelitalo - famous 
Buddhist Centres and the Buddhist artistic talents had reached 
Keonjhar in a modified form in continuation, during the pre- 
Christian era. The name of the king Sri Disabhanj is pointed 
in the painting stating that the king belonged to 4-5" centuries 
A.D. Saivites and Buddhists claim that the painting emanates 
from their respective cultures, but it is indisputable that Odisha 
represents a significant part of Buddhist culture. 


28. Haripur : 


Haripur is located in Khurda district where relics of 
Buddhism have been found. Three huge edifices of Buddha in 
the form of Bodhisattva can be seen here. The first one is a 
three-headed image of Bodhisattva with four hands in the 
esoteric form of Maitreya. Each head has a tall jewelled crown, 
the central crown having a stupa. The second one is a three- 
headed image of Boddhisattva with six hands and at the centre, 
the statue is of Dhyani Buddha (in meditation posture). The 
third edifice has three heads and eight arms in the form of 
Manjushree, richly ornamented with jewels. All these are 
situated close to each other. These are stated to be belonging 
to 10-11" centuries A.D. A few other images of Buddha are in 
the temples being worshipped by people and also in the houses 
of local people. The area has several mounds which need to be 
excavated by Archaeological Survey of India without any 
further delay, as local people being unaware of the priceless 
antiquities, are squandering them for personal use like 
construction of houses, walls etc. 
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29. Khandapada : 


In village Ramachandrapur of Anlapada Gram 
Panchayat in Khandapada Tahasil of Nayagarh district there 
are four Buddha images of 9 century AD at the junction of 
two hills. One of Buddha images is in knowledge acquisition 
pose, another is in praying pose and other two are in earth- 
touching pose. This is an archaeological site which needs 
development for tourism. 


30. Astarang : 


In Astarang village of Puri district at a central place an 
image of Marichi, the Buddhist Goddess has been installed on 
an brick mound under a Pipal tree. The village people worship 
it as the village deity. 


31. Budhakhol : 


Nearly 70 kms away from Brahmapur and only at a 
distance of 3 kms an important Buddhist settlement can be 
found which is known as Budhakhol. In the area a number of 
caves can be seen which were inhabitated by Buddhist monks 
in ancient days. One of this caves is called Siddha Gumpha in 
which Buddhist monk performed meditation. These caves are 
located in hill top. 


It is strongly believed that Buddha visited the place. 
Hiuen-Tsang also visited the place and witnessed the learning 
and teaching of Buddhists and believed that it was one of the 
best place to learn Buddhism. 


32. Padmapur : 


In the Jagadamba Hill of Padmapur village of the 
Gunupur Subdivision of Rayagada district several caves are 
seen which has small opening but the interior are spacious. It 
is identified that in this cave monastery of Acharya 
Dharmakirti, the famous Logician and Philosopher, was 
established. An inscription found in the Jagadamba Hil! clearly 
suggest that in 7™ century AD Chandralekha, Bhaddhakhan 
and Dharmakirti had established their monastery. 


॥ 59 ॥ 


Digitized by srujanika@gmail.com 


The names of places where Buddhist vestiges have been 
found are only illustrative, but not exhaustive. There are many 
more places all over Odisha where Buddhist monuments and 
remains can be found to bear testimony to the observations of 
a galaxy of historians that Buddhism had been embraced, 
taught, learnt, preached, propagated and flourished for about 
1400 vears in Oddra Desha, Utkala, subsequently named as 
Kalinga and then Odisha with geographical variations in 
dimensions of the area of the State over this long period of 
time. Though full details about history of Buddhism from 4th 
to 7® century A.D. still remains unfolded or unexplored, 
historians have made sincere attempts to give a brief account 
from available and visible materials at the different Buddhist 
sites. Great learning Centres where Viharas akin to Universities 
had existed in Odisha namely Bhojakagiri Vihara near 
Bhubaneswar (still untraced), Jaugarh in Ganjam district, 
Parimalgiri Vihara at Harishankar-Nrusimhanath in Bolangir 
district, Bhorakaushal Vihara near Delang in Puri district, 
Jayashram Vihara in Talcher (Angul district) had existed which 
were maintained, supported and encouraged by the kings of 
different dynasties from time to time. The facts about the 
famous Lalitgiri, Udaygiri and Ratnagiri Viharas have been 
discussed in a separate chapter. Buddhist remains at places 
like Kundeswar, Marichipur, Mudupur, Nasikakotian, Dihasahi 
in Cuttack district, Buguda and Soroda in Ganjam district, 
Maraguda in Nuapada district, Betenda, Madhava, Naigaun, 
Mudugala, Lataharana, Sanahauli, Kantikula, Fategarh, 
Phulnakhara, Tiruna, Sohagpur, Ketakivana area near Nayahat, 
Phiriphira near Adaspur, Basantpur near Charichhak etc. 
suggest prevalence of Buddhism in the entire Prachi valley. 
No systematic attempt has been made to unearth the rich 
treasure of Buddhist heritage under the ground at these places. 
Realisation of the importance of undertaking further excavation 
at the places revealing the prevalence of Buddhism, and 
exploring cogent and unassailable evidence about location and 
identification of places like Toshali, Bhojakagiri, Chelitalo etc. 
is the need of the day. Only then a holistic picture of how 
Buddhism was born, grew, flourished and carried beyond the 
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boundaries of India abroad can be made available to help 
scholars and researchers on the subject. 


33. Talcher: 


In Jharhiamba village located on the Brahmani river bank 
of Talcher Sub-Division of Angul district a Buddha statue is 
found which belongs to the pre-Christian Era. The 
Superintending Archaeologist, Archaeological Survey of India, 
Bhubaneswar excavation branch Dibishada Garnayak has said 
chance discovery of pre-Christian era Buddhist structures have 
been found in the village. 


34. Deogaon Kushaleswar (Keonjhar) : 


Deogaon Kushaleswar was one of the main Buddhist 
centre in Odisha during the ancient period. Deogaon is a small 
village on the banks of Kusei river in the Keonjhar District. It 
lies at a distance of 10 km. from Anandapur, 90 km. from the 
district headquarters Keonjhar. In the past it was a flourishing 
seat of Buddhism. A 5 feet high image of Abalokiteswar stands 
there as a reminiscence of Buddhism. Subsequently 
Kushaleswar (Lord Shiva) temple was built by Jajati Keshari 
in 11“ century A.D. on the bank of river Kusei. 


35. Titilagarh : 


A three storied Buddhist Vihar is thought to have existed 
at Titilagarh of Bolangir district. Evidences hint at an ancient 
Stupa buried at Kumuda hill near Titilagarh. Bricks of 18 inch 
length, 16 inch width and three inch height are scattered in 
this region. In course of time this ancient Buddhist Vihara has 
transformed into a Hindu temple. 


36. Gandhamardan Hills : 


Evidences hint at existence of famous Vihara of 
Bodhisattva Nagarjuna in Gandhamardan hills. Charles Febre 
had made detail study of the area near Nrusinghanath and 
came to conclusion that ancient Buddhist relics exist in this 
region. Excavation in this region has revealed Buddhist Viharas 
of Parimalgiri, where Acharya Nagarjuna had resided. In 639 
AD Hiuen Tsang visited this Vihar. In course of time 
Parimalgiri changed to Gandhamardan. 
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37. Patanagarh : 


After detail survey, Charles Fabre had come up with 
evidences of existence of Buddhist relics of seventh century 
AD at Patanagarh. 


38. Kaduapada, Mudupur, Kalyanpur (Jagatsinghpur) : 


In Kaduapada village in a brick temple eight-handed 
image of Marichi built of Sand Stone can be found. This has 
been built in 8®-9* century AD. In the village Mudupur in the 
embankment of a big pond under a tree an image of 
Avalokiteswara Buddha can be seen. The image has been 
defaced. Three Dyani Buddhas appear on the top and two female 
attendants appear on either side. In a village Kalyanpur at a 
distance of 3 kms from Mudupur the following images have 
been discovered from a pond and have been kept under a big 
baniyan tree. 


An image of Avalokiteswara: The right hand is in Varada 
Mudra while the left hand holds lotus bud with stem. The left 
attendant holds a chhatra and below it is a male figure seated 
in Anjali-Mudra and looks towards the main image. The image 
built of sand stone is worshipped as Vasudev by the local 
people. 


A male figure with a three-hooded canopy over head 
sits on a lion in Lalitasana. The two hands are placed on the 
chest holding something. It has got Karnakundala. A lotus stem 
with bud has been depitcted on the left arm. Below the pedestal 
male and female figures are seated in prayer mood. This image 
probably is of Buddhist group. 


The discovery of so many Buddhist images in one and 
adjoining places suggest that influence of Buddhism of 
Vajrayana sect flourished during the Bhauma supremacy in 
Odisha. 


39. Badachana (Jajpur) : 


In the first week of December 2012 while some 
unscrupulous people were excavating sand and morum from 
Sukhuapada hillock in Bikramtiran Gram Panchayat under 
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Badachana Block suddenly they unearthed two ancient caves 
dating back to 3" century B.C. The two ancient caves which 
are approximately 8 feet long and 4 feet wide are semicircular 
domes. The caves were probably inhabitated by Buddhist 
monks. 


40. Apanda (Bhadrak) : 


Apanda is a village in Bant block of Bhadrak district. In 
the Apanda village a Buddha image in Dhyanimudra pose has 
been placed on a raised platform made of laterite stone. The 
image measures 5 feet 6 inches in height and 2 feet 8 inches in 
breadth. In Odisha, this type of Buddha image is rare on 
account of its iconographical features. It is declared as a 
protected monument by the Odisha State Archaeology, 
Bhubaneswar. 


41. Kasab (Balasore) : 


Big images of Avalokiteswar and Buddha in meditative 
pose have also been found in village Kasab situated in the 
neighbourhood of Bhimpur. These figures have been removed 
later to Balasore town. On the bank of an ancient tank of this 
village there is a large stone wall and a broken image of 
Buddhist Tara which goes to prove that the place was once 
under the influence of Mahayana School of Art. Mounds of 
earth and many old tanks are seen in various parts of the 
village. 
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CHAPTER -7 


Special Features of Buddhist Centre, Achyutarajpur 


Achyutarajpur, a village close to Banpur in the district of 
Khurda has been described by historians and archaeologists as 
one of the oldest Buddhist Centres. From the first discoveries 
conducted by Dr. Debala Mitra in the year 1963, many 
interesting features came to light here. It is believed that the 
Buddhist Centre at Achyutarajpur came into eminence under 
Bhaumakara dynasty, though it might have been established 
in the 6* century A.D. The Bhaumakara dynasty is responsible 
for spreading the culture of Buddhism of Odisha throughout 
India, also in China. It was during their regime that the 
amalgamation of Buddhism with different sects of Brahminism 
like Saivism and Saktism brought out a synthesis which 
facilitated interchange of traits from one complex to the other. 
While at all other Buddhist Centres, stone sculpture was in 
prominence, at Achyutarajpur, bronze sculpture of the 
Buddhist icons forms a significant feature. 


The largest hoard of 130 bronze images of Buddhist 
pantheon including 19 votive Buddhist stupas was recovered 
in Achyutarajpur at the time of laying foundation for the local 
College named Godavarish Mahavidyalaya, Banpur. The 
background stated by Dr. Debala Mitra is that the Secretary, 
Nehru Seva Sangh, Banpur, in his letter dated 34 July, 1963 
wrote to the Director-General, Archaeological Survey of India 
about discovery of a hoard of brass statues, a sword, golden 
caskets and copper plates in course of digging at the ground 
of the Banpur High School for establishment of College there. 
Under orders of the Director-General, A.S.I., Dr. Debala Mitra, 
Archaeologist in charge of Odisha rushed to the spot on 28 
July, 1963 and found an ancient mound between the High School 
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building and the structure under construction of the College 
which had already been levelled down. Some trenches were 
dug and the ancient brick-walls underneath were broken in 
order to use the bricks for construction of the college building. 
In spite of her requests to the Collector, Puri (then Banpur was 
in Puri district), and the S.D.O. Khurda to take immediate 
steps to prevent denudation of the site and to shift the College 
building complex to other area in order to protect and preserve 
the site for exploration of the Buddhist wealth underneath, the 
college authorities remained defiant and continued their 
operations. Only a very small area on three sides is left open. 
Dr. Mitra inferred that there was a great Buddhist establishment 
from the finds of the site and existence of other Buddhist images 
in and around the College site. 


Two big earthen pots contained the entire hoard of the 
130 bronze images besides a set of copper plates of Indraratha, 
a king of Somavamsi dynasty. With the help of the then 
Collector, Puri (late Shri D.P. Das), the entire stock of these 
finds was collected and kept in the State Museum, 
Bhubaneswar for preservation. Charles Luis Febri, in his 
observations, mentioned that the finds at Achyutarajpur 
(Banpur) range from 6th century to 11*® century A.D. The 
discovery of the bronze images and the copper plates at this 
place signifies the importance of Achyutarajpur as a Centre of 
Buddhism upto 11 century A.D. The copper plates were 
deciphered by Dr. K.B. Tripathy. According to his opinion, 
Indraratha, the donor of the grant was the king of Jajatinagar 
(modern Jajpur which was then the capital of Kalinga), who 
was a great patron of art, architecture, culture and learning. 
The copper plate also indicates that he offered sacrifices for 
Khadiravani Tara, the presiding Buddhist deity of the place. 


The Buddhist bronzes of Achyutarajpur can be 
categorised as follows :- 

Male deities :- 

Buddha 

Avalokitesvara 

Vajrasattva 
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Trailokyavijaya 
Heruka 
Manjushri 
Jambhala 
Amoghasiddhi 
Female deities : 
Tara 

Hariti 
Kurukulla 
Marichi 

Cunda 


It may be interesting to know a bit more about the bronze 
images of the description mentioned above, as follows :- 


Buddha : 18 images of Mahakarunika Buddha - all in 
sitting postures ranging in size from 6.4 c.m. to 11.4 c.m. are 
found. Among these, one is in Varada posture, one in Dhyana 
(meditation) posture and the rest 16 are in Bhumisparsa 
(touching the ground) posture. The workmanship of the bronze 
images is superb with well-embellished halos inside. Some of 
the images are seated on lion pedestals and some on lotus 
pedestals. Some pedestals are square type and the rest 
rectangular type. The lobes of the ears are long and the head 
of images is found covered by a series of knots arranged in 
the shape of a Pyramid. These knots represent the curls of hair, 
while the conical shape is supposed to be the exposed skull, 
which are the acknowledged physical features of Buddha's 
face. All these images of Buddha are made of bronze metal in 
an exquisitely beautiful manner. 


Avalokiteswara : Avalokiteswara is the most popular 
divine form in Mahayana Buddhist pantheon which is much 
venerated by monks and disciples. Some of the characteristics 
of Avalokiteswara resemble Brahma, Vishnu and Siva. He is 
described as the measured light of the Sun and the Moon giving 
the Infinite Light. There are 15 images of Avalokiteswara which 
are identified as Padmapan:i (lotus-bearer). They represent 
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graceful youth and are dressed like Indian princes with a variety 
of ornaments. The images of Avalokiteswara are common in 
all the places of Buddhist interest in Odisha. 


Vajrasattva : Vajrasattva, the sixth Dhyani Buddha is 
considered as the priest of the five Dhyani Buddhas according 
to Buddhist philosophy of Vajrayana school. Vajrasattva is 
worshipped independently and not in company of other 
images. There are 5 Vajrasattva images in the hoard retrieved. 
All of them are in fierce pose seated in Vajraparyanka asana. 
All of them have two hands, the right hand holding the Vajra 
touching the breast and the left hand with a bell, resting on 
the left thigh. 


Trailokyavijaya : As the name connotes this image 
represents the conqueror of the three worlds. Only one such 
image, large in size, is among the collections. It is an interesting 
Buddhist deity of Vajrayana group showing the grace of 
superiority and preponderance over the Hindu Gods and 
Godesses. One can see that the deity put his two hands clasped 
against his chest in Vajra-hunkara suggesting extreme degree 
of anger and firm determination. He tramples under his right 
foot, the figure of 8-handed Siva and under his left foot, the 
four handed Gouri Devi. The round halos at the back of the 
image with clear signs of flames, make the image more fierceful. 
The ornaments of the image comprise crown on the head, 
Kundala (ear rings) in the long-lobed ears, broad necklace, 
armlets, bracelets, waist band, girdle, well-fitted decorated 
garment in loin area, and a Ratno-pavita on the right thigh. 
The crown is decked with five Dhyani-Buddha images - all in 
monastic dresses. There is an inscription inside the pedestal 
of the image which is deciphered to be the magical spell of the 
Vajrayana pantheon. The characteristics of this image indicate 
a triumph of Buddhism over Hinduism. 


Heruka : Only one image of Heruka could be found here. 
The depiction of a great warrior is noticed, with the purpose 
of warding off the evil spirits. It can be interpreted that Heruka 
is given the responsibilities of security of the premises and he 
is watchful every moment. 
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Manjushri : Two images of bronze belonging to 
Manjushri are among the hoard of bronzes here. Manjushri is 
considered to be the Buddhist God of learning and wisdom, 
coming in the group of Dhyani Boddhisattva. This deity is clad 
like a prince with a lot of ornaments over the body. A sword, a 
book and a blue lotus add to the attraction of this deity. 

Jambhala : Jambhala is regarded as the God of wealth, 
like Kubera in the Hindu pantheon. The figure of Jambala in 
the collection at Achyutarajpur comprises a bulged belly with 
exciting temperament, decorated with jewels and ornaments 
all around the body, seated on a lion pedestal, holding an 
orange in one hand, a mangoose in the other hand, ina Varada 
posture. There are found three vases in the pedestal 
symbolising the Buddhist Tri-Ratna. 

Amoghasiddhi : One Amoghasiddhi image here is in 
Dhyana mudra. A snake with raised hood is seen on the lotus 
pedestal. 

Tara : Tara is the form of Goddess introduced into 
Buddhist pantheon. 11 Tara Bronze images are among the 
hoard found at Achyutarajpur. These images are in Lalitasana 
carrying Utpala in the left hand and exhibiting the Varada 
mudra in the right hand. The ornamentation is extremely 
beautiful consisting of anklets, bracelets, necklace and tapering 
mukutas on the crest. 

Hariti : Five figures of Hariti are in the collection. Hariti, 
according to Hindu belief, is taken to be the caring and 
affectionate mother of many children. Vinayapitaka of 
Sravastivada school gives out that Hariti is the Yakshini born 
in Rajagriha blessed with 500 children who guarded the city 
of Magadha, but due to her evil nature in her previous birth, 
she ate away all children. However, the figures of Hariti are 
found seated on the lotus pedestal carrying a child on her left 
lap, indicative of motherliness. The dress is Indian, the pose 
dignified, and the appearance Madonna-like. Her ornaments 
include necklace, bracelets and anklets. Mango fruits are found 
in one hand. 

Kurukulla : There are two bronze images of Kurukulla, 
a deity of Vajrayana group. The image is six-armed, three-faced 
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and three-eyed blooming in youth. The lower right hand is in 
Abhaya Mudra, middle hand holds a Vajra and the upper hand 
an arrow. In the three left hands, one finds a stalk of Utpala, 
Pasa and a bow. On her crest, she has the image of Dhyani 
Buddha. The over-all expression of the face is very pleasant. 

Marichi : The Marichi bronze image found here is one 
faced, two handed - the left hand holding a bunch of flowers 
and the other hand a Vajra. There is the semblance of a hideous 
Pig figure on the lotus pedestal, drawing an inference that her 
chariot is drawn by a pig. 

In addition to the bronze images, a number of votive 
stupas made of bronze forms part of the collection. In all, there 
are 19 votive stupas ranging from the size 22.1 Cm. to 44.60 
Cm. in height. The biggest Stupa is incised with an inscription 
of Buddhist Dharani. Three of the Stupas are decked with four 
Dhyani Buddhas each, and one with four images of Tara on 
all the four sides. These finds confirm the contemplation that 
Buddhist images of Vajrayana pantheon were in large number 
in Banpur area in the medieval Kalinga. Intensive examination, 
scientific identification, and further excavation of the area, are 
sure to throw more light on the Buddhist iconography and 
Buddhist history of Odisha. There is no dichotomy in the 
conclusion that Odisha was exceptionally rich in the art and 
architecture of all materials. The bronze images retrieved from 
Achyutarajpur lead to draw another conclusion that many from 
all corners of the country had in the past, visited the Buddhist 
Centre here to pay homage to Mahakarunika Buddha and in 
commemoration of their visits, might have presented Bronze 
images of Buddhist pantheons. It is believed that in the belt of 
Banpur including neighbouring villages on the bank of the 
rivulet Salia, there may be shrouded in mystery evidence of 
Buddhist establishments, which can only be established by 
continued operations of excavation by Archaeological Survey 
of India, Govt. of Odisha and other agencies interested in the 
enterprise. Many exciting and interesting artefacts and 
testimonies of Buddhism that can come out to the fore-front, 
may be of immense benefit to the scholars and researchers. 
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CHAPTER - 8 


Important Buddhist Sites and 
Monuments in India 


The intention of authoring this book is to highlight the 
Buddhist activities from the beginning till-date with particular 
reference to the monumental evidence on prevalence of 
Buddhism from the pre-Christian era in Odisha. It is felt that a 
few facts about important Buddhist sites and monuments 
outside Odisha but in India, need to be highlighted too. This 
information may be useful to the persons who are interested 
to know about the wide ramifications of Buddhism from 
religious point of view, from research point of view, and for 
the sake of deriving pleasure from our hoary past. 


From available materials, the information on Buddhist 
sites and monuments of importance worth mentioning, in 
India, is given below : 


A. In the States of Bihar and Uttar Pradesh 
1. Bodh Gaya: 


This place is in the district of Gaya in Bihar State, 
reachable by train and road on the Calcutta-Banares route. It 
is on the bank of river Lilajan near the ancient village of 
Uruvela. The entire Buddhist establishment pays great 
veneration to the Mahabodhi temple here. The Pipal tree at 
the foot of which Siddhartha obtained his enlightenment 
(Bodhi) is the nucleus of this establishment. Jt is believed that 
Asoka paid a visit to this place as evidenced by the shrine 
erected by him. The earliest vestiges seen now are stated to 
belong to 1* century B.C. The stone seat of Buddha is called 
Vajrasana. According to Hiuen Tsang, Chinese pilgrim, he had 
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seen 3 monasteries and myriads of monuments, most votive 
stupas, topes, memorials by high officials and nobles and 
sovereigns of India who were Buddhists. The Buddhist 
establishment was in a flourishing state here and the 
Mahabodhi temple is still existing here in good condition after 
repairs and renovations by different kings, the Burmese and 
local authorities in the 19th century and thus its glory has been 
retained. 


2. Rajgir : 


Rajgir is in the district of Patna (Bihar), situated 100 kms. 
from Patna city. Its earlier name was Rajagriha, which was 
once the capital of Magadha empire. It is well connected by 
rail and road from Patna city. It is said that Buddha spent many 
years of his life at Rajagir (Rajagriha). Asoka erected a Stupa 
and a pillar here. Trial excavations revealed a high mound 
where a number of stupas were discovered. The place is 
surrounded by beautiful gardens and caves. In two of the caves, 
Mahakarunika Buddha is believed to have lived for some time. 
The site has yielded a number of antiquities including plaques 
of Buddhist creed. The Japanese Buddhist organisation, has 
built a Peace Pagoda at Rajgir - the first of its kind in modern 
India in memory of Lord Buddha. 


3. Vaisali : 


Vaisali is situated in Muzaffarpur district in Bihar which 
is now called Basrah. It is approachable from Muzaffarpur by 
road covering a distance of about 35 kms. It is said that it was 
one of the largest cities during the life-time of Buddha who 
visited the place several times, stayed at some of the shrines 
and Chaityas called Bahuputra, Chapala and Mahavana- 
Kutagara-sala. The second Buddhist Council took place here, 
a century after the Mahaparinirvana of Buddha, which 
approved the ten rules of discipline adopted by Buddhist 
monks at Vaisali and Pataliputra. A stupa was built by Asoka 
here. From the finds of images, it is presumed that Buddhism 
flourished here upto 12* century AD. An image of Buddha is 
enshrined at present on the top of the Stupa which is dated 
back to Asokan days. Ruins of mud stupas with large pillars, 
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several copper utensils, one of them with Buddha's relics, are 
preserved. 


4. Lauriya-Nandangarh : 


The village Lauriya is also called Lauriya-Nandangarh, 
located about 25 kms from the town, Bettiah (Bihar). It has 
about 20 mounds in three rows, the Asokan pillar near the 
eastern-most mound, a clay Stupa, and it is believed that 
worship of Buddha prevailed here in the 6th century A. D. 
The Nandangarh mound is famous, as it yielded a large number 
of stone beads, terracota figurines, terracota sealings of about 
1st Century B.C. 


5. Nalanda : 


Nalanda is situated in Patna district of Bihar, just about 
11 kms. from Rajgir. According to Buddhist literature, 
Mahakarunika Buddha visited this place several times and the 
mango-grove of Pavarika was his favourite halting place. 
Sariputra was born here. Asoka is stated to have worshipped 
at the Chaitya of Sariputra and erected a temple. Nagarjuna, 
the famous Mahayana scholar of 2" century A.D. is stated to 
be the high priest of Nalanda. According to Hiuen Tsang, five 
kings of Gupta dynasty created many monasteries for the study 
of Buddhism. He also stated in his notes that a number of 
magnificent temples of great height including a six-storeyed 
one was built in which an 80-feet high copper image of Buddha 
had been installed. Nalanda is described as an educational 
centre of supreme importance known to the whole Buddhist 
world till the end of 12* century A.D. With continued royal 
patronage and support, Nalanda rose to great celebrity and 
became the centre of Mahayana-Vajrayana Buddhism. Even 
now in the ruined state, the monasteries and stupas and 
temples enable any visitor to visualize the glory of Nalanda 
which was titled as a Mahavihara in its hey-day. In Monastery 
No. 1 impressive bronze images of Buddha were found in 
overwhelming numbers. Nalanda, in other words, was a 
University of Buddhist Studies, which needs great attention. 
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6. Kurikhar : 


Kurikhar is in Gaya district of Bihar - just about 3 kms. 
from Wazirgunj R.S. and 16 kms. from Gaya town, 
approachable by train and road conveniently. Its antiquarian 
wealth is in the form of innumerable small Stupas and 
sculptures. Major Kittoe, it is stated, collected ten cart-loads of 
idols - all Buddhist and most of them are now housed in the 
Indian Museum, Calcutta. In one of the mounds, were found 

‘rich hoards of bronze objects of Mahakarunika Buddha. Most 
of them are preserved in Patna Museum. The images of 
Buddha, remarkable for technical skills, are spectacularly 
attractive. The inscriptions, votive Stupas, sculptures and 
architectural pieces at this site reveal that a Buddhist 
establishment was flourishing here. 


7. Saranath : 


This place is situated in Varanasi district - just 6 kms 
from Varanasi city. It enjoys a distinct place and position in 
the Buddhist world. It is believed that Saranath is one of 4 
places named by Buddha in his death-bed and here Buddha 
preached his first sermon, and here the seed of ‘Sangha’ of 
Buddhist philosophy was sown and it continued to be a leading 
centre. Evidence is available that this was a place of great 
sanctity and the relics retrieved after excavation are extensive, 
varied and rich. An Asokan pillar with inscriptions on 
discipline of Sangha is seen here. There is also a Stupa donated 
by Asoka in which a sand-stone box and a green marble relic- 
casket containing a few pieces of human bone, decayed pearls, 
gold leaves and other jewels, were found. Beautiful images of 
Buddha could be recovered from this place. The main shrine 
here is a massive brick structure encircled by a cluster of votive 
Stupas of Buddha. One can also see the images of deities of 
Mahayana-Vajrayana pantheon like Tara, Lokesvara, Marichi, 
etc. 


8. Kusinagar : 


This place is situated on the bank of river Hiranyavati in 
district Deoria (U.P). This was also described by Mahakarunika 
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Buddha as one of the great places which a Buddhist should 
visit with feelings of reverence and awe. Buddha's 
Mahaparinirvana occurred at this place. Two extensive 
monastic establishments named Mahaparinirvana Vihara and 
Makutabandhana Vihara had flourished thereafter. Asoka built 
3 stupas here and a stone pillar with an inscription recording 
the event of the heavenly journey of Lord Buddha. At present, 
the ruins of Kusinagar can be seen in the town of Kasia - about 
50 kms. from Gorakhpur R.S. conveniently connected by road. 
The spot of cremation of Buddha is known as Ramabhar-Stupa 
just 1 km. away from the main shrine. 


9. Sravasti : 


Situated on the bank of River Achiravati (Rapti), Sravasti 
is in the district of Gonda in Uttar Pradesh - about 17 kms. 
from Balarampur Railway Station on Gonda-Gorakhpur Rail 
line of North Eastern Railway. Here, a great Monastery called 
‘Jetavana’ was built for residence of Lord Buddha. This 
monastery is named Anathapindikarama. It is believed that 
Buddha spent a long period at Jetavana and delivered most of 
his sermons here. It received patronage of Asoka where he 
installed two pillars and built a Stupa enshrining the relics of 
Buddha. Fa-hien, the pilgrim mentioned about the effigy of 
Buddha in sandalwood in Jeetavana monastery and Hiuen 
Tsang found most of the buildings in a state of dilapidation. 
Buddhist images like Lokanatha, Simhanada, Lokeswara, Tara 
and Jambhala have been discovered here which prove that 
Buddhist activities continued here till 12® century AD. The 
remains at Jeetavana lie within an enclosure wall. Remnants 
of 12 temples are also seen here. A copper plate grant by ruler 
Govindachandra to the monks of Jetavana-Mahavihara is 
preserved and many Stupas in ruins can be noticed. 


10. Piprahwa: 


This place is situated in Basti district of Uttar Pradesh. It 
is rich in Buddhist remains as disclosed by Dr. P.C. Mukherji 
after conducting excavations at random. There is a large stupa 
on a mound where a small broken soapstone vase full of clay 
was found. In this vase, some beads, crystal pieces, gold 
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ornaments, cut stars, etc. were kept. There are hundreds of 
vases retrieved here which contained pieces of bone, gold 
leaves (with female figures on them), figures of animals like 
lion and elephant in gold leaf, gold and silver flowers, a gold 
box, a gold disc, golden bars, rolls of gold leaves, numerous 
pearls, Tri-ratnas, fragments of coral, beads of various shapes 
and designs, pieces of mica etc. constitute these antiquities 
which are in the Indian Museum, Calcutta. There is an 
inscription which states “This relic-shrine of divine Buddha 
of Sakya Sukiti brothers, the august one is that of Sakyas, is 
deposited as a deposit of the kingsmen of Buddha”. There are 
also mounds nearby indicative of monasteries having existed 
here. 


11. Kausambi : 


Kausambi is in Allahabad district of Uttar Pradesh - at a 
distance of about 50 kms. from the city of Allahabad on the 
left bank of River Jamuna. It is believed that three leading 
bankers of Kausambhi named Ghoshita, Kukkuta and Pavarika 
constructed three retreats and contributed to the strong footing 
of Buddhism here. Buddha, at their invitation, came and stayed 
in the retreat named ‘Ghoshitarama’ on many occasions. There 
were more than ten Buddhist monasteries here but all in ruins, 
as observed by Hiuen Tsang, in his tour notes. Excavations 
revealed remains of a large brick monastery named 
Ghoshitrama monastery, base of an impressive stupa, a temple 
of Hariti showing rich architecture of pillars and stone 
sculptures, depicting images of Buddha and Bodhisattvas in a 
versatile manner. 


B. In the States of Madhya Pradesh and Chattishgarh 
12. Sanchi : 


Sanchi is located in Satna district of Madhya Pradesh at a 
distance of about 15 kms. from Satna Railway Station in Raisen 
district. The establishment of Buddhism here overshadows 
others in Madhya Pradesh not only by the number and variety 
of its monuments but also by the architectural and sculptural 
exuberance. This monument dates back to 3" century B.C. and 
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the Buddhist establishment is stated to have flourished till 12" 
centurv B.C. Asoka is believed to have built a brick Stupa and 
installed a sandstone pillar on a hillock. There are many figures 
of Salabhanjikas and four seated images of Buddha under a 
canopv. There are also a few temples - some in ruins and some 
in good condition after renovations were taken up. A number 
of stupas also can be found in damaged condition. 


13. Bharhut : 


Situated about 15 kms. from Satna Railway Station, this 
place has been famous for great monuments of Maurya 
dynasty. Several fragments of Buddha's images and deities of 
Buddhist pantheon are fixed to the wall of the Hanuman temple 
here. The most attractive artefact here is the Dharma-chakra 
flanked by two Tri-ratnas. 


14. Bagh : 


Bagh is situated in the Vindhyan mountain slopes. It is 
about 145 kms. from the Mhow railway station and is named 
after the tributary Bagh of Narmada River. There are many 
caves which were used as a small colony for Buddhists. The 
paintings of the caves and the Stupa are very attractive. Dhar 
is a district headquarters. It is presumed that this was a place 
where Buddhist monks lived for many years to study the 
different texts on Buddhism. 


15. Sirpur : 


Sirpur is in Raipur district of Chattishgarh State about 
85 kms. away from Raipur city. It is approachable by road. 
Prolific Buddhist antiquities are found here. Bronze images of 
Buddha, Padmapani, Vajrapani, Manjusri and Tara can be seen 
here. The River Mahanadi flows close to this village. 
Excavations revealed a large head of Buddha and two 
monasteries. 


16. Dhammnar: 


This place is 120 kms . from Shamgarh Railway Station 
bearing evidence that there was a huge Buddhist establishment 
on a hill. there are beautiful caves and sculptural 
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embellishments. All caves were named Chaitya Grihas proving 
that Buddhist scholars had spent their life in propagating 
Buddhism at the centre. 


C. In Jammu and Kashmir 
17. Pandrethan : 


On the bank of River Jhelum only 5 kms from Srinagar 
city,the capital of Jammu and Kasmir is situated Pandrethan 
where there are two dilapidated stupas of Lord Buddha. 


18. Harwan: 


This place is situated only 12 kms from Srinagar city 
where the Buddhist teacher Nagarjuna is believed to have 
stayed. The stupa in ruins overlooking the Dal Lake is worthy 
of a visit. 


19. Ushkura : 


Situated about 50 kms . from Srinagar city reachable 
through the north-western Baramulla pass, Ushkura is the 
village where a Buddhist stupa can be found. Chinese Traveller 
Hiuen Tsang halted at this place and mentioned the existence 
of a flourishing Buddhist establishment here. 


20. Paraspora : 
This place is about 22 kms .from Srinagar city. Three 


Buddhist edifices,a monastery and a stupa in dilapidated 
condition can be found. 


21. Gilgit : 

There is a military cantonment here. During excavation a 
few paper manuscipts known as Gilgit Manuscripts containing 
Sanskrit texts were recovered. Hundreds of votive small stupas 
and a stupa in ruins can be seen here. Around Gilgit, rock-cut 
Buddha’s figures and Stupas are also located. 


D. In Gujarat 
22. Sanah : 


Sanah in district Junagarh, is situated about 20 kms from 
Una Railway Station. There are 62 caves, three stupas and two 
monasteries, all in dilapidated condition. 
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23. Talaja : 

Situated about 50 kms from Bhavnagar negotiable by 
road, Talaja-once a great Buddhist centre reveals magnificent 
caves - 36 in number. There is a trace of two monasteries here. 


24. Junagarh : 

Junagarh - once the capital of Saurashtra is a place of 
Buddhist importance after the Asoka’s conversion to 
Buddhism. One of Asokan Edicts on a rock at the foot of mount 
Girnar exists here. A huge rock containing the full text of all 
the 14 Asokan Rock Edicts is also found here. There are a large 
number of caves. A large-sized monastery in ruins along with 
two stupas bearing evidence of a large number of monks staying 
here in the past is available. 
25.Valabhi : 

This is a place of great Buddhist importance considered 
to be next to Nalanda. It is just about 35 kms. from the city of 
Bhavnagar. It became the home of famous Buddhist scholars 
Sthiramati and Gunamati. 30 copper plate inscriptions have 
been found showing evidence of grant of landed property by 
the royal family members. It is now in ruins but a great 
monastery existed there. 

E. In Maharashtra State 
26. Bhaja : 

Situated in Pune district just about 2 kms from Lalavli 
R.S. on Bombay-Pune line . A number of caves,a large monastery 
and rock-cut stupas are found here , besides paintings and 
figures of Buddha. 

27. Bedsa: 

In Pune district, about 8 kms from Kamshet on Mumbai 
-Pune. Railway line one has to go through a rocky track, to 
reach Bedsa, where a Chaitya Griha exists. This is the chief 
focus of attraction. 

28. Karle : 


It is situated about 5 kms from Malavli R.S. in Pune 
district. There are a dozen rock-cut monasteries and a Chaitya 


h 78 ॥ 


Digitized by srujanika@gmail.com 


Griha revealing existence of Buddhist establishment from 1* 
century A.D. It is regarded as one of the most magnificent 
monuments. 


29. Junnar: 


This place is about 80 kms from Pune. There are 140 
caves located on four distinct hills. This is said to be the largest 
monastic establishment of Buddhism in western India. 


30. Kondivte : 


This place is about 6 kms east of Andheri R.S. in Bombay 
Suburban district. There are 18 caves. One decorative 
monastery also exists here. 


31. Kanheri : 


Kanheri’s earlier name was Krishnagiri situated in 
Bombay Suburban district near Borivli R.S. This is considered 
to be a large monastic establishment dating to 2™ century A.D. 
In the copper plate grants, evidence is available that the Rulers 
of Puri (Odisha) took pecial interest in the Buddhist 
Establishment at Kanheri and made liberal donations. A large 
number of Buddhist monks lived in the caves. A huge image of 
Buddha seated on a lion throne and a number of Buddha and 
Bodhisattva images can be found here. Two monasteries with 
wide courtyards in their front existed here. 


32.Nasik : 


8 kms from Nasik town, a group of 24 caves known as 
Pandulena or Pandavas’ caves in Trirasmi hill are seen. 
Beautiful inscriptions of Nahapana, Gautamiputran and 
Satakarni can be seen here in the caves. 


33. Pitalkhora : 


Located in Aurangabad district-about 80 kms away from 
the Aurangabad town, of which the last stretch of 12 kms has 
to be negotiated by bullock-cart. Seven inscriptions painted 
by persons, recording the names of Buddhist monks are 
available in the caves here. 
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34. Ajanta : 

This place is in Aurangabad district and is famous for 
the mural paintings. It is reachable from Jalgaon R.S. by road 
at a distance of about 55 kms There are 30 caves, of which 5 are 
Chaityva Grihas and the rest monasteries. The theme of 
paintings on the walls centre round Mahakarunika 
Buddha,Manushi-Buddhas, Bodhisattvas and life of Buddha. 


35. Aurangabad : 

In Aurangabad city - about 3 kms in suburban area, one 
finds 9 caves and a monastery of Buddhism with figures of 
Buddhas in preaching and meditation postures. 

36. Ellora : 

Situated about 25 kms . from Aurangabad city, Ellora is 
famous for its caves of Buddhist, Brahminical and Jaina groups. 
There are 9 Buddhist caves and the walls are covered with 
reliefs of Buddha and Buddhist divinities like Manjushri, 
Lokesvara, Arya Sarasvati, Mahamayuri, Maitreya, Tara and 
Bhrikuti. 

F. In Tamil Nadu, Kerala and Karnataka 
37. Kanchipuram : 

This place was a reputed place for Buddhism, situated 
in Chingleput district. There is a Chaitya Griha and a Buddha 
Peetha here. Several images of Buddha from 7" to 14" century 
A.D.are found here. 

38. Nagapattanam : 

Once a very important centre of Buddhism in Tanjore 
district, Nagapattanam is famously known as the emporium 
in the east coast. Unfortunately, in 2004, the catastrophe of 
Tsunami had its cruel clutches on this town causing colossal 
damage. Almost all the Buddhist edifices had been washed 
away by the fury of nature including the recent Tsunami. 
Copper plate grants and inscriptions showing endowments 
given by different rulers at different times, are available. A 
sketch of the monument prepared in 1846 A.D. at the instance 
of W. Elliot illustrated in the 7“ volume of Indian Antiquary 
gives a graphic account of the Buddhist heritage at this place. 
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G. In Andhra Pradesh 
39. Amaravati : 


Situated in Guntur district approachable from Guntur 
town covering a distance of 35 kms, is the famous place called 
Amaravati. Its earlier name was Dhyanakataka . This was a 
flourishing Buddhist centre from 3" Century B.C. till 13th 
Century A.D. Many copper plate grants by royal families are 
recorded here. Stone and bronze images of Buddha and 
Buddhist deities here testify to the prosperity of Buddhism 
here. 


40. Nagarjunakonda : 


This place is situated in Guntur district, at a distance of 
22 kms from Macherla R.S. This place is named after the 
Buddhist philosopher-teacher Nagarjuna. He stayed for many 
years in the monastery here. Heres the remains of more than 
30 Buddhist establishments have come to light . All the stupas 
were built with excellent engineering skills. 


41. Jaggayyapeta: 

This place is in Krishna district approachable by bus 
from Vijayawada, the distance being about 75 kms. Buddhist 
remains of a great Stupa with constructions akin to the 
engineering skills followed in Nagarajunakonda can be found 
here. Fragments of Buddhas image can be seen, too. 


42. Ghantasala : 


This place in Krishna district, was once a renowned 
Buddhist centre teeming with monuments of great beauty. A 
standing large image of Buddha, an inscribed lion and a number 
of pillars inscribed in ornamental characters of the Ikshvaku 
dynasty are found here. 


There are many other small places in Andhra Pradesh 
where the roots of Buddhism went deep, but due to non- 
maintenance of the remains and non-excavation of the sites, 
they have remained shrouded in mystery. 
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CHAPTER - 9 


Discoveries at Langudi Hill in Jajpur District 


Department of Culture, Government of Odisha took 
initiative with the help of Odishan Institute of Maritime and 
South East Asian Studies under its control, for conducting 
archaeological excavation at Langudi Hill in Jajpur district in 
the year 1997. Three objectives were decided to be achieved 
namely, (a) whether Buddhism in Odisha had any cultural 
relationship with Buddhism in South East Asian countries; (b) 
whether the Buddhist establishment at Langudi is the 
‘Pushpagiri’ Vihar of Hieun Tsang'’s tour note and (c) whether 
Emperor Asoka established the Buddhist establishment here. 
Langudi Hill is situated on the right bank of River Kelua 
surrounded by rivulets and streams, at a distance of only 5 
kms. from Jaraka - a small town on National Highway No. 5. It 
is a very attractive place with scenic beauty, very much 
enjoyable by tourists from India and abroad. 


Excavations revealed abundant evidence that a large 
Stupa with many Buddhist images, was constructed here and 
was known as ‘Puspagiri Vihara’. After close examination of 
the antiquities by Prof. B.N. Mukherjee of Calcutta University 
in association with Prof. Karuna Sagar Behera of Utkal 
University, Bhubaneswar in the year 1997, Brahmi stone 
inscriptions, remains of rock-cut Stupa panels-54 in number, 
unique Buddha images, a cross-bar with lotus medallion and 
Terracotta Stupa models were retrieved from excavation 
operations. These are presumed to be dated to the Sunga- 
Kusana period (1* century B.C. to 2™ century A.D.). The types 
of Buddha images found here, are not noticed in Lalitgiri, 
Udaygiri and Ratnagiri in Jajpur district. A number of dancing 
figurines peculiar from stylistic point of view have also been 
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found. Besides, a number of terracotta antiquities like Mother 
Goddesses and a number of potteries of different designs were 
discovered. Five Buddha images called Pancha Dhyani Buddha 
(Buddhas in meditation) were found. One of the stone Brahmi 
inscriptions is deciphered by Prof. B.N. Mukherjee as “Sri 
Puspasabharagiraya” meaning that the Langudi Hill was a hill 
of flowers. Twelve stone blocks of the main Buddhist Stupa 
scattered all around the monastery contained the names of 
‘Puspagiri’ mentioned by Hieun Tsang as ‘Pu-sel-pokili’ in his 
itinerary. 


The second and third inscriptions have been deciphered 
as ‘Puspagiri Kanana’ and ‘Puspagiri Vihara’. Another shell 
inscription containing the name ‘Sri Sri Buddha’ is situated 
just on the north-west side of Langud;i Hill. 


One stone containing the inscription ‘Chhikarena ranja 
Asokana'’ stated to be dated to the 2nd Century B.C. was found. 
It is the bust of an image measuring 34 x 20 x 14 cms. In 
sculptural representation, it is proved that it was the portrait 
of King Asoka. Another stone image was discovered measuring 
50 x 50 x 12cms and an inscription is found on its rear side. 
Prof. N.N. Swamy, Deputy Superintending Epigraphist of 
Archaeological Survey of India at Mysore deciphered it to be 
‘Ranja Asoka’ meaning ‘Raja Asoka’, which has been confirmed 
by Sri S.N. Agarwala of Odisha and Dr. S.N. Rajavelu, reputed 
Epigraphists. Hence these findings lead to the confirmed 
inference that this establishment at Langudi was established 
by Asoka. 


The discoveries of two Asokan Statues, his name written 
in the inscriptions, Asokan stupa and Puspagiri Vihara at 
Langudi Hill bear enough testimony to prove that at this place, 
there was a great Buddhist centre built with the active 
participation and support of King Asoka, who might have, 
himself, been associated with the Buddhist establishment at 
Langudi Hill. 
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CHAPTER - 10 


Discoveries of Buddhist Sites since 1997 


As discussed in the previous chapters, details of finds 
with descriptions after excavation by Archaeological Survey 
of India in general, and in a few cases by the Archaeological 
wing of Culture Department, Government of Odisha, have been 
furnished. Facts and Buddhist artefacts found out after 
conducting recent excavations by Odisha Institute of Maritime 
and South-Asian Studies are explained in the undermentioned 
paragraphs, which will lead to the inference of readers that 
the exercise of explorations and excavations has to be a 
continuing process but not in a truncated manner as has been 
done so far. 


In Dharmasala Block of Jajpur district, close to Ratnagiri- 
Udaygiri-Lalitgiri Buddhist complex, excavations were carried 
out after obtaining permission from Archaeological Survey of 
India. Epigraphists of the latter organisation have deciphered 
the inscriptions. Dr. Damodar Rout, Hon'ble Minister for 
Culture, Govt. of Odisha made the observations on these 
findings thus : 


“The excavation led to an amazing discovery in the field 
of ancient history, which could solve many puzzles of Indian 
history in general and Odishan History in particular, and may 
add new chapters to the annals of history”. 


1. Radhanagar : 


Shri Debaraj Pradhan, Director of the Excavation Project 
observed that the digging operations revealed the fort of Tosali, 
once the headquarters of the kingdom of Kalinga at 
Radhanagar, a village in Dharmasala P.S. The Asoka rock- 
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edicts near Dhauli hills say that Tosali was the headquarters of 
Kalinga during the time of Asoka. Though scholars identified 
Tosali with Sisupalgarh near Bhubaneswar, no inscriptional 
evidence could be found to support that view. Deciphering of 
the inscriptions from Radhanagar revealed that this place is 
‘Tosali Nagar’ or Tosali which is datable to 3" and 2” centuries 
B.C. One of the inscriptions contains ‘Kalinga Rajna go... and 
letters after the letters ‘go’ could not be retrieved. Experts are 
led to infer that the name of Kalinga king during the Kalinga 
war might have started with the letters ‘Go’. Archaeological 
excavations uncovered another strange fact with regard to the 
venue of Kalinga War. A big site called Yuddha Meruda was 
found out near Radhanagar. Ten Asokan Stupas were 
discovered within a radius of 10 kms. from Radhanagar on the 
bank of River Brahmani. This seems to fit the description of 
the battle of Kalinga which has so far been believed to have 
been fought at Dhauli on the bank of River Daya, albeit without 
any proper evidence. The recovery of 10 Asokan stupas finds 
mention in the Travel Note of Hieun Tsang (629-645 A.D) which 
says that Buddha had visited the region where Asoka 
constructed 10 stupas. A balanced view on what historians had 
written about identification of Tosali and the venue of Kalinga 
War and the new findings now made, has to be taken by 
concerted and detailed studies by scholars. 


2. Tarapur : 


Excavation at Tarapur has led to the identification of the 
Kesa Stupa, which was built with a donation of Bhikhu Tapusa. 
Buddhist texts state that the Kesa stupa is the earliest stupa. 
Two pillars at the site contain the inscription ‘Kesa Thupa’ 
and ‘Bheku Tapusa Danam’. According to Buddhist text 
Anguttara Nikaya, two merchants from Utkala, on their way to 
Madhyadesa, met Mahakarunika Buddha after his 
enlightenment at Bodhgaya and offered him rice-cake and 
honey. Gratified, Buddha gave them 8 handfuls of his hair. 
They brought the hair to Utkala and deposited it in a stupa, 
which came to be known as Kesa stupa (Kesa means hair). Thus, 
it is more than possible that this place was a centre of attraction 
during the lifetime of Buddha and that Buddha paid a visit to 
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the locality at the invitation of Utkala merchants Tapusa and 
Bhallika, who are stated to be his first disciples from Utkala. In 
one of the pillars of Kesa stupa here, the word ‘Kalingaraja’ is 
found inscribed. The name of the king is missing. But the 
inference is that the king of Kalinga then was probably a 
Buddhist and he made an endowment to the Kesa stupa. 


In another railing pillar, words ‘Gupata Khandagiri 
Parikshya’ find mention, meaning ‘Secret Khandagiri for 
conducting experiments’. 


3. Kayama Hill : 


Kayama hill is on the right bank of River Kelua which is 
locally known as Goggula Pahada in Dharmasala Block of 
Jajpur district. Remnants of a Stupa on the top, 5 rock-cut caves, 
one rock-cut elephant and one conch-shell inscription have 
been discovered in course of excavation. The names of ‘Betala 
Chaitya’, ‘Goggula Raba’, ‘Purugaditya’ and ‘Sri Sri Buddha’ 
clearly appear in the inscription as deciphered by Prof. B.N. 
Mukherjee of Calcutta University. It is presumed that the relic 
of Buddha might have been installed inside the stupa. 


During excavation of Kayama hill on the bank of Kelua 
river, a unique rock-cut elephant was discovered. The features 
of the elephant are geometrically perfect. The name ‘Tisa’ is 
inscribed on a rock-cut bench. It is presumed that Tisa, the 
brother of Emperor Asoka erected these finds. Full-fledged 
excavation operations are required to be undertaken to unearth 
greater details. 


4. Neulpur-Haridelpur : 


Excavations revealed nine rock-cut caves in Neulpur hill 
near village Haridelpur. All the caves face to the south. It is 
believed that Buddhist Bhikus took shelter in these caves 
during the rainy season. 


5. Deuli-Kumari hill : 


Thirteen rock-cut caves have been noticed after 
excavation at this place, all facing the south. There is a huge 
stupa on the top of the hill which is in ruins. Pottery of superb 
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artistic quality is also unearthed. This is on the side of river 
Brahmani. 


6. Vajragiri : 


This is located hardly 2 kms. from Udaygiri in Jajpur 
district. Remains of huge Buddhist establishments comprising 
several mounds, pavements, roads, bricks, stone and Terracotta 
sculptures have been found during excavation. All these 
antiquities need further excavation. In another site, two rock- 
cut caves have been found hewn for shelter of Bhikus during 
rainy season (Varshavasa). People call them ‘ Asura-bheda’ i.e. 
dwelling places of demons. It is believed that Brahmins during 
the declining period of Buddhism used to call Buddhists 
‘Asuras’ (demons). 


7. Palkerapur/Kantigadia : 


On the Kantigadia hill situated on the Express Highway 
to Paradeep, four rock-cut caves - three facing south and the 
fourth to the north have been noticed. Further excavation may 
bring to light other antiquities of significance. 


8. Panturi 


Panturi hill is situated on the bank of River Brahmani 
near Madhupurgarh in Jajpur district. A huge monolithic Stupa 
along with remains of a Buddhist establishment has been 
discovered here. A number of Stone blocks of architectural 
beauty are visible near the stupa. 
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CHAPTER - 11 


Buddhist Peace Pagoda of Dhauli 


Dhauli is situated about 9 kms. from Bhubaneswar on 
the Bhubaneswar-Puri National Highway with a diversion 
towards the right side covering a distance of 1 km. River Daya 
flows nearby. Some historians suggest that the name ‘Dhauli’ 
is the other name of ‘Toshali’. The famous Geographer Ptolemy 
described in his book titled ‘Geography of India and Southern 
Asia, that Toshali was a city in 2" century A.D. Information is 
also available from the Sanands granted by feudal chiefs and 
copper plate grants made by Maharaja Sambhujasha (555 A.D.), 
Somadatta (580 A.D), Sibaraj (603 A.D), Raja Madhabraj (620 
A.D), Rajas of Bhoumakara dynasty (650-685 A.D) and Raja 
Trukal of Somavamshi dynasty (900-1000 AD) about the territory 
named Toshali. 


Glaring evidence is available from the rock edicts found 
at Dhauli by the Archaeologists to the effect that after the great 
Kalinga War was fought by Emperor Asoka to conquer Kalinga, 
Dhauli came to limelight, i.e. from 261 B.C. Kalinga’s territorial 
Jurisdiction was extensively large and it was a prosperous State 
in trade, commerce and agriculturre. There was peace and 
allround progress in all directions. The devastations caused by 
Kalinga War have been succinctly provided in a separate 
chapter. After the conversion of the tyrant Emperor Asoka into 
a peace-loving monarch realising with great remorse that peace 
is greater than weapons, he installed rock edicts depicting 
therein, in Pali language, the principles of life, duties, penalties 
to errant officials, and laws of natural justice. Thus Asoka 
embraced Buddhism and left no stone unturned to spread it 
inside India and also abroad. Historians say that Toshali was a 
great Centre of Mahayana Buddhism. Gandavyuha, a famous 
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book on Buddhism mentions a confirmatory sentence about 
this. History further says that Asoka, after the Kalinga War, 
directly ruled Kalinga (from its capital Toshali Nagar) for 28 
long years from 261 to 232 B.C. With passage of many centuries 
Dhauli’s fame and popularity was shrouded owing to natural 
forest growth, vagaries of nature and damages caused by 
invasions of Kalinga by succeeding rulers, etc. 


Rediscovery of Dhauli: 


In November 1836 A.D. Govt. of Bengal deputed 
Lieutenant Markham Kittoee along with a detachment of 
armed forces to suppress the Kondh rebels of Ghumsar 
(presently Bhanjanagar) of Ganjam district. On his way from 
Calcutta to Ganjam during leisure time he visited and studied 
the art and architecture at Jajpur, Chhatia, Choudwar, Cuttack, 
Rautarapur (Athgarh), Baideswar and in his own hand wrote 
the brief descriptions of the ancient monuments along with 
their drawings of the architecture he has seen in the above 
places and had submitted it to the Asiatic Society for its 
publication which was subsequently published in the Journal 
of Asiatic Society. 


In March, 1837 this brave, energetic, learned army officer 
endangering his life clearing the thick jungle, reached the 
Dhauli hill and he discovered the Asokan inscription. While 
he was busy in studying the inscription a female bear attacked 
him but he shot her dead. By working hard he prepared a map 
of Dhauli area and made a copy of the entire inscription and 
on 2™ April, 1837 sent it to the Secretary of Asiatic Society, 
Calcutta reporting the discovery of the Dhauli Edicts of Asoka 
which was noticed in the Proceedings of 3'ଏ May, 1837. 


In the proceedings of the Asiatic Society of the 7® June, 
1837, the following was noticed in connection with the activities 
of Lt. Kittoee — 


“Lieutenant Kittoee also forwarded copies of the 
Principal inscription of the Old Lat character at Aswasthama 
near Dhauli in Odisha with short account of the caves and 
temples discovered there by himself and a map of the place.” 
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On the request of James Princep Lt. Markham Kittoee 
again visited to study in detail and make correction if any in 
Dhauli inscription in the 2" week of March, 1838. With great 
difficulty he brought the writings of the Dhauli inscription to 
the notice of Archaeologists of the world. James Princep who 
was then the editor of the journal of Asiatic Society was the 
first person who had discovered the Asokan inscription. He 
had found out in the inscription of Dhauli and Girnar the name 
of the Greek Emperor Anti-Yokas which has added greater 
importance to the Dhauli inscription. The text of Dhauli was 
deciphered and subsequently translated into English by the 
great Sanskrit scholar Wilson. The translated version of James 
Princep as well as Wilson has been published in the book 
Antiquities of Odisha, Vol-II by Rajendra Lal Mitra. Another 
western scholar Burnoaf has also analyzed the Asokan 
inscription. In the year 1869 Alexander Cunningham has 
published a book Inscriptions of Asoka basing on the writings of 
three great scholars- Princep, Wilson and Burnoaf and has 
analyzed the texts of the inscription. The two special Rock Edicts 
of Kalinga ordinance has been translated and published by 
Burnoaf and Kern. Mr. Buhlar, the famous German scholar had 
also taken pains to publish both in German and English the 
writings of Dhauli ordinances. Mr. E. Hultzsch, the German 
Anthropologist was appointed by Central Government, who 
in the year 1925 has published his book Corpus Inscriptionum 
Indicarum, Vol-I in which the details of the original and 
translated versions of Asokan inscription have found place. 


The eleventh Rock Edict and two special Kalingan edicts 
have been written at different times from the Dharmalipi text. 
It is inferred that the Kalingan Edicts have been written in the 
year 243 B.C. Dr. Beni Madhav Barua has stated in his book 
Asoka, Part-II, p-18 that “For the first time in Pillar Edict-VII 
engraved in the 27® year of Abhiseka, we read of charities of his 
sons who typified the princes of the blood devikumalas. The 
separate Rock Edicts, on the other hand represent three of the 
Kumarras as his Viceroys, stationed at Tosali, Takhasila and 
Ujeni, presumably these Kumara Viceroys were appointed from 
among his grown up sons.” 
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“These considerations cannot but lead us to the 
conclusion that the two separate Rock Edicts were promulgated 
here later than R.E.VII. There is, however, no means as yet to 
ascertain the exact date of their engraving.” 


In the year 1904 Govt. of India created the department 
Archaeological Survey of India (ASI). This department declared 
the Asokan Rock Edict at Dhauli as a protected monument. In 
the year 1948 the department also started excavation of 
Sisupalgarh fort which is adjacent to Dhauli. In the year 1949 
in and around Dhauli hill the department also started 
excavation work at few places, but the ASI did not give 
importance to Dhauli which it deserved. They did not continue 
the excavation although important Buddhist remains were 
discovered from the place. 


Krusna Chandra Panigrahi who was present at the 
excavations had seen “a trench laid in the close vicinity of the 
Asokan inscription exposed a thick wall, made of rubble and 
mud mortar similar to the walls of new Rajagriha at Rajgir. 
The trench also yielded some terracota snakes and 
multispouted vessels of which the prototypes had been 
recovered from the excavations at Maniar Math at Rajgir.” From 
this it is evident that the recovered artefacts might have 
belonged to the Asokan period. 


In the year 1962 an eminent historian Kedarnath 
Mohapatra assumed the office of Superintendent Odisha State 
Archaeology Department. He took up the restoration work of 
Bahirangeswar temple located in the western side of Dhauli 
and on the banks of river Daya. Mohapatra was a resident of 
Bhubaneswar, Old Town and he was also a student of history 
and was taking interest in history of ancient Odisha from the 
student age and was contributing articles which were 
published in a popular Odia daily Dainika Asha in the year 
1934 in serial order. In the year 1932 while he was a student of 
fourth year class in Ravenshaw College, Cuttack his article 
‘Identification of Tosali’ was published in “Ravenshawvian”, 
the College magazine. 
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Prof. Nirmal Chandra Bandopadhyaya who was then 
a faculty member of Ravenshaw College, encouraged 
Kedarnath to write and publish such type of research articles. 
In subsequent years many more articles of Kedarnath were 
published in well known Odia magazines. In the year 1936 
in the Odia magazine Sahakara a research article entitled 
Tosalira Abasthiti (Location of Tosali) was published which 
was appreciated by the historians. 


The commencement of good fortune of Dhauli became a 
reality after the visit of Most Ven. Nichidatsu Fujii, the founder 
President of Nipponzan Myohoji, on 8 January 1970. Ven. 
Fujii is known for reviving Buddhism by constructing peace 
pagodas (Shanti stupa) all over the world. He came to Bihar to 
construct a Shanti stupa at Rajgriha and getting all support from 
the State Govt. of Bihar and Govt. of India. The foundation 
stone-laying ceremony was performed by former President of 
India (1962-1967) Dr. Radhakrishnan on €& March 1965. On 
25 October 1969 Sri V.V. Giri, the then President of India (1969- 
1974), inaugurated the first ever peace pagoda at Rajgir 
constructed at the behest and efforts of Ven. Nichidatsu Fujii. 
During the inauguration ceremony Sri Nityananda Kanungo, 
the then Governor of Bihar (who belongs to Odisha), suggested 
for establishment of a peace pagoda at the site where the 
Kalinga War was fought. Emperor Asoka after the Kalinga War 
renounced the cult of violence and took to the path of Non- 
violence. Asoka had a deep sense of sorrow and remorse by 
observing the miseries and sufferings of the people in the 
aftermath of the war. Guruji Fujii realizing the importance of 
Kalinga War which took place at Dhauli and resulted in 
converting Emperor Asoka to embrace Buddhism, thought it 
worthwhile to construct the 2" peace pagoda at Dhauli. 
Emperor Asoka dedicated himself to rule over the people 
through love and not through violence. It was only Asoka who 
made a local religion Buddhism to become a global religion. 
The message of Lord Buddha was first preached and 
propagated by Emperor Asoka through his edicts and 
inscriptions, eleven of which were engraved on the sacred 
Dhauligiri. 
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Guruji, therefore decided to take up the matter with 
Odisha Government through Sri Nityananda Kanungo. Sri 
R.N. Singh Deo, the then Chief Minister of Odisha who took 
great interest in the project and as a result of which Guruji 
visited Bhubaneswar on 8* January, 1970. He discussed with 
the Chief Minister about the details of the project and it was 
decided that the Shanti stupa will be constructed by Guruji Fujii 
with financial assistance from his followers and devotees both 
in Japan and India. Land for the same at Dhauli would be 
provided by Government of Odisha and also provision of road, 
electricity and water to be made by the State Government. To 
implement the construction of the Shanti stupa, in November, 
1970 a managing committee namely “Kalinga Nippon (Japan) 
Buddha Sangha” was formed. Most Ven. N. Fujii became its 
Chief Patron, Sri N. Kanungo became the President, 
Padmabhushan Dr. Radhanath Rath, the then Editor of Samaj 
(local daily), and Padmasree Upendra Maharathi, the renowned 
Odia artist, who was residing at Patna became its member. 
Shanti Shugei, a well known Buddhist monk of Japan became 
the Secretary and Treasurer of Kalinga Nippon Buddha Sangha. 


The Japanese monks headed by Guruji Fujii reached 
Dhauligiri on 15“ November, 1970. They lived in improvised 
bamboo sheds. There were fifteen Japanese Bhikshus and 
Bhikshunis besides a few Japanese volunteers who organized 
the work of construction at Dhauli under the direct supervision 
of Guruji Fujii. List of twelve Japanese monks available who 
participated alongwith Guruji Fujii from the very beginning 
is mentioned at the end of this chapter. The hill was barren 
without human habitation. The subsequent Government of 
Odisha headed by Sri Biswanath Das was good enough to 
sanction the lease of land for the purpose. On behalf of the 
“Kalinga Nippon Buddha Sangha” private land measuring 
eleven acres was purchased for Rs.30,000.00 (Rupees thirty 
thousand only). This land was meant for laying a garden and 
a lake by the side of which a University was proposed to be 
established. The University, it was proposed, will provide study 
of Asian languages including Pali and Sanskrit and research in 
Technology including Buddhist philosophy. A higher 
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educational institution was to be set up for imparting work- 
oriented education to students for which besides local talent, 
services of Japanese Professors and Technologists would be 
made available. The entire project was conceived in three 
phases. The first phase included the construction of the Paece 
Pagoda and Saddharam Vihar (Buddhist temple) the estimated 
cost of which was fifteen lakhs of rupees. The second phase 
consisted of the garden, the lake and ancillary establishments 
amounting to five lakhs of rupees. The third phase was the 
University for which a sum of twenty lakhs of rupees would 
be needed in the first instance. 


The ceremony of Bhumi puja and laying of foundation 
stone was held on 25™ January, 1971 at a function presided 
over by Dr. S.S. Ansari, the then Governor of Odisha. 
Construction of the Saddharam Vihar commenced on the same 
day and was completed on 6™ August, 1971. A function was 
held on the occasion of the eighty-seventh birth day of Guruji 
Fujii and Sri Biswanath Das, the then Chief Minister of Odisha 
presided. 


The construction work of Shanti Stupa (Peace Pagoda) 
was started on 25® August, 1971 under the leadership of Rev. 
Shanti Shugei and the band of devoted Japanese Bhikshus and 
Bhikshunis. The design of the Stupa and other projects were 
prepared by Japanese architects Dr. Minoru Ohoka and the 
engineers who came from Japan for the purpose. 


While the construction work of Peace Pagoda was in 
progress the cost of cement, iron rods suddenly increased 
resulting in escalation in the cost. As it was not possible on the 
part of Guruji Fujii to arrange required funds to meet the 
escalated cost, he decided in the month of February, 1972 to 
postpone the construction work. At this juncture Dr. 
Radhanath Rath appealed to the then Chief Minister of Odisha 
to provide Rs.2 lakhs as assistance from the State exchequer 
for the work. The proposal of the State Government was 
considered by Sardar Jogendra Singh, the then Governor of 
Odisha, but in the changed circumstances due to cyclone and 
flood which devastated Odisha, the Chief Minister Smt. 
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Nandini Satapathy in the 1* installment released Rs.1 lakh 
for the construction. However, the work of the Pagoda 
continued unhindered. Dr. Radhanath Rath had assured 
Ven. Fujii that he will mobilise donation of Rs.50,000/- at his 
level and he succeeded in his mission. 


The ceremonial installation of Lord Buddha’s ‘Asthi’ the 
relic or dhatu in the shape of a small fragment of bone in the 
Stupa was performed on 18 October, 1972, by the Chief 
Minister, Smt. Nandini Satapathy. On 8® November, 1972, the 
formal inauguraton of the Stupa was performed by Sri 
Gatikrushna Mishra, the then Governor of Odisha and the 
Chief Minister unveiled the four images of Lord Buddha 
installed on the four sides of the Shanti Stupa. 


Peripheral Development around Dhauli : 


After Nichidatsu Fujii along with his disciples stayed in 
the foot hills of Dhauli by constructing temporary shed, people 
in large number started visiting the area. On the western peak 
of Dhauli hill the peace pagoda’s construction was in progress. 
People were distressed to observe that on the right peak of 
Dhauli hill a Shiva temple of sixth century A.D. was in 
dilapidated condition. The condition of the temple had hurt 
many people and they appealed to the Govt. of Odisha to 
renovate the temple which was known as Dhavalesvar. 


J.D. Beglar, the noted historian has furnished a graphic 
description of the ruins of Dhavalesvar Temple and stated that 
the temple was constructed in the 5* century A.D. The temple 
was built perhaps during the rule of the Bhaumakaras. 


In the foot hills of Dhauli hill in the western side 
Bahirangesvar Shiva Temple and a Ganesh temple were 
reconstructed under the supervision of Sri Kedarnath 
Mohapatra, the Superintendent of Odisha State Archaeology. 
These temples were also built originally during Bhaumakaras 
period. 


The then Secretary of Urban Development Department 
Sri Durga Prasad Tripathy took great interest in sanctioning 
funds for renovation of Dhavalesvar temple and clearing the 
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debris which were lying all round the temple. On 9" June, 
1972 the renovation work started and was completed by 30™ 
December, 1972. Presently Dhavalesvar temple attracts a lot 
of devotees. 


On 1* April, 1973 the then Governor of Odisha Sri B.D. 
Jatti paid a visit to the newly renovated temple of Dhavalesvar. 
Local people brought to his notice a large size ancient tank 
named Kaushalyaganga which had remained unused and was 
full of mud and water weeds and added that if renovated, it 
can solve the water problem faced by the villagers of the near 
by area. Considering the importance of renovation of the tank, 
the Governor took interest for sanctioning of funds required 
for renovating the tank and erecting stone embankment around 
it. Accordingly, the government funds were available and the 
tank was renovated and within six months time the tank could 
solve the water problem of the local people and gave a new 
look to the area. 


Conclusion : 


As discussed earlier, in 261 BC Dhauli witnessed the 
devastating Kalinga War that took place between the Mauryan 
Emperor Asoka and the people of Kalinga, an independent 
kingdom at that time. The horrors of the battle field and the 
massive bloodshed caused thereby moved the heart of Asoka 
and prompted him to take a recourse to Buddhism and thus 
turned him from Chandasoka (Asoka, the valiant) to Dharmasoka 
(Asoka, the saint). Asoka thus became an ardent follower of 
Buddha, began thinking of religious conquests (Dharma-vijaya), 
devoted the rest of his life to Ahimsa (non-violence) and spread 
of eternal message of peace. Dhauli may therefore be 
considered the sacred place that laid the foundation for spread 
of Buddhism across the then known world. 


On establishment of the second sacred Santi-Stupa or 
Peace Pagoda in India at Dhauli (the first one being at Rajgiri 
in Bihar) by the Japanese Buddha Sangh, Nipponzen Myohoji 
in collaboration with the Kalinga Nippon Buddha Sangha in 
1972 and on renovation of the Dhavaleswara temple, 
Bahirangeswara Shiva temple and shrine of lord Ganesha in 
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the premises and the peripheral development around, this 
historic place has got the status of a religious place in addition 
and has occupied an important position in the international 
tourist map. The recent introduction of light and sound show 
depicting the glory of yesterday’s Dhauli adds to the interest 
of today’s tourists, devotees and lookers-on to visit the place. 


Names of Japanese Monks who worked day and night 
at the time of construction of Kalinga Peace Pagoda alongwith 
Guruji Fujii from 15*® November 1970 till its completion in 
8" November 1972. 


SIL.No. Name 
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Rev. 
Rev. 
Rev. 
Rev. 
Rev. 
Rev. 
Rev. 
Rev. 
Rev. 
Rev. 
Rev. 
Rev. 


Zuiten Matsuoka 
Shanti Shugei 
Gyoko Imai 
Gyotetsu Mouishita 
Gyoshin Ikeda 
Shosen Mouta 
Keijo Ishiyama 
Yoshio Ishiyama 
Junsei Terasoma 
Masatoshi Shibeuja 
Takuya Yoshimura 
Kazuo Yoda 


Age 
60 
44 
41 
34 
21 
23 
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CHAPTER - 12 


Buddhism and Indian Culture 


Buddhism, according to Shoson Miyamodo, is the refined 
Arvan universalism, the inheritor of old traditions as well as 
creator of a new culture. In his work Buddhist Himalaya, D.N. 
Snellgrove mentions that the origin of Buddhist religious 
experience in the general context of the Upanishads is manifest. 
According to Satkari Mookherjee, “it will not be incorrect to 
say that every Hindu is a Buddhist in spite of all outward 
appearances to the contrary and Buddhism permeated the 
entire religious and philosophic thought of India and 
percolated through the religious mentality of the present-day 
Hindus”. Long before any Hindu Purana or history, the 
Lankavatara Sutra, a Buddhist work, identified the Tathagata 
with Svayambhu, Vishnu, Iswara and Rama. Buddha is one of 
the most original thinkers and holiest persons that ever lived 
in India. He is described as the Perfect Being; neither a human 
being nor a God; but one who relinquished social life to liberate 
all beings through his untiring efforts. 


Vivekananda asserted about Buddha thus : “The Buddha 
was the first to teach universal brotherhood of man; he was 
the only great Indian philosopher who did not recognize caste; 
a great preacher of equality of man. Buddhism considers that 
the so-called four castes are one and the same, and none is 
superior to the other.” 


The life and teachings of Buddha brought about 
transformation in the fundamentals of Indian culture and 
history between 300 B.C. and 1000 A.D. India is the land with 
varied culture and traditions established by the Dravidians, 
Aryans, Kusanas, Hunas, Mongolians, Muslims and Christians 
all of whom have contributed to the eventual outcome of the 
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composite culture for the posterity to choose and opt to 
practise. Due to the economically advanced conditions of the 
settled Aryans in India for a long period, India was vulnerable 
to external attacks by militarily powerful sections belonging to 
different parts of the world. Even before the birth of Buddha 
in the middle of 1* millennium B.C., the different Aryan and 
non-Aryan cultures became inter-twined. Yet, the main stream 
of the Aryan or Hindu culture namely Brahminism started to 
be believed and accepted by the populace which gave strength 
to that culture to become rigid, conservative and dominant. 
With its growing imperviousness, the need for radical reform 
of Brahmanism became imperative in the interest of large 
sections of the then society. It is against this background that 
the life and teachings of Buddha and the appeal of Buddhism 
need to be understood. 


Eminent interpreters of Indian culture like Swami 
Vivekananda, Sri Aurobindo, Mahatma Gandhi, Prof. S.N. Das 
Gupta and Prof. S. Radhakrishnan have highlighted the 
positive contributions made by Buddhism for the revival of 
Indian culture. Hindus considered Buddha as an incarnation 
of God and majority of them worshipped Buddha because there 
are striking similarities between the teachings of Buddha and 
those of Hinduism. While Hindus worshipped the Buddha, 
Buddhists did not worship Hindu deities. Buddhists disputed 
the very authority of the Vedas pointing out that the basic 
Hindu scriptures allow scope for diverse interpretations giving 
rise to suspicion about their validity and veracity. It would be 
pertinent to mention in this connection that Hindu culture has 
permeated only the majority of Hindus for its catholicity, but 
in contrast, Buddhism has been accepted by so many countries 
outside India. Due to the domination of Brahminism in India, 
Buddhism could not achieve full-fledged acceptance in the 
country, whereas it was unilaterally accepted by countries 
beyond India. 


There are apparent similarities between the Upanishadas 
and Buddhist concepts; again the influence of Buddhist thought 
on the Bhagavadgita is also clear. The objectives being common, 
the routes taken differ between the texts of Hinduism and 
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Buddhism. Buddha's teachings on peace, self-sacrifice, kindness 
and charity have been quoted in many religious and 
philosophical texts of Hinduism. For example in the 
Mahabharata, one of the verses states : 


‘One should conquer anger by cool-heartedness, evil by 
good, miserliness by charity, and falsehood by truth.’ 


In the Dhammapada, the Buddhist text, a similar verse is 
noticed : 


‘Let the man overcome anger by love, let him overcome 
evil by good; let him overcome greed by liberality, the lie by 
truth.’ 


One interesting feature to recknon with, is that a few 
versions of the Mahabharata contain the basic teachings of 
Buddha although variations in the formulation have been 
made. Scholars, therefore, are of the opinion that Dhammapada 
preceded the Mahabharata. 


It can also be observed that pre-Vedic Tantric traditions 
had their influence on both Buddhism and Hinduism alike. 
Goddesses worshipped by Hindus : viz : Tara, Kali, Chamunda, 
and Gods like Ganesa and Mahakala are also worshipped by 
Buddhists. Bodhisattva Avalokitesvara is a synonym for 
Mahesweara, i.e. Lord Siva. Thus the basic culture is common 
between Hindus and Buddhists, too. It was unfortunate that 
the finer elements of Buddhist and Hindu culture were ignored 
by the preachers and philosophers of the latter philosophy; on 
the other hand, the exponents of Hinduism, while assimilating 
the essential features of Buddhism into their own ways of life 
and thought, made indefatigable efforts to cause decay of 
Buddhism from our land by criticising its basic theories on 
soul, substance, knowledge, causality, negation, etc. Profound 
Buddhist scholars like Maitreyanath, Asanga, Vasubandhu and 
Dingnaga first developed the tenet of Advaita idealist 
Absolute, which is non-dual. Prof. S. Radhakrishnan is 
emphatic in his assertion that Advait Vedanta was deeply 
influenced by the Mahayana thought of Buddhism. 
Vivekananda, a pioneering force of Advaita philosophy said 
that Advaita Vedanta has no quarrel with Buddhism. Prof. 
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Satkari Mookherjee in his book ‘Cultural Heritage of India’ 
mentions that ‘Buddhism is as alive as Hinduism. Buddhism 
may not exist in India as a separate sect; that is because it has 
permeated the entire religious and philosophical thought of 
India.’ 


It can safely be stated that Indian culture has an inherent 
tendency of getting stuck up in rigid traditions and 
conventions. The promoters of these traditions and conventions 
gave it a colour of socio-economic development and compelled 
the society to follow the rituals and rigid conditions and other 
forms of stereotypic life. In course of time, people resented 
this kind of life which gave rise to the growth of religious 
reformers, who worked for more than ten centuries to redeem 
the people from the pangs of stagnant and stifling social 
situation. Gradually, many of them have drawn inspiration 
from the classless and casteless social ideas professed by 
Buddhists. Buddha himself preached the principles of 
righteous government, individual freedom and the rule of law 
- as contained in the famous book ‘Kutadanta Sutta’ translated 
by T.W. Rhys David of London into a book titled ‘Dialogues of 
the Buddha’. The Buddha's dialogues are ethical and 
democratic and were revolutionary for that age, but are 
extremely relevant today. These teachings are : 


The eternal universal Dharma ought to be the only 
supreme sovereign of rulers; ethics must govern public 
administration, as widespread poverty is the cause of disorder, 
crime and discontent, the economic welfare of all people is 
essential; and the internal as well as the external policies of a 
State must be based on righteousness. 


These gospel principles enunciated by Mahakarunika 
Buddha more than 2500 years ago, are worthy of emulation by 
the power-holders in the democratic systems of Governments 
of the Union as well as of all States now. How great are the 
sayings of Buddha ! It would be in fitness of things to quote 
another observation of Swami Vivekananda in this context, viz 
: ‘Until the Buddha’s heart comes once more into India, the 
people of India will remain in a hopeless state.” 
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Buddhism also attracted Guru Nanak, the founder of 
Sikhism, who made use of the concept of ‘Sunya’ (described 
as Sunn in Punjabi) in the context of his theory of creation. 
Nanak said that before the creation of the world, the ultimate 
One was in ‘Sunn-Samadhi’. Kabir, the famous saint and poet 
of medieval India took ‘Sunya’ as a synonym of ‘Sahaja’, innate 
and natural. His conclusion is that a state of trance in which 
the human consciousness gets emptied of all objects and 
contents - is the ‘Sunn-Samadhi’. The concept of Sunya came 
to be liberally used down the centuries by the Indian thinkers, 
saints and philosophers. Many religious reformers of India e.g. 
Nanak, Kabir, Chaitanya, Rammohan, who left imprints on 
our cultural history, tried to simplify the Hindu ways of life, 
freeing the same from lifeless practices and rigid religious 
beliefs. Thus, the teachings of Buddha proved to be of lasting 
influence in the culture of India after His Mahaparinirvana. 


Buddhism had indelible impact on the Bhakti movement 
launched and the spiritual philosophy propounded by the five 
saint poets-cum-philosophers of Odisha popularly known as 
pancha-sakha (five soul-mates), who flourished around the 16th 
century A.D. They are Jagannath Das, Balaram Das, 
Achyutananda Das, Yasovant Das and Sishu Ananta Das. 
Prolific writers of saintly literature, they all emphasize nirguna 
upasana to Brahman symbolised by Lord Jagannath manifest 
in the form of Buddha. He is Sunya Brahma or Sunya Purusha 
and Sunyata or void is the focal point of their metaphysics. 
With spiritual devotion the saint poets have amalgamated the 
concepts of sunyata, karuna, prajna and samata. Achyutananda 
Das in his Sunya Samhita also speaks of three types of Yoga, 
namely Naganta, Vedanta and Yoganta, which are akin to the 
Nagarjuna, Sautrantika and Yogachara schools of Buddhism 
respectively. Yet the Panchasakha are not Buddhists in the 
proper sense, but Vaisnavite philosophers who advanced a 
new theory of bhakti supported by Jnana, that is unique to 
Odishan philosophy of devotion. 


Akin to Buddhism, but quite independent of it, is also 
the specialist religion Mahima Dharma that flourished in Odisha 
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in the 19th century to cater to the spiritual interest of the 
common men confused by the complexities of ritualistic image 
worship. 


It may not be out of place to mention that while 
Buddhism under the capricious domination by Brahminism 
travelled crossing the boundaries of India, yet it continued to 
be a living faith in the Himalayan region, parts of Assam, 
Bengal and Odisha. The revival of Buddhism in India started 
with the stupendous efforts of Anagarika Dharmapala and 
other eminent Buddhist scholars. Frequent appreciation by 
Swami Vivekananda in his speeches all over the country and 
the world was also a significant factor for revival of Buddhism 
in India. To retain the culture of Buddhism through the medium 
of studies, the University of Calcutta opened a Department of 
Pali. The steps taken by Rabindranath Tagore in starting the 
Cheen Bhavan with focus on studies in Chinese Buddhism as 
well as the Department of Indo-Tibetan Studies at Visva Bharati 
gave fillip to Buddhist Studies. Prof. S. Radhakrishnan is also a 
great promoter of Buddhism vide his book Indian Philosophy 
published in 1924, his lecture at the British Academy on the 
Buddha, and his translation of the Dhammapada into English. 
Pt. Jawaharlal Nehru gave a glowing account of Buddhism in 
his books Glimpses of World History and The Discovery of India. 
For the socialists and rationalists of India, Buddha became the 
ideal because of his teachings of equality, human brotherhood 
and the exhortation to his followers to depend upon their own 
reason and experience, and not on any external authority. 
Patriotic Indians took pride in the fact that Buddhism, a religion 
from India, spread to so many countries in the world becoming 
the religion of millions with enormous contribution to the culture 
and civilization of the entire universe. 


To signify and symbolise the ideal of Buddhism the 
Wheel of Righteousness (Dharma-chakra) found a place in the 
national flag of India and State emblems and the Asokan lion 
(three heads) became the seal of the Indian Republic. The 
conversion of Dr. B.R. Ambedkar into a Buddhist had a telling 
effect on acceptance of Buddhism in India. Establishment of 
Nava Nalanda Mahavihara, establishment of Buddhist Studies 
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Departments in the Delhi University and Sampurnananda 
University, Institutes of Tibetan and Buddhist Studies at 
Saranath, Sikkim and Leh, and the Buddhist Studies Centre at 
Nagarjuna University (at the instance of Shri P.V. Narasimha 
Rao) have significantly contributed to the propagation and 
popularisation of Buddhism as a part of Indian culture. Many 
other educational institutions have subsequently opened 
Centres of Buddhist Studies, which is a welcome sign. 


Odisha has played a vital role in the growth and 
development of Buddhism - particularly Mahayana School of 
Buddhism. Odisha is stated to be the place where Mahayana 
Buddhism had its first formulation, in the beginning of the 
Christian era. The off-shoot of Mahayana Buddhism is the 
Tantrayana or Tantric Buddhism which, according to some 
scholars, owes its origin to Odisha. Acharya Celuka, born in 
Odisha, had studied important Buddhist scriptures in Ratnagiri 
Vihara, Vikramasila and Nalanda. He propounded another off- 
shoot called ‘Kalachakra-tantra’ stemming from Tantrayana 
which spread all over the country. Odisha’s place in the history 
of Buddhism is assured. 
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CHAPTER - 13 


Buddhists in Odisha - Their Cultural Identity 
and Socio-Economic Conditions 


Population of Buddhists in Odisha is estimated as 1,20,000 
living in 17 main villages scattered all over the State so far 
identified. Majority of these Buddhists have taken ‘weaving’ 
as their professional occupation since centuries past. They are 
classified to have belonged to ‘'SRABAK’ community dedicated 
to the weaving profession. Majority of them do not take to 
agriculture at all. They are also otherwise known as ‘Saraka’. 
There are a few Acharyas among Srabaks, who do cultivation 
by their own hands and live on the agricultural produce. 
Concentration of this class of Srabaks is found in Pipili and 
Balipatna of Puri district, Chowdwar, Athgarh, Nuapatna, 
Maniabandha, Ragadi and Banki in Cuttack district and 
Mohammedpur and Balibisi in Jagatsinghpur district. The 
other section of Srabaks are called ‘Rangini Tantis’, who are 
professional dyers for manufacture of coloured cloth. The 
quality and craftsmanship of cotton and silk fabrics woven by 
them are superb earning popularity and reputation all over 
India and abroad. The Srabaks are hardworking, sincere and 
devoted to their profession being deeply engrossed with 
weaving from dawn to dusk. Weaving is taken as a noble 
profession in compliance with the principle of Sammyak Ajib 
(noble profession) which is not opposed to Pancha Sila (five 
Principles of character-building). Yet, their earnings are not 
sufficient enough to maintain their families for which they are 
unable to provide two square meals a day to themselves and 
dependent family members. This is so, because the products 
of handloom become costlier than those of mills and the 
modern purchasers are more attracted by the latter, sadly 
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ignoring the durability and popularity of handloom products 
made by these Weavers. These products occupy a discernible 
and special place in Industrial Exhibitions, Handloom Show- 
rooms and Annual Expos organised by State Government and 
Central Government. Almost all the Srabaks are brought as 
Members within the fold of five Weavers’ Cooperative Societies 
established at Maniabandha and Nuapatna. The products sold 
are called ‘Maniabandhi’ textiles comprising Sarees, Jodas, 
Lungees, bed-covers, curtain cloth, dress material and 
handkerchieves. While in the formative period of one or two 
decades of functioning of the Weavers Cooperative Societies, 
the business went on with successful results, but later on, 
owing to functional inefficiency of the Cooperatives, non- 
functioning of Spinning Mills, constraints over supplies of raw- 
materials, lack of pumping of funds as working capital, etc., 
the economic condition of these Buddhatantis gradually 
declined and shattered reaching the point decimation or 
marginalisation. Though handloom weaving profession is no 
longer lucrative or profit-oriented, the Sarakas are not prepared 
to give it up due to their sentimental attachment to it and they 
claim to be the legitimate descendents of this ancient trade 
guild established by their forefathers of previous generations, 
who had flourished in this age-old profession by making trade 
of handloom products overseas. 


The Saraka settlement is called ‘Saraka Pantha’ divided 
into four Thanas (clans) viz : (1) Prataparudra Thana, (2) 
Lakshira Thana ( Lakshira is wife of King Prataprudra), (3) 
ChaudwarThana and (4) Damodarpur Thana. The number of 
families under these Thanas is estimated to be 145. They have 
their own surnames viz : Patra, Chanda, Das, Paramanik, 
Mahapatra, Dutta, Vardhan, Devta, Kara, Pal, Dalei, and Naha. 
Sarakas are peace-loving people and live in harmonious 
society. They do not dabble in political, racial or social 
scrambles and in a way, they are non-conformists, settled down 
to their traditional weaving profession. All members of the 
family old and young alike, involve themselves in weaving . 
Divorce and second marriage are rarely noticed among this 
community. A traditional system of local-self Government is 
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also in vogue since times immemorial. It postulates that there 
shall be a leader for each Thana, who is called ‘ Mahapatra’ or 
‘Paramanika’, ‘Pakha’ and ‘Thanapati’ as the order of hierarchy. 
The community is called ‘Pancha’. The leaders are selected 
through a process called ‘Panabandha’. The selection should 
be made by the ‘Pancha’. The new leader sits on a new Chair 
and a Saree on which the other leaders tread, is rolled and put 
on his head in recognition of his selection and acceptance as 
the head. The underlying conception is that with the blessings 
of the elderly leaders setting their feet on the Saree, the new 
leader should discharge his duties in a just and reasonable 
manner. The jurisdiction of the leader (Mahapatra) is confined 
to settlement of matters relating to domestic conflicts among 
Saraka community, caste and marriages. The annual meeting 
of the community called ‘Shaliana’ is held each year on 
Maghapanchami Day which is presided over by the 
Mahapatra. The offices of the Mahapatra and the Paramanik 
are hereditary, but women are debarred. Men, to qualify to 
hold these offices, should hail from such families, whose heads 
should not have had more than one marriage or any illicit extra- 
marital relationship. All these modalities reveal a high sense 
of piousness and purity in the process of acceptance of their 
head to discharge his responsibilities towards cordiality and 
tranquility in the life of Sarakas. 


`Sarakas marry within their community only. Marriages 
with other communities are strictly forbidden. Sacred-thread 
(Upanayana) ceremonies are also performed. These occasions 
are celebrated by their own priests under the control of the 
Mahapatra. They have their own Gotras namely Anatadev, 
Khemadeva, Kashyapa, Krushnadeva. There is a taboo against 
marriages between Saraka Tantis and Rangani Tantis - though 
both the sects have identical cultural traditions and customs 
and their profession has the components of weaving and 
colouring the textiles, which are inter- dependent for final 
production. Their marriages are recorded in the Jatiya Khata ( 
community record) akin to registration of marriages under 
Hindu Marriage Act. But the niceties of rituals are quite large 
in number like Ubhala (invitation), Avadhan (presence of 
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guests) Gangajal Grahana (consumption of Ganga water), 
Dalabanta (serving betel and arecnuts), Chairat Karya ( feast 
at Bride's place), Asthamangala Karya (feast at bridegroom's 
place) etc. A Prataprudra Saree is gifted to the bridegroom on 
Asthamangala Day in token of solemnisation of the marriage. 
On the nuptial day, the brother of the bride is honoured by 
placing a Prataprudra Saree on his head. The food is strictly 
vegetarian. There is absolutely no dowry. The priest, who 
celebrates the wedding is called ‘Buddha Karmania’. The 
Mantras (hymns) chanted by him are addressed to Hindu 
deities as well as Mahakarunika Buddha in a combination of 
Pali, Sanskrit, Bengali and Oriya languages. 


The main festival of Sarakas is the Buddha Purnima - 
the full-moon day occurring in Vaisakha (April-May), which 
marks the birth, enlightenment and Mahaparinirvana of 
Buddha. They also observe a few Hindu festivals like Kartik 
Purnima and Magha Saptami. Thus it can be inferred that they 
follow Hinduism but retain their original Buddhist identity. 


The other part of Buddhatantis constitutes the ‘Rangani 
Tantis’ who are settled in Narsinghapur, Badamba, Banki, 
Bindhanima, Athgarh, Balibisi, Manijanga and Berhampur 
carrying their surnames as Senapati, Patra, Behera and Das. 
All the customs and traditions of ‘Saraka Tantis’ apply mutatis- 
mutandis to Ranganis. The Rangani Tantis were always treated 
as secondary and subordinate in status to the Sarakas, because 
the former were root-diggers and dye-makers under the latter. 
Of-late, they have taken to agriculture, services under Public 
and Private Sector, masonry and a few work as labourers under 
contractors. 


The Sarakas claim themselves to be Mahayana Buddhists. 
But they have blended Hinduism with Buddhism praying to 
Buddha Mahamuni to evoke the gem of enlightenment; 
praying to Buddha for granting ‘Mukti’ (salvation) forever; 
praying to Buddha Deva who lives, according to them, in 
Nilachala ( Puri) in the form of Shri Jagannath describing the 
Sudarsan Chakra as the ‘Wheel of Dharma’ (Dharma Chakra); 
wherever Buddhists have moved, they have gone to evoke 
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enlightenement, to destroy violence and to perceive Jivanmukti 
(salvation); Buddha as Chakei Vingara in different forms - 
Buddha as Valarus, Buddha as an Avatara ( incarnation), 
Buddha as a swan on waters, Buddha as the one who can 
change colours; pray to Lokeswar Buddha saying that Srabaka 
Siddhas will not see death through their eyes, will not tell lies 
even unconsciously and non-violence is the sumum-bonum 
of all things. They hold 32 Buddhas in their highest esteem. 
The stanzas of prayers are written in a book ‘Sishu Veda’ 
supposed to have been authored by Padmanabha. One can 
observe into the ideology of the Srabaka’s religion as a synthesis 
of Hinduism and Buddhism, but from the repeated use of the 
name of Buddha in the gamut of prayers, Buddhism is 
dominant. Lord Jagannath of Puri is believed, from all angles 
of interpretations, as the Buddha by the Srabakas. There is also 
a belief that a tooth of Buddha is kept inside the navel part of 
Jagannath’s image in Puri temple. Once in 12 years when the 
old image is substituted by a new image of wood, the relic of 
tooth of Buddha is transferred to the new frame. Some 
historians are of the view that Puri’s earlier name is Dantapura, 
symbolising the retention of Buddha’s tooth relic here. Thus, a 
basis is available to infer that Buddhists considered and still 
consider Shri Jagannath as the Buddha. Jayadev’s 
Geetagovindam, written in the 12 century A.D. postulates 
that Buddha is the Ninth Avatara (incarnation) of the God. 


The only person who wrote a book in Oriya on Srabakas, 
is Shri Sadasiva Patra, which is titled ‘Buddhism and the 
Sarakas’. It has re-awakened the Sarakas about their holy and 
glorious past culture and traditions - a separate identity to 
reckon with. It also generated awareness among other educated 
Oriyas about existence of such a community among them. 


In 1956, Pandit Nilakantha Das, Prof. P.K.Mukherjee, an 
eminent Professor in History of Ravenshaw College, Cuttack 
and others organised a meeting at Nuapatna and planted a 
Bodhi tree - as a measure of resurgence of Buddhist heritage 
in Odisha. In 1957, the Buddhist Council of Burma from 
Miyanmar visited this place and donated one Bronze image of 
Mahakarunika Buddha along with some funds. Since then the 
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Saraka community has been worshipping the said image and 
this place has become a Buddhist place of worship. The Maha 
Bodhi Society of India, Calcutta founded by Angarika 
Dharmapala - a Buddhist Reformer, made sustained efforts 
towards reawakening of the glory of Buddhism in India. In 
1930, the Buddhist centres in Bodhgaya, Sanchi, Saranath etc. 
came under the control of the Maha Bodhi Society. It provided 
all psychological and moral support to eradicate the problems 
faced by the Buddhists of Odisha. Maniabandha Buddha Sangha 
- a society registered under the Societies Registration Act in 
the year 1973 has been doing substantial work for ventilating 
the problems of Buddhists of Odisha. By now, there are six 
small Buddha temples at Maniabandଟlha. The deity in the main 
temple is constructed with marble donated through Maha Bodhi 
Society by Mianmar Government. The accommodation in each 
of these temples is very meagre. In 1978, a Weavers Cooperative 
Society with a capital of Rs. 20,000/-donated by His Holiness 
Dalai Lama was started, which, due to mismanagement and 
lack of further financial support and marketing support, 
became a disfunctional one. There is a proposal to build a big 
Buddhist temple at Bhubaneswar with the efforts of Maha 
Boddhi Society. 


Another local organisation named ‘Odisha Buddhist 
Front’ has been formulated to go into the problems of the 1.2 
lakh Buddhists of Odisha and promoting the principles of 
Buddhism since 2004. Its General Secretary Shri Akhil Kumar 
Sahoo and 22 representatives representing village level 
Buddhist bodies constitute the structure of this organisation. 
This Front organised 2 major events in Bhubaneswar viz ; 
Buddha Jayanti and Birth Anniversary of Mahaguru 
Padmasambhava - regarded as the Second Buddha. It is also 
believed that Padmasambhava was born in the Royal family 
of Sambhal kingdom in the 8th century A.D. and Sambhal is 
identified with the present Sambalpur in Odisha. The Sikkim 
Government, Sikkim Buddhist Association and the Sikkim 
Duechen organisation are lending support to the Odisha 
Buddhist Front. It proposes to construct temples at all the 17 
places where Buddhists live for worship of Mahakarunika 
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Buddha. Representations have been submitted to Government 
of Odisha to include in their plans, proposals for promotion of 
Buddhist Tourism, development of the 17 villages and to render 
assistance in the form of land and grants for construction of 
Buddhist community centres for revival of the glorious 
Buddhist heritage so far neglected at all levels. Government 
has also been approached to declare the Buddha-tantis as 
O.B.C. category and extend all facilities for their education, 
employment and economic growth for their allround 
development and social security. A claim to declare them as 
‘Minority’ like Christians and Muslims, is also in the offing. 


A statement showing Buddhist population living in 
Odisha so far identified, is provided below for reference:- 


Sl. Name of the place, District No.of Popu- 
I Po ee 
A. OLD SRABAKA (SARAKA) COMMUNITY 

1. Rugudi, Banki Cuttack 50 200 
2. Nuapatna,Tigiria Cuttack 50 200 
3. Maniabandh, Badamba Cuttack 300 2000 
4. _Joripatna, Badamba Cuttack 7 40 

5. Balibisi, Tendakunda Cuttack 100 400 
6. Toroboi, Khurda Khurda 25 170 
7. Mangalpur, Pipili Puri 50 300 
8. Ochihnapatna, Pipili Puri 17 90 

9. Rai Garhpur, Pipili Puri 1 5 

10. Gidima(Praharajpur),Pipili Puri 18 100 
11. Kajisahi, Pipili Puri 4 20 
12. Nuagad (RathPurushottampur),Pipili Puri 22 125 
13. Chtoyanagpur, Pipili Puri 18 100 
14. Molagaon, Gop Puri 15 80 
15. Mihti, Balipatna Puri 20 100 
16. Kolothapatia,Balipatna Puri 2 5 

17. Odalabad, Balipatna Puri 1 5 
18. Banamalipur,Balipatna Puri 1 5 

19. Podhanpatna,Balipatna Puri 8 50 
20. Patitapabanpatna,Balipatna Puri 10 60 
21. Amrutamanipatna,Balipatna Puri 7 30 
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22. Hotasahi,Balipatna Puri 1 5 
23. Diwanpatna, Balipatna Puri 4 20 
24. Laxmijenaratanpatna,Balipatna Puri 5 30 
B. RANGANI-TANTIS 

1. Tulasipur,Banki Cuttack 32 150 
2. Bodadihi, Baghamari Cuttack 20 70 
3. Balipahad, Bodhiswar Cuttack 60 250 
4. Bodhiswar, Bodhiswar Cuttack 10 50 
5. Balipathar, Bodhiswar Cuttack 15 70 
6. Dholapathar, Begunia Khurda 25 125 
7. Koiphulia, Khandapada Cuttack 200 900 
8. Jamusahi, Khandapada Cuttack 40 175 
9. Kankadajodi, Badamba Cuttack 25 100 
10. Kanpur, Badamba Cuttack 12 50 
11. Bindanima, Tigiria Cuttack 40 200 
12. Adhagudi, Badamba Cuttack 25 140 
13. Taraboi,Khurda Khurda 60 350 
14. Chandrakote, Satyabadi Puri 2 10 
15. Kabirajpur, Satyabadi Puri 4 20 
16. Balisahi,Satyabadi Puri 2 10 
17. Satyabadi, Satyabadi Puri 13 60 
18. Mukama,Satyabadi Puri 4 25 
19. Balakati, Balakati Khurda 22 125 
20. Rathjama, Balakati Khurda 16 90 
21. Hirapur, Balakati Khurda 4 20 
22. Baramana, Balakati Khurda 15 80 
23. Banamalipur,Balipatna Puri 15 80 
24. Madhuban, Balichandrapur Cuttack 20 100 
25. Kakudakud, Boruon Cuttack 25 100 
26. Malaba, Kapilpur Cuttack 100 450 
27. Nahangpatna,Dharmasala Jajpur 50 300 
28. Khamana, Dharmasala Jajpur 4 20 
29. Balibisi, Balibisi Cuttack 360 2000 
30. Mahamadpur, Raghunathpur JjJagatsinghpur 


N.B : Population of Buddhists living in other areas has not yet been collected. 
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CHAPTER - 14 


Tibetan Settlement at Chandragiri 
(Padmasambhava Mahavihara Monastery) 


Chandragiri is definitely an unexplored small town and 
the only Tibetan settlement in Odisha, located in the district of 
Gajapati. After China invaded Tibet in 9 September 1951, 
thousands of Chinese soldiers entered Lhasa, Tibetans fled to 
anywhere and everywhere. We may recall that on March 17, 
1959 His Holiness 14“ Dalai Lama Tenzin Gyatso fled from 
Lhasa seeking asylum in India. More than 80,000 Tibetan 
followed him. India had always welcomed them and so in many 
parts of this country, we find Tibetan settlements. 


Department of Home Affairs, Govt. of India has 
established 58 Tibetan settlements in India, Nepal and Bhutan. 
Out of these, 39 major and minor settlements are in India, 12 in 
Nepal and 7 in Bhutan. 


After Dharamsala was given to the Tibetans to have their 
government in exile there, a lot of families shifted to Dharamsala 
to feel at home, to live among their own people and to make 
their voices for Tibet sound louder. 


The Tibetan settlement was set up in Chandragiri of 
Gajapati district of Odisha in 1963. In Phase-I the Tibetan 
refugees who were working in labour camps in Chamba, 
Dalhousie and Bomdila came and settled at Chandragiri. In 
Phase-II in between 1964-67 Tibetan refugees from all over India 
came to settle down at Chandragiri. The settlement is known 
as Phuntsokling Tibetan Settlement. Presently there are about 
4,000 Tibetans residing in the Phuntsokling Tibetan Refugees 
Settlement. 
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The Padmasambhava Mahavihara monastery was built 
in 2009 with money donated by all section of people, 
sympathisers of the Tibetans. His Holiness Dalai Lama 
inaugurated Buddhist monastery ‘Padmasambhava 
Mahavihara’ on 12* January 2010. It has been built on 10 acres 
area at the cost of Rs.8 crores. It took almost 10 years to 
complete this five storied Mahavihara complex which has a 
massive prayer hall. 


Padmasambhava Mahavira Monastery is the main 
monastery in Chandragiri. It is a home to 200 monks. The 
interiors of the monastery is extremely beautiful with all kinds 
of tibetan buddhist decorations. They have also got a library 
with holy scriptures. The monastery is located amidst the 
mountains and the best way to enjoy this monastery is to 
convince one of the monks to take you to the terrace of the 
monastery. It has a small temple, but from there, you could 
see the whole green landscape, a divine view that will definitely 
be the best one you get there. 


After fleeing from Tibet, they took some years to switch 
to business in order to re-establish the long gone daily living 
cycle. Summers were spent in cultivating maize, and winters, 
in knitting woollen sweaters and scarves that are sold in Tibetan 
markets across the country. 


On the right of the monastery, within the complex is a 
football field where you can just join the monks to play football 
after their evening prayer session is over. 
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Epilogue 
Siddhartha 


The prince, when he was born of Mother Mahamaya in 
the Lumbini walked. Yes, legend has it, that he walked... Seven 
Steps to the north, each step on a blessed lotus... Each step 
proclaiming his oneness with the Universe... Each step 
heralding the Message on its way ... to gently nudge human- 
beings in a mindful direction. 


Was one of the lotuses Odra Desh ? Did He bless the 
land which sacrificed the soldier and the sailor, the king and 
the commoner, to His Dhamma and to His Sangha ? Did He 
know that Kalinga would lose heavily in Asoka’s war, because 
Kalinga would win a civilization for itself ? He must have 
known. Kalinga was the place from which his soldiers of the 
Spirit would sail forth, to lands like Barabodur and 
Anuradhapura, Malay and Cambodia, spreading His gentle 
touch. 


Across the seas, in many lands, the children of Kalinga 
planted His flag. They boarded ships and left their homes to 
win distant lands for a civilization. The pain and fury of 
Asoka’s war was becalmed by the fact that one emperor had 
fallen, another risen. Chandasoka was gone. Dharmasoka stood 
resplendent. Piyadasi was born from the womb of Kalinga. 


Utkal celebrated this rise .... with many temples, many 
prayers. Its sacrifice in Asoka’s war was not in vain. Many 
Bhikshus brought their blessings to the land. Many 
communities prayed at Tathagata’s feet; practised His way; 
reached for His blessings. 


Udaygiri, Lalitgiri, Ratnagiri, Kataka became places of 
pilgrimage. Odra Desh became Kalinga, became Utkal.. Now 
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Odisha. It mirrors Siddhartha’s passage... Mahakarunika 
Buddha. He had conquered Maya. 


Hemamala carried His sacred tooth hidden in her hair 
to Anuradhapura. Now it is in Kandy. Sanghamitra and 
Mahinda set sail from its shores for Lanka. Odisha gave off its 
heart and soul for Him. And, Kalinga became the cusp of all 
that sacred, all that is informed with intimations of immortality. 


So He walked. 


Seven lotuses bloomed... Later, a Bodhi tree was graced 
by the infinite. 


Kalinga, too, bloomed. The earth was decorated with 
many songs in stone. Many lips chanted the glory of the Three 
Gems... Odisha celebrated forever... 


THE BUDDHA 
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